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Vyafljanabhakti, AND IRREGULARITIES IN THE TIBETAN VERB

3

R.K. SeriGcc

—

The term svarabhakti is familiar to Sanskrit scholars, and to
students of lingustics in general, as a means of accounting for a ‘vowel
fragment’ or vowel glide, a feature of the transition, in Sanskrit, from
r, and sometimes also- ], to another consonant, commonly a fricative
(or spirant) consonant;! following in the footsteps of ‘the earliest
phoneticians’ I wish to introduce the complementary term vyafijanabhakti
to account for a consonant fragment, or consonant glide, as a feature of
the transition from a liquid consonant to another consonant, commonly
a fricative (or spirant) consonant. .

Though it is in origin a Sanskrit phonolcgical term, svarabhakti
has been applied to comparable phenomena in other languages, as, for
example, in the following passage from a grammar of Scots Gaelic:
‘THE PARASITIC OR (IN SANSKRIT) THE SVARABHAKTI VOWEL
(i.e. The ‘‘voice-attachment’’, ‘‘vowel portion”’, or glide vowel).

Svarabhakti is the development in the spoken language of
a non-radical or inorganic vowel from the voiced sound of the preceding
consonant, resulting in a repetition of the preceding vowel.

Tulach gorm m. Green hill, is in Scottish C.S. (Common
Speech) spoken and written as Tullochgorum (more correctly
~ Tullochgorom)?2.

A close parallel to the Scots-Gaelic pronunciation of gorm
‘green’ as though it were ‘gorum’ or ‘gorom’ is provided by the well-
known cry of the c4-v&ld in Hindi ‘cd--- garm --- garmcd’, in whichgarm will
in all probability, at least in its first occurrence in this small quotation,
be pronounced with a svarabhakti, as though it were ‘garam’, with two
syllables to the ear though only one appears to the eye; for the svarabhakti
here has not achieved recognition in Hindi spelling.

For vyafijanabhakti, on the other hand, English readily provides
examples in pronunciation, and, unlike my Hindi examples, even admits
them into the spelling. Thus, where some speakers (including myself)
pronounce Hampton and Hampstead with asequence of two medial consonant
sounds [-mt-] and [-ms-] respectively, others pronounce them with
a sequence of three consonants, [-mpt-] and [-mps-], the [-p-] being
vyafijanabhakti, sharing the labial feature with the [m] but the voicelessness
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feature with the [-t-] or [s-].3.  Etymology favours the former type
of speaker, and requires such spellings as *Hamton and *Hamstead,
compounded from Old English hdm ‘dwelling’ (cf. home) with Old
English tdn, ‘enclosure’, ‘farm’, ‘town’  and Old English stede ‘place;’
but the latter type of speaker has triumphed over the etymology, for
the established spelling has clearly given orthographic status to the
vyaffjanabhakti [-p-]. In this paper I shall suggest that in Tibetan too
vyaffjanabhakti bas triumphed, and that the incorporation of a vyaffjanabhakti
into the spelling of certain Tibetan verb forms has introduced an unnecessary
air of irregularity into their paradigms.

Alternation in the spelling of the initial consonants of a considerable
number of Tibetan verbs, especially between the present form and the
post form, has long been something of a puzzle, and, probably, also
something of an irritant, to students of Tibetan: ‘Verb roots remain
constant in most Sino-Tibetan languages. But --- diversity of form
reaches the extreme in Old Bodish (classical Tibetan), where no positional
phoneme of the verb is necessari\y constant---whether consonantal
prefix, consonantal initial, medial vowel, *‘final’’ consonant, or *‘suffixed "’
consonant.’4 Shafer takes up this challenge by attempting to provide
both the comparative grammarian and ‘the beginning student in Old
Bodish’ with ‘something like ‘‘conjugations’’ instead of the apparently
endless confusion of verbal forms with which he is confronted in most
of the dictionaries and grammars of the language’, in the course of which
he refers toan alternationof ‘affricate initialsin the present and corres-
ponding sivilant initials in the perfect---:tthar, {ar‘‘rise” téhi, & Cdie’’
“tshor, dor “escape’’; 'dz'ig, z’ig “be ruined’’; ’dfug, Zugs, im.
z'ugs “‘go in’’; tsho, sos, im. sos ‘‘live’’ ;’dzad, zad ‘‘be on the decline’” ;
and probably °>dzer, zer ‘“‘say”’.’$ Tt is verbs of this type, in which
affricate initials alternate with fricative initials (Shafer’s ‘sibilant initials’,)
that [ wish to analyse in terms of vyaffjanabhckti; indeed, [ have already
made a beginning elsewhere, though without using the term vydfijana-
bhakti, taking as my examples the following four verbs, the upper line .
comprising the present forms, and the lower line the perfect forms, of
the same four verbs, except that according to Jdschke, zug is also an
alternative present form :%

'dzag drip ’dz'ig des!'roy "dzugs plant ’dz'ug enter
(g)zags b}ig zug -Zugs.’

In the article in which 1 gave these examples limitations of
time and space prevented me from illustrating vyaffjanabhakti in Tibetan
with- more examples than those four, which exemplify only the following
two out of a total of five types:



a. ’di- alternating with (g/b)z- 2f., (afa).

b. 'dZ O O LS
the threc additional types that I'need to recognize are:

c. ’wsh- alternating with (b)[gs- R%-,  (®)/an-

d. ih- o, s (B Re, (D)

e. ’dr- v r- g%, =-.

a. ’dz- alternating with z-, gz-, and bz-
af. L BN ERR and &@a-

»” ”
In Jischke's Dictionary 1 find nine verbs in which a present

form in the initial two - letter group, ’dz- né_ alternates with other
forms, past, future, and imperative, in which the initial either is the
single letter z- 13- or contains the letter z in the groups gz- and bz-

(M- 83-); e.g.

- i. present: ’dzag agq drip
other: (g)zags, gzag (M)2as,  Faq

ii. present: ’dzad Aéy decline, be spent
other: zad 3%

iii. present: ’dzed Q%% put out
other: gzed, *bzed 83} @i

iv. present: ’dzur  °gx make way

other: bzur gzur, zur 23%; 3%, 3%

In the case of one of these verbs the alternation of ’dz-with 2-
is in the present form itself: ’dzugs and zug ( "gq¥, 39 ) ‘plant’;
this same verb, and two others, alternate with forms in bts- in the perfect :
btsugs, zugs ®gma, 398  ‘plant’, btsud, zud R’Fs, 3] ‘put into’,
btsum, zum ®g® .33 ‘shut’; and the two last also alternate with tsh-
#. in the imperative: shud, tshum ( &5, % ) . There is, in
addition, another form, apparently not a verb, in which ’dz- alternates
with gz-: ’dzings, gzing . B=a_ g3 ‘bristly’,

At the time when the orthography was devised, 1 take *dz-  ad.
to have had the phonetic value of a nasal followed by an affricate, with
the nasal having the same tongue position as the affricate ([ndz-]);®
thus, both sounds have in common the feature of complete closure
in the mouth by the tongue. 1 take z- 2-, on the other hand, whether
alone, as z-, or in the initial groups gz- and bz- ( @3-, ”i. ), to
have had the value of a fricative ([2]), and therefore no closure in the
mouth, ® Froma comparison of the nasal-and-affricate group [ndz]
with the fricative ([z]) or groups containing the fricative [z}, I conclude
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that the non-nasal closure [d] of the [ndz-] group is a vyaﬁ"janabhahi,
a glide, sharing the closure feature with the preceding nasal ([n}) and the
non-nasality feature with the following fricative ([z]),i.e. [n(d)z-]:

closure non-nasality

[n----d---oe-- 7]

Accordingly, 1 should have preferrcd to see initial ‘dz- ¢,
which is a vyafijanabhakti spelling, replacea, at least for the nine verbs

with alternating forms n *dz- and (g/b)z-, by *'z-*23-, with the result
that, for example, 'dzag and ’dzin (2@ 2F3) would be spelt *'zag
and *zin ( %=am, *23% ) and that their initial letters would cease

to alternate. Their forms would then appear as follows :

®’2ag (g)?ags gzag; **1n (b)zung gzung zung(s) .
*aary (Wamu M ®a}y (q)gn- q3c & ( w)

In my analysis [ have attributed a nasal-and-affricate value to
the initial group *dz-=¢-; but 1am obliged to admit that, whatever
the pronunciation may have been at the time when the spelling became
established, my Research Assistant Rinzin Wangpo (rig- 'dzin dbang- po),

a well-educated speaker from Lhasa, regularly pronounced this initial
roup of letters when spelling and reading not as a sequence of nasal p
and affricate ([ndz-]) but as a sequence of nasal and fricative ([nz-]), e.g.
‘dzin not as *[ndzin] but as {ndzin], without a vyaffjanabhakti. This
pronunciation conflicts with the interpretation of the orthography
that I gave at the beginning of this paragraph, and is therefore, at first
sight, something of an cmbarrassment to me; but I take it to be an
alternative pronunciation without vyaffianabhakti, and thercfore as
supporting my interpretation of orthographic "dz-2€-as the vydfijanabhakti
form of what is to be regarded structurally as *z-*aa- For such
an interpretation I am obliged to assume that z- 1 was pronounced
in former times as a voiced consonant {[z-]) ; but this assumption presents
no great difficulty, for the z- of the orthography corresponds to the
voiced consonant [z-] of the more conservative Tibetan dialects; .e.g.
zam-pa ‘bridge’, zangs ‘copper’, Balti [1], za ‘eat’, ‘gza’ planet*, Golok
[z-] (in the Lhasa dialect and in the pronunciationused in spelling and
reading - written Tibetan z- corresponds to the voiceless consonant [s-]
in a low-tone syllable).t®

Rinzing Wangpo's pronunciation of initial ’dz- - not as
[ndz-] but as [nz-] in reading and spelling written Tibetan does not
o~
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go un-supported: the Lhasa dialect has [-nz-] corresponding to the
‘dz- of the spelling, though only in certain types of syllable junction -
within the word, c.g. zla- 'dzin ‘eclipse’, £aldzum ‘smile’, skas- *dzeg
ladder’ (g <Ex,aw rgw 4¥ ¥y ), so  too does Golok,
but with the difference that in Golok the [nz] features are not confmed to
a medial position but occur initially in such words as mdzub-mo (or
2dzub-mo) ‘linger’, Mdzom ‘assemble’, and (') dzam-gling ‘world’ W
Consistently with this nasal-and-fricative pronunciation corresponding
to ‘dz-*é-  Golok has a nasal-and-fricative pronuncation [mz]
not nasal-and-affricate (¥[mdz-J), corresponding to the initial group mdz-

#t_of the spelling; e.g. [mz-] mdzo & ‘yak’ (hybrid).

It may be that syllables spelt with ’dz- <2€-  (and mdz-s€-)
fluctuate in pronunciation from [nz-] to [ndz-] (and [mz-] to [mdz-])
from speaker to speaker, and have cone so since the early days of the
orthoglaphy, in something like the way in which English words ending
in -nch such as lunch, branch, and finch fluctuate between a vyafijanabhakti
pronunciation with nasal and afiricate ( -nts]) and a pronuncation with
nasal and fricative ({-n§}), as though spelt *lunsh, *bransh, etc.

Whatever the likelihood of a fluctuation in the pronunciation
of 'dz-2f. between nasal and affricate and-nasal and fricative, it is
evident thﬂt moptmg an alphabetic scheme of the Sanskrit type, the
varna samamn/q for Tibetan has had the effect of widely separatmg the
affricate [dz] from the fricative [2]; for dza ¢ in that schemeis grouped
with tsa and tsha (3,#), and separated from za %, whichis grouped
with Za,%a, and ya (&, *,%). As Ihope [ have been able to show,
the morphology of the verbs considered in this section (a) requires
them at least to be closely associated, or, preferably, unified through
the representation of ’dz- 3¢ as ¥ ¥aa

The same sort of symbolization could be extended to forms

currently written with initial groups mdz -#¢- and rdz-#-, e.g. mdzad
‘do’, mdza'‘love’, rdzi ‘press’, rdzogs ‘be finished’ (#es, s ¥ ¥aw') which
would then be spelt *mzad, mza, rzi,and rzogs (¥#ag saa =3 xHqu),
I am not, however, able to advocate this change of symbolization on
the same grounds as for ’dz- and (g/b)z-, because verbs with initial
> mdz- and rdz- do not show any alternation in form as between mdz- or
rdz- and (g/b) z-;on the contrary, verbs with initial mdz- or rdz- in one

form are spelt with that same initial group in all forms. The only
reasons, then, for making a parallel change from mdz- and rdz-to *ma-
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and ¥:z- respectively are those of consistency with the proposed change
from ’dz- to *2-, and economy; for it would then be very nearly possible
to dispense with the letter dz- altogether: words spelt with the single
initial letter dz- number, in Jdschke’s Dictionary, only nineteen. They
alone would remain.

Although the initial group rdz- & - occurs in Tibetan orthography,
and is by no nieans rare, and although both rdZ- and Idz- (&~ ®¥-)
occur (section (b)), e.g. rdzed ‘forget’, IdZongs ‘valley’, ‘region’ (Bx,F2N),
there is no such initial group of lettersas *Idz- *¥aE—, A corresponding
initial sound group to this non-existent group of letters, [ldz-], does,
however, occur in the Balti dialect; it corresponds to the existing
initial group of letters zI- §—; e.g. [ldza:] zla-ba ‘month’, [ldzoq]
zlog ‘cause to return’. This Balti initial sound group 1 should analyse
exactly as for *[ndz-], in terms of vyafijanabhakti, the closure [d]
being related to the partial closure of the preceding [1].  The appropriate
spelling for this sound group would, therefore, he not the vyahjanabhakm
spelling *Idz-¢- but *#Jz-%3-, The above two Baiti examples would,
accordingly, be spelt *Iza-ba 2xa (better, perhaps, ¥3(2)-2"), and ¥¥q -

Since, however, the corresponding spelling to this Balti initial
sound group is not *[z-%. but zI-§—, the Balti sound group has
generally been treated as an example of metathesis, a reversal of what
is taken, on the basis of the speiling order, to have been earlier
*#[2l-].'2 The spelling order zI- is itselt, though, anomalous, and hardly
a satisfactory basis for the postulated metathesis: while there is indeed
an initial group sl-§-, which~ therefore contrasts with z/-3-,
nowhere else in Tibetan orthography is there a corresponding contrast.
The letter s is comprised in the initial groups  sp-, sb-,
sts-, sm-; sn-, Sr-,  etc. (8-, 8-, ¥- #-, ¥, ¥-), eg.
spun, sbom, stsol, sman, sna, sras, H¥, ¥&, ¥, §% ¥, ¥ but there
are no corresponding, and contrasting, initial groups *zp-, zb-, zts-,
, A%—, 34— 3x— _ The initial
group zl- is, clearly, without parallel in Tibetan orthography; it is not,
therefore, surprising that in none of the spoken dialects is there a
corresponding pronunciation *[zl—] (or, with vyaﬁj’anabhaktf, *[zdl-]).
The word-initial features corresponding to zI- in the Balti, Golok, and

Lhasa dialects, and in the reading and spelling styles of pronouncing
written Tibetan are: '

zm-, zn- zr-, *ad., 3@— 33—

Baldi Golok Lhasa Reading-style
' [idz- rdz- d- (low tone) nd- (Iow tone)].
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There ate two explanatnons that cccur to me for what is,
orthographically speaking, a freak. They are (i) that zI- might havc
been adpoted as a digraph to symbo]ize some such initial scund group
as [ldz-], as in the corresponding forms in Balti, a remarkably conservative
dialect, and that, accordingly, zI- was regarded as a single pronunciation
unit, like the, Greck letters =it (for [dz-]Jor [zd-]) and psi (for [ps-]),
and not as a succession of the two units z and | in that order; or
(i) that zI- represents an early compromise symbolization of widely
different pronunciation features from different dialects, as in the current
phonetic diversity of the Balti and cther forms given above, and was
therefore mt(r.dcd at the outset to sy mbolize more than one pronuncnatlon
in much the same way as the Oxferd English Dictionary uses a special
phonetic symbol to indicate that such words as grass, path, and castle
are pronounced by North-country speakers with a short vowel, the
same vowel as in lass, but by other speakers with a long vowel, the same
vowel as in guard. :

The same explanation might also stand for the corresponding
voiceless Balti initial group [hits-] ([b1} is here uscd as a digraph for
a single sound, a voiceless lateral), as including a vyafijanabhaker {t],
where this sound group corresponds to the spe”mg sl-g- (cf. 21-3-), e.g.
slob/bslabs §3/agr¥ ‘teach’, slang §= ‘raise’, sleb 7 ‘reach’. 41 should
then wish to treat these and other examples of sl-§- as better spelt with
*ls-¥un. e.g. *lsab, *lsang, #*lseb (Vn ame @), Although at first
sight ¥l g, might seem a mcre appropxlate symbolization of such
forms as these, especially since Its- Q— occurs in the orthegraphy asan
initial group, e. g. Itfags gaa ‘iron’, for which the corresponding
Balti initial is [h]tsf—], a close parallel to [hlts-], the proposed initial group
*Is-*x 8- avoids symbolizing the vyaRjanabhakti [t] and therefore seems to
me to be preferable (cf. the corresponding analysis of ’tsh- 28- as's- Au.
in section (d) ).

b. 'dz- alternating with z-, gz'— and bf-
A, ,, @, @&— and =aa- ,
A detailed account of the relations of ’dz- and rdz- ( Ré—, ¥.")
(and a potential *1dz-?) with z-, gz-, and bz- ( 3-, @3-,81—) has been given
in order that it shall serve as a model for corresponding alternations in
sections (b)- (e); these sections are, in consequence, somewhat less
detailed.

Jischke gives fourteen verbs as showing an alternation in spel-
. . L4
ling between a present form in ’dz- 2f- and some other form, past,
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. D . o ves ’ .. L2 o
future, or imperative, with initial z-a-or containing z- in an initial
, ’
group gz- or bz- (AA—AB-);

i. present: ’dz’ag aeqy establish
other: z'ags aqN- '
ii. present: ’dfo (imp. ’dfs) RE  (<EW) milk
other: *b20 of:
iii. present: ’dzal (imp. drol)y  ezar (RE%) weigh, etc.
other: gz'aI LEEE
iv. present: ’dzig aRay destroy
other: bz'ig, géig ARa, Ay
v. present: *ddog c¥aqp put
other: b’ay gz’ag, Zog oA, maq Hay
For some of their forms others of the fourteen verbs go outsxde
the four ¢ypes of initial considered here, "di-, 7-, bz-, and gz- and
have forms in -, tfh-, and  (b)s- (8%~ &=, (ﬂ) 4- ). Six

have a perfect form in bts— three have imperatives in tsh-, and one has
an imperative in (b)s-. All of these spellings except (b)s- suggest
affricate initials for these ten forms, either as simple sounds or as part
of a group; but I shall restrict myse]f here to the spelling alternations
exemplified at (@) - (v) above, and their phonetic implications. I
might add to them a noun that shows the same type of alternation:

’dz’or/gz’or Qfﬁ'/“]ﬁ*' ‘hoe’.

I take "dZ- 22"~ to represent a homorganic nasal-and-affricate group,
justas I did in the case of ’dz- 2¢-; but.l am on firmer phonetic ground

here, for that is the invariable pronunciation of this initial group in
the current spelling—style and reading-style pronunciations; e.g.

sdfam e [ﬁdz’] ‘soft’.'4 [ have never observed an alternative

sequence comprising homorganic nasal and fricative (*[hi- -D for initial
di- (but compare section (a), ’dz-), though such a sequence would not
be un-welcome.

Initial 7-a- 1 interpret as fricative, whether single or grouped,
in b7~ and (qz'— (8-, ®&-); and, as in the case of z-3- in section
(a), Itake it to have been formerly voiced. Whether simple or prefixed
izs current pronunciation in spelling and in reading is with voicelessness
(Ls -], in low-tone syllables; but voicing (z- -], in forner times, is

sunported by [“-] in the Skardu dialect of Balti in such wordsas 7u ‘request’,
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zmg ‘field’, and Zon ‘mount’, and by Slkklmese too, though only where
the correspondmg spellmg is a group, gZ- or bz- (- aq-) .18 .

Ianalyse the 2d7- ae_ initials as containing a vyafijanabhakti. My
grounds for doing so are the same as they were for the ’dz- at-.
initial group of section (a): the vydRjanabhakti [-d-] of the initial group
fidZ-] shares a lingual, or tongue, closure feature with the precedmg
nasal sound ([f-]) and non-nasality with the following fricative ([-z-]).

It seems to me unlikely, therefore, that I could have been Thonmi
Sambhota in a previous incarnatien; for, if I had had his opportunity of
pionceringthe Tibetan spelling, I'should have ‘wanted to spell theinitialsof
the presentforms of the verb shown at the beginning ofthis sectionnot as
’df-ax- but as *'Z-aa-. The verbs shown there at (i) and (iv),
for example, would then be regularized in spelling, as far as initial
censonant symbols are concerned, though not the vowel symbols of
the second cxample as:

®'Zag; Zags *og biag giag Zog
*aqq;  aqa *Fa oy @em &g

If, then, 1 had been Thonmi Sambhota, 1 should certainly have considered
instituting the spellings that 1 have illustrated in these tw:, examples
for all the fourteen similar verbs given by Jischke, and migh: well have
applied it generally to all syllables, whether noun, verb, adjective,

or particle, that are at present spelt with ’dz’-“-. In that case
'dZ-25- would never, of course, have appeared in Tibetan writing

at all; for all syllablcs now spelt with this initial group of letters would
have becn spelt - from the outset.

Again assuming that I were Thonmi Sambhota, with 1 free hand
to follow my feceling for the pronunciation and grammar of Tibetan
whercever it might lead me, 1 might have gone further, and symbolized
all w01ds that at present have initial mdz-, rdz— or ldz- (sE-E-g-)
as mi-, 1#-, or IsZ- respectively (Nﬁ— x3—, %a.), though here
again, as I stated for mdz- and rdz- (%€, #-) in section (a)
above, there are no grammatlcal grounds that require this. That is
to say,there is no alternation of symbolsin grammatically diffcrent forms
of the same verb in their case; and the only argument for treating them
in this way is that of 1dent1fymg the [-d-] features of the initial groups '
*[md7—] [rdz] and lldz-] as vvan}anabhakn and symbollzmg such
syllables as, for example mdzal ‘meet’, rdze ‘barter’, and 1dfid welght

’
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as*mz';JI, *rfe, and *I4id (a3 =3 A¥).'® If | had taken
this course, there would no longer be any syllables spelt with
the initial groups md#-,%dz-, rdz-,and Id?-, but only those now spelt with
the single initial letter d7-8-; e.g. dfa ® ‘tea’, dfo-bo EW
‘elder brother’, dfag-pa ema  ‘robber’.

c. ’tsh- alternating with s-, gs-, and  (b)s-

af_ " by Mo, @No and (n)u-

Jischke gives only two verbs as alternating an initial group

‘tsh-3% - for the present form with the single initial s-¥-, or the

groups bs- and gs- ( AM-, @& ) that containit, in other forms:
i. present: ‘tshab adg- repay
other:  tshabs/bsabs, bsab Sau- fawan, que
ii. present: ’tsho a¥ live
other: sos LY |
iii. present: ’'tsho a¥ nourish
other:  (b)sos, gso (/)¥a qF

ltake ’tsh-23- to representasound group comprising homorganic
nasal and affricate of the same type as dz-2€- considered in section
(a), except that where ’dz- symbolized voice and non-aspiration tsh-
symbolizd voicelessness and aspiration. My only support for this
assumption comes from the second syllable of Golok [hrtantsho
‘horses’, coresponding to rta-tsho, though a spelling ’tsho would, in
my opinion, be more appropriate than tsho; nasality ([n]) is an initial
feature of this syllable not only in Golok but also, mediaily, in such
a different dialect as the Lhasa; e.g. [-nzu] in nga-tsho ‘we’ brug-pa-tsho
‘the Bhutanese’. The pronunciation of s-8-as [s-]is not controversial ;
the spelling-style pronunciation of sa ® ‘ground’, for example, is
[sa], and that of gsum @y% “three’ is [sum] (Balti,and Golok
[xsum]).

The reader, by now familiar with my vyafjanabhakti approach
to alternation in the initial groups of symbols in the verb, will not be
surprised to find that I analyse the initial%sh-2#-as including a vya'ﬁjanabhakti
[-t-], whence the ¢ of the initial group of symbols *tsh-, which I should
therefore interpret as *’s- *aw.

The aspiration feature (fh]) of the initial sound group [ntsh-],
symbolized by the h component of the group of symbols tsh-, co-occurs
with the nasality, and is therefore in a close relationship with it; being
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automatic, it presents no difficulty to my analysis: if nasality, then also
aspiration (the converse does not quitc hold, because of the alternative
form tshabsat (i) ). This related nasality is, in the case of’tsh-, homorganic
(ct. also sections (a) and (b) ); but it is worth remarking in passing
that an initial group mish-8%- also occurs, and that the nasality in such
groups is non-homorganic and labial ([mtsh-]). Such a pronunciation
is supported by the Golok [mtsho] ‘lake’ mtsho &%,

The case for analysing the initial group mtsh-8#- as
incorporating a vyafijanabhakti [-t-], and therefore for treating it as
*ms- ¥ad-7 is precisely the same as the case presented in sections
(@) and (b) for treating mdz-%¢- and mdZ-%e- (and rdz-, rdz-,
and Idf-; g—, &-, ¥-) as vyafjanabhakti variants of *mz- and
*m (* -, * ), except that in their case it is not aspiration
but non-aspiration that automatically accompanies the nasality.

Given the wyafijanabhakti type of analysis, then, verbs (i) and
(iii) of this section, for example, could be regularized as:

*'sab  tshabs/bsabs bsab; *%o  (b)sos  gs.

*auq  #aw [guaw awg; *a¥ (é)m" %

d. ’tfh- alternating with & and bs-

3%m " y, A-and &4~

Jaschke gives five verbs in which a present form in 'sfh-ca-

alternates  with forms in s- and bs?( 4-, a4~ ); e.g.

i. ’present: "t$har aax rise
other: dar 4=
ii. present: "tshad Az explain
other: bs'ad, $od Ay, Hy
There is also a verb in which ’tfh-as- alternates not with £4.

(and bsa4-) but with bts? and gz’- (®s-, ma_), though Jischke
queries the latter: -
present: "tfhol a¥n entrust

other: btdol, gz’ol ' R¥w . a%u

I have no wish to repeat ad nauseam the details of my approach
to this problem of variation in the initial letter groups of different forms
of verbs, and will content myself here with stating that the?tfh- and
(b)s? alternation ( 2#-, (a)4—) is parallel to that of tsh- and s-
(section (<)), even to the alternation of aspiration @h-22-) in the
present form with non-aspiration ((b)s’-(n)ﬁ-) in the other ‘orms, the
aspiration feature being bound to nasality here too. I therefore take
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‘tsh- to be a vyafjanabhakti initial group, and treat it as *' %24 this
again embles me to regularize examples (i) and (ii) of Jischke’s five
verbs of this type as:

=4 far; *&d  bdad  sod

Raqe g, Raag neg Ay

Grounds for analysing mtéh-#2- too as a vyaffjanabhakti variant
of *ms- ®sf-are preciscly tiie same as those stated for mish-##-in
section (c).

e. 'dr- alternating with r- and (b)sr-

25 ” s ®- and ()F-

Jaschke gives ofily one verb as having a present form in 'dr-a5-
alternating with other forms in r-  x-:
i, present: Hdrul agw rot
other: drul, rul; &%, 3%;

he states that rul is the form in general use.

The spelling-style and reading style pronunciations of ‘'dr-2%-

are alike [ndr-], the place of articulation being not the teeth but the
alveolar ridge, further back in the mouth; the corresponding pronunciation
of r-, [r-], is also alveolar, and with much friction. ~ Analysed on the same

basis as the variant verb forms in scctions (a) - (d) 'drul 2% is treated
as inccrporating a  vydfjanabhakti  [-d-],  symbolized as -d-; |
should therefore wish to regularize this verb as with present®’rul *25%
and past form rul§% (also dru/ §% ). It must be admitted, though,
that this one example is a very slender basis on which to apply the
vyaffjanabhakti concept; it has, however, some support from an association
of 'dr- ag- with r-x- of a rather different type from that used in
sections (a) -(d).

In those four earlier scctions present forms in ’dz-, ’dz‘-, "tsh-,
and ’efh- (- es. af. 2. ) and in this section a present
form in 'dr-, 2%-, were associated with some other form, past, future, or
imperative, spelt with eithcer a single initial z-, 2-, s-, or §-, and, in this
section, r-, ( 3-, &, M-, 4-; %~ ) or an initial group
of letters containing one or other of these five; but such an association
of *dr- with r- can be supported by more than the single ecxample shown at
(i) above only if one associates not different grammatical forms of a
single verb but the same grammatical forms of two relatable but independent
verbs, one transitive and the other intransitive:
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‘

present perfect present perfcct

i. ‘'dral dral agar v tear trans.
ral za be torn intrans.
iii. 'dre dres Ay L8 be mixed intrans.
are bsres - e}« mix trans.

Such other words, apart from pairs of verbs, as 'dril ajw
‘roll’ (intrans.) and ril-ba R¥'® ‘round’, also support a relationship
betwcen 'dr- and r-, (25-, %= ).

If this small list of forns insection (e) seems sufficient to warrant
it, initial 'dr- 25, when associable with r- 2-, could again be
treated as incorporating a vyafjanabhakei, ana therefore structurally
equivalent to* 'r- *az-; the verb forms in (ii) and (iii) above would
then appear as:

ii. trans. *'rq]l *aza:  intrans. ral =W

iii. intrans. *'re(s) #R(N); trans. (b)sre(s) (%) R (¥);
and 'dril would appear as ¥ (R, ¥ alw ),

These examples complete the exercise in which I have usurped
the role of Thonmi Sambhota, and considered how greater attention
to grammar, balanced by less attention to phonetic features, might have
removed at least some irregularities from the thirty-three Tibetan verbs
studied here. ‘

Notes

1. W.S.Allen cites four different accounts of svarabhakti
from Sanskrit scurces (Phonetics in ancient India, a guide to
the appreciation of the earliest phoneticians, Oxford Univer-
sity Press, 1953, pp. 73-4, 8o.

2. George Calder, A Gaclic grammar, Glasgow, 1923, p. 70.

3. Symbols in square brackets are in the International
Phonetic Alphabet, but with certain modifications that

make for easier printing: these modifications are:

[ts']: voiceless alveolo-palatal affricate

| s’] ” " ” fricative
[ z']: voiced v v .
[d7]: w . 5 affricate
[hl]: voiceless alveolar. lateral
[hr]: : v ” rolled

il (voiced) palatal nasal

(in the English examples [t§]and [5] have not alveolo-palatal but palato-
alveolar values).

4. Robert Shafer, ‘Studies in the morphology of Bodic verbs’,
Bulletin of the School of Oriental end African Studies, XIlI, 3 (1950,) p- 702.
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5. Shafer, id., pp. 702, 704. 1 have re-Romanized
Shafer’s Tibetan examples in the following respects in order
to have a uniform system of Romanization throughout this article:
t8-, ts'-, 8- to tsh-, tsh-, and’- respectively (&-, &_  a_)
6. For Tibetan orthographic forms I have followed H.A.
Jischke, A Tibetan-English dlctmnary, London, 1934.
7. R.K. Spngg ‘A tibeti massalhangzokapcsolatok fonetikad
problemal , Magyar Tudomdnyos Akadémia I.  Oszt. Kozl.,
25, 1968, pp. 161-7 (trans. A. Rona-Tas), the text of a paper
read before the Hungarian Academy of Sciences in Budapest in May, 1967,
on which occasion I learnt that the analysis | have pro posed

in the present article had also occurred to, and had the support of,
G. Uray, author of ‘Kelet-Tibet’ nye]v]arasamak oszta]yozasa ,
Dissertationes  Sodalium Instituti Asiae Interioris 4, Budapest, 1949.
For the reason given in note g, uniformity of symbolization,
and also to emphasize the relationship between certain Tibetan initial
letters that is essential to my argument, I have here re-Romanized the
examples given there out of the Hunganan system of Romamzatlon
as follows: for Hungarian j-, ]- and ¥- respectively, dz-, dz-, and 7-

(E-Q £, q') .

8. Such an interpretation is supported, as far as the homorganic

nasal is concerned, by the Golok and the Lhasa dialects

of spoken Tibetan (R.K. Sprigg, ‘The role of R in the development of

the modern spoken Tibetan dialects’, Acta Orientalia  Hungarica,

XXI, 3 (1968), pp. 310-11) as well as that of the spelling-style pronun-

ciation of wtittten Tibetan, examples of which are given later
in this section.

9. Suchan interpretation has the support of the Balti, Sikkimese,

- and "Golok dialects: e.g. za ‘eat’, Balti and GoloL [z-];
bzang-ba ‘good’, Balti [bz—]; spyan-ras gzigs Ava]okltesvara , Golok
[(g)z-] Sikkimese [z-].

1c. In this respect the Sikkimese dialect forms something of
a bridge between the more conservative Balti and Golok
dialects and the less conservative Lhasa dialect: it has both [z-] and
[s-] in lcw-tone syllables, the former corresponding to the initial
groups gz- and bz-, and the latter to the smgle initia! letter z- ; e.g.
[z- ] in gzm ‘sleep’, bzo ‘make’; [s-] in zam-pa ‘bridge’, zangs ‘copper’,
za ‘eat’.
11. See also ‘The role of R’, p. 311. My research assistant
for Golok, Dodrup Rimpoche, of the Namgyal Institute of Tibetology,
preferred the spelling ’dzub-mo to Jdschke’s mdzub-mo;
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and his pronunciation of this word, with initial [nz-] rather than [mz-].
which occurs in Golok (cf.mdzo later in this paragraph), supports
his preference. :

12.  Shafer, op. cit., p. 711: ‘the common Shalti inversion
of spirants and affricates in combination with I’
13.  On the pronunciation of the Greek letters see W.S Allen,
Vox Graeca, Cambndge University Press, 1968, pp.  §3-7
14. For examples from the spoken dialects Golok and Lhasa
that support this conjecture sce ‘The role of R’ p 311
15. Cf  note 105 Sikkimese, [z] in bfag ‘put’, bzugs ‘sit’
but [s-] in Zus ‘request’, fon ‘ride’.
16. | have asterisked [mdz] as being conjectura] only, this
is because, in spite of the occurrence of md? in spellmg,
1 have never in fact- observed an initial sound group such as thlS in any
dialect;; the only relevant example in my Golok material 1s mdZal ‘meet”,
ronounced not with labial nasality ([*mdz -} but with homorganic nasality
([fidZ-]). The other two examples here, though, are supported
by Golok [rdze ] and Balti [ldznt] in each of which 1 take the [-d-]
to be vyafijanabhaksi.
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9O T ZFETHETINT 7

RGYAN-DRUG MCHOG-GNYIS (Six Ornaments and Two
Excellents: reproduces ancient scrolls (1670 A.C.) depicting Buddha,
Nagarjuna, Aryadeva, Asanga, Vasubandhu, Dinnaga, Dharmakirti,
Gunaprabia and Sakyaprabha; reproductions are as per originals today
after 300 years of display and worship with no attempt at restoration
or retouching. The exposition in English presents the iconographical
niceties and the theme of the paintings, namely, the Mahayana philosophy ;
the treatment is designed to meet also the needs of the general reader
with an interest in Trans-Himalayan art or Mahayana. A glossary
in Sanskrit-Tibetan, a key to place names and a note on source material
are appended. Ilustrated with five colour plates and thirteen mono-
chromes.

NAMGYAL INSTITUTE OF TIBETOLOGY, GANGTOK, SIKKIM



STUDY OF SANSKRIT GRAMMAR IN TIBET

-——BuajaGcovinpDA GHOSE

Cultivation of Sanskrit literature in Tibet, for more than
a thousand years, commencing with the great religious kings is a well
known fact. Lost treasurcs of Sanskrit literature are recovered from
the most faithful and yet idiomatic translations in Tibetan 1anguage.
To sustain the cultivation of Sanskrit literature study of grammar became
an obligatory discipline and Tibetan scholars made several worthy
contributions in this matter. We intend to write on one such work
described below and now an important accession in Namgyal Institute
of Tibetology, Sikkim.

Title of the work: SGRAHI-BSTAN-BCHOS-RNAM-BSHAD-
HOD-ZER-BRGYA-PA; 131 leaves measuring 20’’x4”" each; author:
HGYUR-MED-TSHE-DBANG-MCHHOG-GRUB-NGES-DON-BSTA-
HPHEL; place of composition: KAH-THOG-RDO-RJE-GDAN; com-
posed in 14th RAB-BYUNG.

Of all the Indo-Iranian linguistic records the oldest is the
Rgveda. From the language of the Rgveda we can trace a stcady develp-
ment to classical Sanskrit through the later Samhitas and Brahmanas.
For the classical form of the old language the native grammarians used
the name Sanskrit, meaning—polished, cultured, correct (according
to the rules of grammar), in contradistinction to Prakrtathe specci of
the uneducated masses. (Burrow: The Sanskrit Language) The
process of development was accentuated by the remarkable achievements
of early Indian grammarians, whose analytical skill far surpassed any
achieved until much later in the western world. The influence of the
ancient grammarians, was fully acknoledged in Panini’s Ashtadhy 1yi.
The date of Panini is most commonly fixed in the fourth-fifth century
B.C. The native tradition connects him with the Nanda King of
Magadha. He was born in the north-west of India at a village called
Salatura near the modern Atak.

Yuan Chuang saw a statue of Panini near Atak. Panini’s
grammar consists of some 4,000 aphorisms. These were supplemented
and to some extent corrected by Katyayana. An extensive commentary
was written by Patanjali on Panini’s aphorisms. Inlater period grammati-
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cal works of diverse schools existed in abundance. But none of them
have any mdcpendent autherity, being derivatives completely from
Panini.

The earliest among them was Katantra which was composed
by Sarvavarman a contemporary of Satavahana dynasty of the Deccan.
Ol later works here mention may be made of the grammar of Candra
(6th century A.D.) which achieved great popularity among the Buddhists
(Burrow) as Jainendra Vyakarana (c 678) among the Jamas Later
the Polvmath Hemacandra ploduce(l also for the ]nns the Haima Vyakar-
ana.

Other works which won local acceptance were mostly of
later date. The Samkshiptasara of Kramadisvara—was composed  after
1150 A.D. and was popular in western Bengal. Vopadeva’s Mugdha-
bodi:a and Kavikalpadruma won great popularity in Bengal and were
written after 1250 A.D. Padmanabhadatta’s Supadma Vyakarana written
about 1375 A.D. was popular in Vangala.  Sarasvati Prakriya along with
its commentary by Anubhutisvarupacarva was popular in  Magadha
and Varanasi.

Here it is interesting to refer to a Tibetan grammarian like
QYFASTFUNEE ( aliasio=zxy the compiler of lexicon-
FRERgRsy (g g
—Lum-grammar entitlec ’llﬂ'\&l q;'gg'q-%;g'ﬁi'it:-qliﬂ-sq-qu
q%ﬁﬂﬁg‘“iﬂ”ﬁ*@"@ﬂ”“”
(same as Prajna of 1771 A.D. published by Namgyal Institute of Tibeto-
logy, Lexicon- Dictionary Portions 1961 and X)lograph Reproduction

1962). This eminent scholar categorically affirms the celebrlty of
Kalapa and Candra in introduction of the XIVth and last book e KIR

=
ﬂsgu.gx.R:.ac.&q&-mq‘-aﬁ- or rules from Kalapa Vyakarana for

euphonic combination (Sandhi) and declension (Vibhakti) of words (pages,

271-319), in the following words : -o:]q]g\l';lg'§§'qa'q}@['@q]ﬂ'§q'
mﬁ‘g'&r‘ﬁ’%ﬁ'ﬁq@am'&’mﬂ'na'n§'3§'§:'ﬁnﬁﬂ'm1 R
F N TR YRR TR S NGV F F AR AN RA N

““The Kalapa and Candra Vyakaranas famous in Aryadesa and
Tibet are the two solitary stars like the sun and moon respectively and
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are actually compiled with indispensible elements from great grammars
like Ashtadhyayi (Paninian grammar) etc.”’

The author of the Sanskrit grammar under discussion also
observes almost same in the following passage:  recverees q-ﬁ:-
2

'N;'q]@:'c\%m'@:rﬂ'
SRR S SRR g A AR DTN e

——

RN Y I TNEG)

Cer

This text was much favoured in central and other parts of
Aryadesa. [t was the tradition to study at first Sarasvati vyakarana
and then to introduce Kalapa and Candra Vyakaranas’.

Keith observes ““The oldest among the later grammars probably
Katantra (also called Kaumara or Kalapa) certainly had much influence
in Kashmir and Bengal. Originally of four books, it appears with supple-
ments both Tibetan translation and in Durgasimha’s commentary frag-
ments have becn found in Centsal Asia and the Dhatupatha is extant
only in the Tibetan version’” (A History if Sanskrit Literature, p. 431).
Tibetan tradition ascribes to Sarvavarman the use of the grammar. of
Indragomin, and the work seems to have been popular among the
Buddhists in Nepal. The Candra-vyakarara was popular in the Buddkist
countries Kashmir, Tibet and Nepal and had reached Ceylon (Ibid.

p-431).

The above mentioned facts and the author’s observance, such
as that, Anubhutisvarupacarya made use of the Vyakarana Sutra of Ka-Tsan
(i.e. Kalapa and Candra) in composing Sarasvati-Prakriya also shows
that, this grammar is of third category. The author states that, Acarya
wrote this grammar under goddess Sarasvati’s special favour, that though
concise in form it is vast in meaning, and deals with grammatical ques-
tions, such as, gender, case, etc.

Inspite of its being classed in third category, due to its compact-
ness and easy comprehensibility it was fovoured by the ancient scholars
of Magadha and Varanasi. In ancient time Magadha was the westcrn
adjunct of Vangala and  therefore we may guess its popularity in Vangala
also. It invariably found its way to Tibet vie Nepal, through the disciples
and followers of the Three Pandiias from Aryadesa, referred to in the
work under discussion.
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Before we set out to speculate on the merits of this work
;* s XX FRI” T U e it would be appropriate to
ER Q§5\ QAIY %5\1 Qﬂi ﬁ\ﬂ =X Qg = 1t wou PProp

notice the observations made by the author himself.

Just after Prologue the author states that Acarya Anubhutis-
varupa was a Brahmin born in the country of Maharashtra in south of
Aryadesa. The goddess Sarasvati herself favoured him with the instruc-
tion on the system of grammar celebrated after her name. Though
this is abridged in form yet is profound in meaning and deals with such
subjects as gender and case section by section.  So this grammar 1s
flawless, thickly-set and unobscure. This contains the grammatical
rules in specul and general aspects and easily understandable; so it was
favoured in central as well as other parts of the Land of F nligh wnmcnt
The tradition was to break the ground with Sarasvat grammar and then

proceed to study of Kalapa and Candra-vyakaranas.

According to this work Pandita Balabhadra and Krishnamisra
met Teranatha and rendered both the aphorisms and the dissertation
of Sarasvat into Tibetan language Taranatha also complcted his commentary

on Sarasvata Vyakarana; R PRI wi g 'é’kN qag & —--v~-5 qaa i

ﬂE ’I]pw AN ﬂi"ﬂ Q]N "ﬁr E Q"i'rll AEAA’ 5\1 "\E'-xq SR‘ Q‘ﬂ N

R Q’\"R 3 "QGﬁ'RN"JN Q‘I}W LATHgA” 35ﬂ AL &IER]

Later during the period of the Fifth Dala Lama (3;11%;];:\]@;‘
%ﬁiﬁﬁ&l) hDarva Lotsava (the translator hailing from Darva,) with

the aid of the same two Pandita s translated the aphorisms and the
dissertation into Tibetan. Againsin later period hJam-mgon Situ-rin-
po-che  studied difficult topic of this grammar with the aid
of qﬁlaafacuqua or qugq-]qiq-‘zl' and it is said a new rendering

of the dissertation of this grammar into Tibetan was written by him.

“Although these early and later translations were elegant and
excellent, those were too vast and deep, so it is very difficult for the
people of current time to comprehend the same. Besides these books
have now become rare. As in the later dissertations only declensions
are given, but no formulae for deriving words are included. Those
are so concise and difficult to comprehend that even a reader of such
precious dissertations is very rare in Tibet”
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“Some would still prefer the short treatise of Anubhutisvarupa-
carya because this will help them to enter into 1‘he vast literature on the
sub]gct like Kalapa and Candra-vyakarana. 1 myself utilized a later
translation of aphorisms and its Jmutatlon and for the obscure points
I looked up the commentary of Taranatha. 1 have adaptgd several

principal words from the book entitled’ N-J A" ;ﬁ éq Rg: deal-

ing with declension for the utilization of the beginners, necessary
cross references, above and below, are made for convenience as tradi-
tional.  In short, 1 have endeavoured to make this commentary lucid
and useful”’

At the end acknowledgement is thus made, ““Here ends the
Sarasvati-Prakriya composed by the illustrious Parivrajaka Paramahamsa
Acarya Anubhutisvarupa’

Then there are verses at length discussing and eulogising, the
science of grammar.

The C(mcluding Folio (131 a) says. ““Thus as the copies of
(ommentarv bv omniscient Taranatha on Sarasvat grammar is rare and
as this has much been ragmcnted in Tibet, so it has becom¢ difficult
to introduce this grammar to the b(,gmncr:. The dissertation fsgr—

Sy by Situ Rinpoche is a concise comment and difficult
(RYINEY P

to understand, and the text was somewhat corrupted through the fault of
scribes. Therclore it was lhought thata more lucid as  well as simple
commentary could be made available for the future”

“While I was (‘ontemplatin& r this comme ntary and was proceuling
on my stow wit 1 had the ever persistent enu)ungcment at the hands

of Bhikshu i:rl Hr-' -"-= ,_5\ zy Eq-‘ ﬁq:- = "- v who was vastl)

learned in both Kalapa and Candra-vyakarana svstems. Myself hGyur-med
tshe-dbang-mchog-grub-nges-don-bstan-hphel  being a loyal elder monk
of Kah-Thog am consciously devoted to the great Acarya of Orgyan—
Padmasambhava. The name bestowed upon me by my Acarya on

the completion of my study was, 5:@;,}1«;}@%;{5\@3%(:\?:}1&
P - . . -
a T ‘gyr | wrote ini14th Rabbyung, in the phase of full-
ARAFIATFRE A Y ’

moon of twenty-second or twenty- third constellation (Sravana) corres-

ponding to July-August at Kahthog Dorjedan Wgﬂ:rl"mqhﬁ ) in a
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forest retreat for meditation known aqYang-dben—byang-chub-shing
(WC"REIQ'SQ'&:T'E{C') in the hours of break. The scribes were the
N

inspirers, Dorje Zinpa himself and ;;;]‘RSNN-Q-QQ‘R-%;}N-&%’Q}.E(Y

The customary invocation for ‘‘happiness and welfare in all
directions”” is made in Sanskrit transcribed in Tibetan  thus:

R A& IALS
afa@rﬁg srw:rgmmrm ey q |

““Although there are many obscure points in the text, my
upil = =z AR R A SIS AR NS & R AEse has
Py <3 5\1\ ’\JQ‘SR\ISQA -«\‘"\‘S-Na:ﬂl\l N%"]REO\
thorough y checked  the text on the basis of Kalapa and Candra-
Vyakarana and Amarakosa and so on.”

NFRTAY
m

A synopsis of the work

The foregoing is a free translation of the introductory and
conclusive portions of the work under discussion.  We now present
its many interesting points for the utilization by the scholars and discuss
some of them. Those are as follow:—

(1) Acarya Anubhutisvorupa the author of Sarasvati-Prakriya;
its utility and local celebrity.

(if) Brahmin Pandita Balabhadra and Krisknamisra meeting
Taranatha and translation of Anubhutisvarupa’s grammar.

(iii) Taranatta’s completion of the commentary on this

grammar.
(iv) hDar-ba-lo-tsva-ba’s translation of the grammar with

the aid of the two Panditas during the time of Fifth Dalai Lama.

(v) Situ Rinpoche’s study of this grammar with Pandita
Vishnupati.

(vi) Author’s acknowledgements of new translations besides
recourse to Taranatha’s commentary.
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i) Adaptati f Is of genders f rrzian
(vii) daptation of words of genders from @\1"45@

9

§EHR IR

viii)  The utllltv and value of translation of this grammar.
(ix)  Author’s encouragement by Gelong dorje Zinpa erudite
scholar in Kalapa and Candra V)/a/amnu

(x) The author’s title as master of grammar.
(xi) Place and date of compilation.
Now we propose to discuss the following points :—

(i) The authorship of the original (Sanskirt) work.

The Indian grammarians of Sarasvat school, Harshakirti (16th

%3 L]

RQIEFT  |1JI13 (vide. Descriptive
Catalogue of Sanskrit MSS, Adyar Library, Vol V1, No. 678) a pupil
of Candrakirti, who was honourcd by Sahu Salem of Delhi (1543-1553

century), the author of

A.D.)y; and Ramcandrasrama (1655 A.D)), the author of gITegg—
gA-=qrenr : fagrra—afegst  (bid, No. 680); and the Tibetan
grammarian Taranatha (1575. A.D.,) Darva  Lotsava (conteporanous
with Fifth Dalai Lama), Situ Rinpoche and Gyurme tshewang chogdup
the present translator all testiiy to Slgﬁfa{:a’sq]i]'ﬁ as the author of
qreega-afFar.  As the tradition ascribes the original  sutras to the
divine authorship oi the goddess Sarasvati; the sutras are named
qIEFagA just as the 14 sutrasin Panini’s grammar attributed to Siva are
called qli’ﬂ(ifr Thus Anubhutisvarupacarya  became  the founder of
Sarasvata school. This assertion-is further supported by the  colophons
found in theMSS of the work deposited in the Lll)ran or the Asiatic
Society of Bengal, viz:-—

zfa ariigoiqgsorTAETesITE |9rEr |
zfa qreEdNoegAqend gAEd |

(vide. Nos. 4419 and 4421 or the Descriptive Catalogue of Sanskrit MSS
ol the Society Vol. vi) and by the introductory verse of the commentary
called Siddhanta-Candrika (No.680 of Adyar Catalogue Vol.Vly. The
gloss contained in the Sarasvata-Prakriya has been ascribed to Anubhutis-
varupacarya to whom the original sutras arc said to have been revealed
by the goddess Sarasvati. This has been ascertained by the statcment of
Darva Lotsava and the the present translator. i'%g'ca‘-ﬁ]-iq:-
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QYA EY TR GNP GABGEAE E=
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Main contention of both of them is that, Anubhutlsvarupacar\a was per-
sonally favoured by goddess Sarasvati in the C()mp()SItlon of this grammar.

As Darva Lotsava described the Acarya s name as 'N \Ns QS_\ =

qa%-QEE-‘q’- in Sanskrit the name should be rendered as azlifa(:agq--qg-

Bhadra may be honorific suthx to the Acarya’s name by a Tibetan ¢ gram-
marian, as Sambhota was honorific suffixed to Thonmi's name by his

Indian Gurus..

Sarasvata Prakriya is in the form of a text with commentary, the
text being in sutra form and the commentary in ordinary prose. The
tot.] number of sutras comes to above 1,000 of which jo00 are said to be
original and the rest additions made by the commentators. The num-
ber of the sutras in diiierent Tibetan translations of Krishnabhatta and
Taranatha (Tanjur Catalogue No.4423, Vol ?i") Darva’s

Da Tika and Gyurme’s Da-Do, have yet to be investigated from  several
versions reportedly extant.  The work is divided into two parts namely
the Purvardha and the Uttarardha, the first dealing with Subanta or dec-
lension, and second Tinanta or conjugation, Krdanta or verbal prefixes.
The author Govindacarya in his Sarasvata-Bhashya-Tika: Padacandrika
divides the work into five Adhyayas, each containing four padas and gives
the contents of each of the 20 padas thus:- 1. Sanjna, 2-5, Sandhi,
6-8. Subvibhakti and Stripratyaya, 9. Karaka, 10 Samasa, 11 Taddhita,
12-19. Akhyata and 20. Krt (vide.No. 4443 of the Descriptive
Catulogue of the Sanskrit MSS, in the collection of the Asiatic Society of
Bengal, Vol.VL -
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The date of composition of Sarasvat Prakriya ranges over a century
from 1250 AD to 1350 AD. Sanskrit scholars like Surendra Das Gupta
and Kunhan Raja do not mention at all the name of Anubhutisvarupacarya.
Keith while discussing the chronology of Sanskrit grammars merely
states Anubhitusvarupa was the author of Sarasvati Prakriya with com-
mentary (Keith: A History of Sanskrit Literature, p.432) but does not men-
tion the Acarya’s birth place. The Adyar Catalogue (Vol.VI) presumes
Anubhutisvarupacarya as an ascetic and a resident of Benaras. But we
are not informed about the source of this presuraption. The present
translator Gyurmed Tshewang Chogdup (19th century) states %'U\]E'

R-’s’!ﬂ]ﬂ' .{\:’]N.%ﬁgq\&. NR'FE\'QW 3354. "E\q.\si.&la. i‘ﬂ&ﬁ'@@iﬂ

'Q'ﬂﬁ.ﬁ'w'i'g'g'ﬂ'éq'aﬂ'gﬂ'ﬁ'aé’;\'Q';E.qaﬁ'
A 4

A

Sy

)’ll

X Fol. 2b.)ie.
(FHS;

““Acarya Anubhutisvarupa a high Brahmin by caste was born in the country
of Maharashtra in the south of Aryadesa’’. The colophon (Fol. 130

a) reading @N’ SR 5{@:‘1' N :1('5" LR & %N'gﬁ' i‘ﬁéﬂﬁ
AT YR RN IARA I TIR U EINE
is clear that the author was a}qq-qf(arqq;-q(ng-argﬁfaga@mam’

(as we restore from Tibetan). The term Paramahamsa occurring in
Tibetan transcription confirms the statement of Adyar Catalogue that the
author was an ascetic.

As regards his works and disciples we know from T.M. Tripathi’s
introduction to Tarkasamgraha of Anandajnana (No.3. Caekward’s
Oriental Series).

1) That Anubhutisvarupacarya was the same as the precep-
tor of Anandajnana, the author of the Tarkasamgraha.

2) That he had besides Anandajnana, another disciple called
Narendrapuri alias Narendranagari a commentator on the Sarasvata-

prakriya.

3) That he was the author of some more works, namely-
1. GaudapadakarikaBhashyaTika, 2. Nyayamakaranda Samgraha, 3.
Nyayadipavali  Vyakhya Candrika, and 4. PramanamalaNibandha.
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4) That he was a contemporary of Vopadeva (1260AD), the
author of Mugdhabodha-vyakarana.  As regards Narendrapuri mentioned
above, he is said to be the author of the Sarasvata-Prakriya in  No.
793 of the 1.O. Catalogue, Part I, (Adyar Catalogue, P.211).  But the
statement has been refuted by T.M. Tripathi in the introduction to the
Tarkasamgraha, as the fact is not supported by Tibetan sources.

Besides the works mentioned above one more work namely
Bhagavadgita Bhashya Tippani goes by Anubhutisvarupa’s name. A cop'y
is available in the Adyar Library (Ibid. Vol. VI). There are various
MSS on Sarasvata Vyakarana (\Ios 660-676 and its different sections.
One in Oriya script and in Palm leaf, others in Devanagari script on
paper. Lw(lentl) this school of grammarians represent an attempt
to simplify the grammar of Panini.

(if) Authorship of the Tibetan text.

Nothing much is known about the composer of this work,
besides his short autobiographical account and his note about his patron
monk towards the end of the work.

His personal name Rg;iﬁ%ﬁq:&iﬂ@qiﬂ%:}ﬁﬁv
p\_;zlr;q- and the name he received from his Acarya oAy ﬁxq@ﬁ
Qagaﬂngua:\qqﬂqqﬁgﬂ‘éﬁig are aiready described.
The author describes himself and his  patron thus: Q\?\ ::;-\_Eg!—
ow'éi'o\ﬁé'@'g'a’ﬂ'&sw'qliﬂ':@'[m&' %’ﬁ'q's'oyax'g:uq‘&za'
Sy R AT HE TERES 4 0 RAT' g ME AR RS TR Agenar
NGNSV SR A G AN EMeFEy AR et we gjceas
Ay TVRIRAR & RITRNAA JIENRF AYFAIN AN VT {5
a5 243 o) FRA A AFRAR” FEG R BTN NS AT
AR FELY U AT Ay AT FF s T Sy aszar
TR TE I JHSA AR A B 9 S
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He makes an acknowledgemcnt to his own pupil: _2335(5\13] q-ﬁﬂ
- -

NER AR AR FFRATRE WL RERHA n]@: CEELEUENS
|:.,m D '7" '*’ TRy QSNN ﬁ JAER RS a :ﬂ(\l Nd’bzﬂ Q‘Eﬁ 331
GN R:r‘ 11_1“& = QﬂN & N"! & NH It is 1nteresting to note that

the celebrated author of Prajna (1771 A.D). acknowledges his own
mecting with the author of the work under discussion.  Thus: Sg-

2 IR MYR AR FR I AR ANIFA HIN OFAT e
SR AR R KRR e g AR R
4%"215'11%'351'1@'551'3“ ----- (Prajna, Fol, 319a NIT)

hGyur-med-tshe-dbang  composed this text in 14th Rab Byung which
corresponds to 1807-1867. He is known as dge-rtse-rin-po-che, ge-
tse being the name of his clan. His disciple is Ze-chen-dbon-sprul
mthu—stobs-rnam—rgya[»—Namgayal’s disciple is  mkhyen-rtse- kong
sprul and his disciple is hlu-mi-pham.  According to some Lama scholars
further information might be available from a Namther called Rig-
hdzin-tshe-dbang-nor-bui-rnam-thor.

(ilf) The place and date of composition.

The prologue of the book clearly states: In this country of
Tibet Brahmin Pandita Balabhadra and Krishnamisra met Taranatha
and translated both Sutra and its Prakriya of Sarasvat Vyakarana. It
scems that Balabhadra and Krishnamisra first introduced thi: grammar
into Tibet, while Taranatha made a commentary on it. Th: place of
translation was obviously Jonang Monastery in Central Tibot. Then
later on during the Fifth Dalai Lama’s time Darva Lotsava translated the
grammar with the aid of two Panditas, Balabhadra and Gokulanathamisra.
Here the present author states that two Panditas collaborated with Darva
Lotsava but does not mention their names. But circumstantial evidence,
confirms that they are the same Panditas. So we can place both the
translations in the same century beginning with the second half of the
seventeenth.
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Present work was undertiken by the author, when he was
blessed by his Acarya Gelong dovje Zinpa, w ith the name of grammarian
Tshangsal Zadpal Lododan, in the 14 h Rab Byung (1807-1867 of
Christain eray, in the pha.se of full-moon of twenty-second or t\\(ntv—
third consteilation (Sra\ana) c')nespon(l ng  to Jul\ ngtlst) (1%, ,D[,

‘@Fiﬁjqaﬂaqa W’R'gﬂ'm') at dPal-kah-thog-rdo-rje gdan monastery

in Khamin a forest retreat known as Yang dben(wen) b)mwg-chub—shing.

We have already stated the fact, that the author of Prajna
completed his composition of the text during the New Year-days of

13th cycle. (Vide wunder (ii)), while the work was seen by rq;'g’:f]

5\15‘7] EN G\q]’i 5*1'"5 RQ: 54&;1-\ q};] But he has not exactly mentioned

in which parllcu]ar year of 13th cycle he completed his work. But
the accepted date of Pla)m (1771 AD.V. Pa: sjna. NIT. Pub. 1961, p.
Foreword. 1X) and present author’s reference of date Fmarmar

) and p FEANTA

14th Rab Byang, can place the date of composition of present work
in the beginning of 19th century.

(iv) Utilization of Buddhist and non-Buddhist works.

We have already made reference to Sanskrit and Tibetan works
that our author thus utilized ip transiation.  Darva Lotsava who transla-
ted this grammar under the instruction of the Fiith Dalai Lama (1617-
1682), contended that hirst {ull translation was Darva’s own. However,
the Fifth Dalai Lama, who had another name as grammarian a\‘gﬁgﬁ

5’]’-'5'ﬂQ'Qijﬁ'NE'}:@\'&',k“ew a half composed but authentic and terse
translation by & Nar--m-—-q and other translations of the work. His

reference to other trans]ations may denote the translation of Taranatha
who was almost an elderly contmporary of the Fifth Dalai Lama,

According to our author Gyurmed tshewang Chogdup, Pandita
Balabhadra and Krishnamisra first introduced and translated this work
after having met Taranatha. Then again under the Fifth Dalai Lama
with the aid of aforestated two Panditas Darva rendered this work.

Again in later times QEX’ Naﬁi{ ;iai Elpa::' after having discussed
&
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difficult points of the grammar with Pandita Khyab-hjug—bdag-po

made the new translation.

Inspite of so many good translations by celebrated scholars
being available value of the present one according to its author is due
to its abridged form and easy comprehensibility.

The author clearly states that he has utilized the Sutra (aphorism)
and the Prakriya (dissertation), the new translation and the commentary

by Taran: d the genders f book entitled a3 g
%qra'l‘a111tha, and the genders from a book entitle NE NGR 2E &

There is no doubt, that the present author was aware of two
big grammars—Kalapa and Candra Vyakaranas, which is referred to
by the compound formation Ka-Tsan (Ka and Tsan standing for Kalapa
and Candra respectively) and Jocal acceptance of Sarasvat in central and
other parts of Aryadesa. So the fact that the author in the first half
of 19th century probably utilized these two grammars goes without
saying. This is evidenced by his reference to his direct disciple brda-

sprod-Rab-hbyams-smra-ba-hJam-dbyangs-blo-gros-mchog-hdzin, who made
final revision of his translation with the aid of the Ka-Tsan and so on.

Among those two major grammars Kalapa was undoubtedly a
work of non-Buddhist author Sarvavarman, under Siva’s special favour.
The legend brings him into contact with Satavahana. This work was
popular in Kashmir and Bengal (Keith: A History of Sanskrit Literature).
But the founder of Candra school of Sanskrit grammar, Candragomin,
flourished probably in the period between 465 and 544 A.D. His
authorship and date have been established on firmer grounds in the
Vakyapadiya. Bhartrihari mentions Bajji, Sauva and Haryaksha as gram-
marians, who went betore Candracarya and who by their uncritical
method contributed not a little to the neglect of the Mahabhashya ot
Patanjali. As this observation accords well with Kalhana’s account of
the fate of Mahabhashya as well as with the curious legend recorded in
a late Tibetan work, Sumpa’s Pag-sam-zon-zang (Pt.i.pp. 95-96), the
story is reproduced in S.C. Vidyabhusan: History of Indian Logic, pp.
334-35 (vide. S.K. De, Bengal’s Contribution to Sanskrit Literature,
Indian Studies Past & Present, Vol. 1. No. 4, PP- 575-576). Regarding
Sumpa’s censure of Patanjali having plagiarised on Candracarya
it has been assumed that this Candracarya is no other than Candragomin.
B. Liebich, who has recovered and edited from Skt. MSS, as well as
from Tibetan version, with full indices in 1890s is of opinion that Candra
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flourished probably in the period between 465 and 544 A.D. The
Candravya arana is certainly earlier than the Kashika of Jayaditya and
Vamana; for Kashika appropriates without a(knowledgement thirty-
five orlglml Sutras of Candra’s grammar which had no parallel in P"mlm
but which Kayyata distinctly repudiated as un-Paninian. All accounts
agree that Candragomin was a Buddhist, and this is supported not only
by his honorific Buddhist title-Gomin, but also by the Mangalasloka of
Vritti which pays homage to Sarvajna. S. Levi rel)mg on the mention
by I-tsing of a great man named Candra Kouan (ofhcial) or Candradasa,
who lived like a Bodhisattva, in his time in central India and composed
a musical play on the Visvantara w ould identify this Candra with Candra-
gomin. A Tibetan source, Taranatha, in nnkmg Candra a contemporary
of Sila, son of Harshwar(lhana would place him at about jo0 A.D.
Tibetan tradition does not distinguish the grammarian Candragomin
from the philosopher Candragomin; Vidyabhusanhowever distinguishes
agrammarlan from a philosopher; while Taranatha states ‘born in Varendra
in the east’, the Codier Catalogue states ‘inhabitant of Barendi’ in eastern
India; Sumpa says ‘born in Bangala’. S.K. Chatterji believes that the
surname Gomin corresponds to the modern Bengali cognomen “‘gui’’
For further information vide S.K. De’s article ‘‘Bengal’s Contribution
to Sanskrit Literature’’, Indian Studies Past & Present, Vol. 1. No. 4.
July, 1960, pp. 5§75-577. The tradition of Candragomin is supposed
to have been maintained in Bengal by two well-known Buddhist grammarians
Jinendrabuddhi and Maitreyarakshita. Bengal had 1dm]ttedly been the
ultimate place of refuge of most major and minor systems of Sanskrit
grammars, including the Katantra (Kalapa), the Mugdhabodha, the Samks-
hiptasara and the Sarasvata (Ibid, pp. 591-593). According to S.K. De
the Candra Vyakarana however is a much more remarkable work, which
had currency at one time in Kashmir, Nepal. Tibet and Ceylon (Ibid.

p. 578).

It is a well-known fact that all the major post- Paninian grammars
were influenced by and improved upon the rules of Panini. We thus
find a Tibetan translation of later Paninian work Prakriya-kaumudi of
Ramachandra.

But in Tibet Kalapa and Chandra were favoured in the beginning
while later Tibetan grammarians and translators preferred the Sarasvata.
Obvious cause of its popularity have been discussed by the present author.
We find that Taranatha and Sumpa Khenpo and other Tibetan scholars
have discussed at length the life and works of Candragomin because
of his being a Buddhist and the celebrated composer of hymns of Tara
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and Manjusri, (on Candragomin’s- Arya-Tara-Antaravalividhi, see S.C.
Vidyabhusan’s Introductlon to Sarva]namltra s 51agdharastotra samgraha
(Blb Ind., Calcutta, 1908 pp. XX ) Later the Sarasvat grammar
came to ])e adorned for its having originated from goddess Sarasvati.
In Tibetan pantheon Sarasvati is supposed to be the emanation of Tara-
Sita.  These sentiments accounted for the celebrity of Anubhutisvarupa’s
work in Tibet down to the ninetcenth century. The present author’s
eulogy identifies Sarasvati with Sher-phyin-yum or Prajnaparamita.

S AR 3 R SRR BTRR)
HRgRAr 5] Ny RF!CN RFRAES

Taranatha in his (hos hbyung states, ‘‘Although Indra-vyakarana is
famous in Tibet as the most ancient grammar and having originated in
Lha-yul—Hcaven, this was not originated in Aryadesa. The Candra-
vyakarana which is translated in Tibetan, concurs with that of Pani-pa
(Panini’s grammar) whereas Kalapa Vyakﬁrma coincides with that of
Indrahi-lugs (Indra vyakarana system. )”

3 IR Py INGYR IR DRI RA e SELYES
3'515?@,:'1 W"l\"’”’*"”’*"i'“""?“"ﬁ g 5 &y | AN K
SRYNAIRAR I FUNF LA RGgW| TALF IR
3@?";"1;‘% 93| e

The Aindra tradition being prior to Panini (sth century B.C))
is also strong in Sanskrit literature. It is found in the Taittirive Samhita,
where it is said that, gods approached Indra to elucidate speech (Vacam '
vyakaru). Patanjali speaks of hrlhaqut] the teacher of the gods, ex-
pounding to the king of gods the science of grammar. The legendary
account of Katha-sarit-sagara and the Birhaspati manjari that it was the
Aindra school which was supplanted by Panini’s work is strongly supported
by Yuan-chuang’s allusion to the establishment of grammatical rules
by Indra. The existence ot Aindra system has been dealt with in detail
b\ Burnell in his paper On the .iindra System of Sanskrit Grammarians (V.S.
Agrawa]a India as Known to Panini, p. 16). The Tibetan historians
clearly suggest two parallel systems of grammars. In Tibetan view,
like Panini and Kalapa, Sarasvata also has divine origin. Its divine
origin and its orthodox lineage with Panini through Buddhist grammarian
Candragomin inspired so many Tibetan grammarians to collaborate with
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the custodians of the homeland tradition to bring out many profound
and faithful dissertations, commentaries and translations. We have
already referred to the fact that three Brahmin panditas collaborated
in the trunslation of the text in diffierent dates.

(v) Contacts between Pandita Balabhadra and Krishnamisra
and Taranatha, the Great Fifth and two Panditas, Situ Rinpoche anc
Pandita Vishnupati. :

Here we discuss each contact following the chronologica]
sequence adop(ed by the author of the present text.

The author does not state anything beyond that Pandita Balabhadra
and Krishnamisra met Taranatha and that Taranatha completed his
commentary on this grammar. But Darva Lotsava of 17th century
throws some further light.

Darva states that Fifth Dalai Lama found the authentic but incomplete
translation by one Lha-mthong Lotsava, and commanded Darva to trans-
late this grammar according to instructions of these two Pandita brothers.
So under the patronage of the Fifth Dalai Lama Darva studied Sarasvata
along with other grammatical works under Mahapandita Balabhadra
and Pahdita Gokulanathamisra, Brahmin residents of Kurukshetra,
Here we have to note ‘Mahapandita’ attribute in case of Balabhadra,
and that Darva, who hailed from upper valley of gTsang belonged to
Nor-hdzin-yangs-se family. His full name is Ngag—dbang-phun—tshogs
lhung-grub and his name as grammarian is Tshe-dbang-rab-brtan-rdo-
rje, and that he completed translation in a period of six months livin
at Potatla Palace. Whether Darva visited Aryadesa, as both the Panditas
visited Tibet, and it so when, are matters to be yet investigated. But
in Derge Catalogue of Tanjur, in Sna-Tshogs (miscellaneous section)
we find one Krishnabhatta is collaborating with Taranatha in translating
brDa-sprod-dbyangs-can, but the name of the author is missing, May be
Krishnabhatta, Krishnamisra and Gokulanathamisra are the same person.
Confirmation awaits till further investigation.

One fact is firm that author of present book hGyur-med-tshe-
dbang-mchog-grub, Pandita Balabhadra, Krishnamisra, Taranatha,

Darva and the Fifth Dalai Lama, all are contemporaneous.

The only obscurity is about the second pandita. While Darva
names him as Gokulanathamisra, the present author mentions him as
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Krishnamisra. In the Fifth Dalai’s work there the name occurs as
Gokula ““who along with Pandita Balabhadra taught Panini in Tibe:”’

In the earlier Indian tradition we come across a Krishnamisra,
the author of famous allegorical drama Prabodha-candrodaya or ““The
moon-rise of true knowledge’. The date of dramatist Krishnamisra
is fixed with some certainty from his own reference in the prologue to
one Gopala, at whose command the play was written to commemorate
the victory of his friend King Kirtivarman over the Cedi King Karia.
As Karna is mentioned in an inscription dated io42 A.D., and as an
inscription of the Candella King Kirtiverran is also dwte(l 1098 A.D.,
it has been concluded that Krishnamisra belonged to the second Lalf
of the 11th century (DasGupta: A History of Sanskrit Literature, p. 48.).
Therefore, Krishnamisra the dramatist and Krishnamisra (or Gokulanatha-
misra) the Indian pandic in Tibet, are separate from cach other by a
gap of more than five centuries,

We know of Gokulanatha Upadhvyaya, the illustrious Neo-
Logician and Vedantist born in the decade of 1640-50, in Mithila (Dinesh
Chandra Bh wtachaiva:History of Navya Nyaya 'n Mit 11a P-193). Wequote
here thglollowmglrom Gokulanatha’s commentary (Pmchpa) on Vacas-

pati’s Dvaita Nirnaya”  “siqua sigqragafa«a zfqqagwivwsugrien-
ggiai arfagcatfecaa g’

Jivanatha is dated about 1400 A.D., he was evidently not alive
when Sankaramisra took lesson from his younger brother and puoil
Bhavanatha (about 1425 A.D., 1bid, pp. 113-114). Mangroni near
Madhubani the native village of (xoku anatha Upadhyaya became as
famous as Navadvipa or Varanasi because of Gokulanatha (Ibid, p. 19+).
It is said that Gokulanatha left Mithila in his early lite and was a courtier
of a Muhamedan (?) Tateh Sah of Garhwal at the foot of the Himalavas
(Sinha’s History of Tirhut, p. 133, cited in Bhattacharya’s, Histozquf
Navya Nyaya in Mithila, p. 195). He must have gone there in the last
quarter of the century as Fateh Sah died in 1699 A.D. There he wrote
seven works. Then he adorned the court of Maharaja Madhava Simha
of Mithila -(1700-1739, A.D.). According to tradition Gokulanatha
died at Varanasi, when he was go years old. The date of his death is
surmised to be in the decade 1730-40 A.D. (Ibid, p. 195). Although
in Bhattacharya’s work we do not find Gokulanatha to be a grammarian,
vet he states that his cousin and pupil Jivanatha Misra of Mlthlla
author of Vibhakeyartha-nirnaya (Chowkh. kd 1902, p. 477) treated tae
subject in such a masterly way both from grammarian’s and logician’s
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point of view that even Gokulanatha must have yielded his palm to him
in many places. (Ibid, p. 197).

Therefore, Gokulanatha who was born in 1640 A.D. and was a
courtier of King of Garhwal in western Himalayas, might have visited
eastern Himalaya (Nepal) and had contact with Tibetan scholars like
Taranatha and Situ. It is important to note that Mithila (Tirhut)
is geographically contiguous to Nepal Himalayas. So we may place
Gokulanatha Upadhyaya as elder contemporary of Taranatha and the
Fifth Dalai. while Darva speaks of Gokulanathamisra as Brahmin
from Kurukshetra the Fifth Dalai clearly states that the same was from
Varanasi, (vide. rgya-bod-hor-sog-gi-rchog-dman-bar-pa-rnams-la-hphring-
yig-snyan-ngag-tu-bkod-pa-rab-snyan-rgyud-mang-shes-bya-ba-bsuhgs, Vol.
g Fol. 127 a).

Generally Misra is a well-known title of Maithili Brahmin
and is alternately known as Upadhyaya. So this Gokulanatha Upadhyaya
might have been lor sometime at Kurukshetra.

We know from Darva that Pandita Balabhadra was the brother
of Gokulanathamisra and that the brothers met Taranatha. But it
is not known where the meeting took place, while Taranatha in the
Chos Byung does not mention these names, the Fifth Dalai in his works
(Vol &, Fol. 127a) affirms that the two brothers visited Tibet, ex~
pounded Panini and returned to India.

In Indian traditional literature we find the name of Balabhadra.
One Balabhadra is a character in Dandin’s Dasa-kumara carita (7th century,
Das Gupta). Another Balabhadra was one of the brothers of Govardhana
a contemporary of Jayadeva, the famous lyric poet of Bengal towards
the end of 12th century.

Another Balabhadra, the profound scholar of Navya-Nyaya,
from Varanasi belonged to 15th century (Bhattacharya: History of Navya
Nayaya, p. 102). So the Balabhadra of Tibetan tradition (17th century)
was among the last to have this popular name,

We know from the introductory page of the book that, hjam-
mgon-si-tu studied some obscure points of this grammar through the

aid of one Pandita Khyab-hJug-bdag-po. “SN'%N'QE&'.NE’T}\'&E'
Ry T &N ‘§'5' BR" REAT ARA] & RE AR Ja8 - FRA" NG5
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Here the author does not give the Indian name of the scholar. But
as the Tibetan tradition prefixes the title Pandita denoting a scholar
from Aryadesa, the Indian name was rendered into Tibetan probably
because the Indian Pandita was better known by this Tibetan form.

The original form was rEfEUIEHIqu or fasugfg. In the famous
Sanskrit-Tibetan Lexicons and translated scriptures we find Sanskrit

equivalents of qsq-!“q’ as afgafg  (Mahavyutparti,  etc) Hifaga,

MM, qfg also (a’]’ﬁ:ﬁ{ Dasabhumi Sutra—N';I@-q- ,Nyayavindu, etc),

In our investigation with Jamgon Situ’s works the exact equi-
valent for Khyab-hjug bdag-po is found to be fquorfg

In a recent edition of Ta’i-si-tu Rinpoche’s work entilted
so\uﬂci;-qaﬂ-q. ’T‘;‘. qﬁi-:}g-‘;i- SR‘@’&E’%N' iEN-q&' QER.:\]‘S.
5]’”':‘1"4'3 &B&a&lsqq@\ﬂ&g or the autobiography and diaries

~3

of Situ Rinpoche (Ed. Lokesh Chandra and with a foreword by E.
Gene Smith, New Delhi, 1968), we find Situ states his meeting with
Vishnupati.

Situ met Vishnupati many times during king Jagajjaya Malla
whose reign according to Regmi covered 1722-1736 A.D. (Mediaval

Nepal, Pt. 11, Calcutta, 1966. p.178). Situ’s first visit to Nepal was in
1723 in a place called Kyin-Tol (Eﬁ%al) (in a templededicated to

h]ig—rten—dbang phyug (Lokesvara). The personal name(ﬁa’(\rim-)
of illustrious old Brahmin Pandita from Tirahuti (%3;57%@) was

Bacchur Oja, and his name as a Vedic scholar (2;;]53@&:\) was

Vishnupati ( Eaé.q%.) ﬁqN.Ra-z’R.i’. 3;.3.5 R.SN'E"QZS&ﬁ.q.
%&'tﬂf':}'ﬁ&’&'&:'qg'&'ﬁ'a| ?\:q'éi'@'iyr:'ﬁ%‘Q'%'Ea'aﬁwc'

e et T . . . . . Fol, 6£-66, 67 a).
WER FEH IR (G| ATRAGH 5 7 2)

Situ also states that, he talked with this Pandita
in Sanskrit but at first he was facing difficulties- the Pandita regularly
rectified his pronunciation and then he talked with ease. Then the
Pandita certified Situ for his apt pronunciation. Situ had manifold
discussions on grammar and logic. He attained proficiency in Indian
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litecature in general and specially in grammar. For this purpose he
investigated  in the commentarv made by Klu (E‘:\y:}gﬂ&-qm‘
’ . ! )

o

This Naga was most probably Nagojibhatta, the famous grammarian
of xjth century A.ID.  Situ also read Brahmin Pandita Bhattoji-dikshita’s

‘3 rr] 58 ) commertary on Amarakosha, Subhuticandra’s

commentar) on Amarakosha, Nanarthakosha of Medinikara (%’%-&E'

-~
-

ET]'PZJE NR% MR and so on.
e e}

In conclusion we imay say that the beginnings of Sanskrit studies were
mace in the seventh century (632-650 AD) by Royal scholar Thonmi-
Samibhota. A thorough ]"l()WlCdUL of Sanskrit grammar and vocabulary
was the sine qua non for the wolk of translation of Sanskrit texts into
Tib:tan (See N. Dutt’'s foreword Prajna, NIT, 1961). As the
inventor of science of expression, ﬁ‘\lqﬁ%q&i‘ Panini was almost

~

apo"zhe()sizcd in Tibetan tradition. As  Professor  Nalinaksha
Duit  says: “Regarding Panini  the texts mention that he

was born at Bhirukavana in the west (probably north-west) and that
though he was a brahamana, he was strongly inclined to the Buddhise
faith, and that he attained proficiency in grammar (sabdasas ra)
thrz»ugh the grace of Avalokitesvara. He composed the well-known
Panini-vyakarana and ultimately attained Sravakabodhi”” Vide Dutt.
Buddhist Sects in India (Calcutta 1970, p.8)

Long after India ceased to be the homeland of the priests and pre-
achers Sanskrit studies continued to flourish and thrive in the Land of

Snows, thanks to scholars and pilgrims from the Himalayas.
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APPENDIX

The eulogy which prefaces the book deserves reproduction
in extenso. A few words in the beginning are now illegible.

é’q%’?q}ﬂ'ﬁﬁ‘\ﬂéwﬂ' e e s e o e qi'}'i(‘\?'ij?ﬂmﬂ

The eulogy is composed in §ggT metre. The Sanskrit
is transcribed at first in ‘‘Ranjana’’ and ‘“‘Vartula’ scripts and then
transcribed in Tibetan. Fach line is followed by Tibetan meaning.
We give below the Sanskrit version in Devanagari as well as Tibeatn
script followed by Tibetan rendering.

gy grae sfqafagde ad aEad

-\,.,\

i qayy BRI g0
RET NS R I AR AR e I FRqIAa

alasraed fafeq gfam s g

Qm\o-\ A mErars ER AL
(“:]'1 ' rrI .:i'c\ &!

a S R 4 @m

":
-
=8
9
NN

o Wihai

ardediganT Aaghy gﬁﬁﬁn‘ qrE0L |
&4:«3 «wq& =q gm «Ii&ﬂ

{ %ga&zimﬂn},gmcm :wxﬂimgﬁ i

siFF FeafmEmeaEAg g
e W e X - ] P
SRR FF AT IR IR AR FN AR R NG RESA ||
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SOME PUBLICATIONS
FROM
NAMGYAL INSTITUTE OF TIBETOLOGY

M

ooT THET T

,]3

PRAJNA or the famous Sanskri¢-Tibetan Thesaurus-
cum-Grammar was compiled by Tenzing Gyaltsen, a Khampa
scholar educated in Nyingma and Sakya schools of Derge,
in 1771 A.C. Though this book was preserved in xylograph
few copies of the block-prints are found outside Tibet. The
lexicon portions are now presented in modern format with
Tibetan words in Tibetan script and Sanskrit words in
Sanskrit script with an elaborate foreword by Profsassor
Nalinaksha Dutt.

October 1961.

0T THET T

.

The entire xylograph (637 pp: 21 inches x 4 inches)
containing both lexicon and grammar parts is now presented by
offset (photo-mehanic); most clear reproduction of any Tibetan
xvlograph ever made anywhere. A table of typographical
errors etc., found in the original (xylograph), compiled by
late lamented Gegan Palden Gyaltsen (Mentsikhang : Lhasa and
Enchay: Gangtok) makes the present publication an improve-
ment upon the original.

November 1962.



Notes & Topics
OBITUARY : H]Nq'grﬂgﬁﬂ'@m'gi'gjwﬁ 1

Lama Sal-Tong-Shva-Gom, popularly known as Gyaston Tulku,
was born 63 years ago near Khyung-Po in Kham. Recognised as the
incarnation of Gyaston, he entered the Dva-Phel Gompa while 2 child
yet. The child was the inheritor of a very ancient lincage of Kargyu
sect. The lineage began with the celebrated Yogi Khyung-Po who
preceded by a generation, the celebrated scholar Gampopa (Dvag-
Po Lhaje c1079-1153 of Christian Fra). The first Tulku Sal-Tong-Shva-
Gom was one of the three principal disciples of Gampopa, known as
Three Men of Kham (Khampa Misum). The deceased was also the
incarnation  of JamPalShesnyen (Manjusri Mitra, the Indian Siddha),
SangyeYeshes (a Tantrik Siddba of the House of Nub Rig) and Tshondu
Senge among others.

After his early schooling with Palpong Situ, Gyaston Tulku dis-
tinguished himself as a foremost disciple o” Khentse Rimpoche who
also passed away in 1959 in the same temple-—the Royal Tsukla-khang.
For years Gyaston Tulku practised meditation and retreated into the
hermitage of Ma-Ling. He was DubPon (Master of Dub-Da) of the
Yoga school in Khyung-Po. The serene and kind appearance on his
face retlected the experience of the meditation of the Dhyani Buddha
Amitabha (Opame), for he had accomplished in his own solitude Dung-
Chur (that is, one hundred million meditation of Opame). Opame is the
Dhyani Buddha of Limitless Light leading to Life Eternal. Gyaston
Tulku had indeed tasted the nectar of Eternity (Amrita) for he entered
into the Final or Absolute meditation on March 22 morning with absolute
though quict preparedness for the journey hereafter. His figure in the
posture of Vajra Dhara remained in meditation for 48 hours or more
before he was embalmed.

Gyaston Tulku had come to Sikkim following the trail of Khentse
Rimpoche and the Namgyal Institute of Tibetology was fortunate in
enlisting hjs scholarship for the then new project. The project was
undoubtedly new for the whole world for it was an exclusive assignment
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for Nortkern Buddhist studies recorded in Tibetan language. His
services were readily forthcoming not only for scholarly dissertations
but also for routine (ahlogumg of collections. He was of great help
in the mater of publication, though with his true modesty he desired
his name ot to bc publicised. One such publication which does not
bear his 1:ame but which earned credit for the \amg\al Institute of
Tibetology was the verification of the original version of RED ANNALS.
Besides recarch scholars interested in - Khampa dialect as well as Kar-
gyu tradit on much profited from his advice.

Ir. 1966 he fell ill rather seriously. Modern medical
diagnosis was that it was the effect of excessive breathing exercises
and inadequate nourishment forced by the diet habits and fastings of
the Yogi. He was very ill indeed and he was apprehensive whether

- his vow to do a pilgrimage to ancient shrines of Nepal would be possible.
That desire was fulfilled in December 1969—February 1970. He
made extensive rounds of pilgrimage and performed Tongcho (Sahasra
Puja) in which he made charities which clearly suggested thet he was
renouncing all the desires and treasures oi this mundane world.  On
the eve of entering the Final Meditation he expressed to the Chogyval
Chempo his last desire, that is, how the body should be cremated and
where cremated, who would perform the cremation rites and how his
scriptures, images and such objects be distributed and among whom?
In compliance with his Testament, the body was taken to Tashldmg
for cremation and for the enshrinement of the relics into a Chorten in
the neighbourhood of the Chorten containing the relics of Khentse
Rimpoche.

Gyaston Tulku’s passing away is mourned by innumerable admirers
who found in him a good lrlcnd in their own lives, The Namgyal
Institute of Tibetology has lost a friend and a counsellor. The. President
and members of the General Council mourn an irreparable loss. 1
take this opportunity to record my own acknowledgemems to a saintly
teacher.

Nirmal C. Sinha

44



WHAT IS VAJRA ?

The Sanskrit form Vajra (or its Tibetan form Rdo-rje) has been
all along rendered as Thunderbolt in English. That Thunderbolt is not
a fully satisfactory translation has been however admitted and as expla-
natory the word Adamant has been used. Vide Anagarika Govinda:
Foundations of Tibetan Mpysticism (London 1959) and D.L. Snellgrove:
Hevajratantra (London 1959). As Vajra is an object as adamantine as
Adamant this explanatory has been found satisfactory by Sanskritists.
Recently an eminent scholar has introduced a coinage, namely, Powerbolt.
Several English reading Lamas object to the construction Powerbolt
since Thunder, and not Bolt, is the essence of Thunderbolt. Some con-
tributions from Tibetan context are expected for Bulletin of Tibetology.
For the non-specialist reader of this Bulletin I seek to preface the discus-
sion with a historical note from Sanskrit/Indic context.

The cor.cept of Vajra is early Vedic. It is the weapon of Indra
which could prevail upon or destroy the mightiest adversary o the Devas.
It was described to be made of stone and alternately of iro1. Kalyan
Kumar Ganguly, Calcutta University, suggests that this marks the trans-
sitior from stone to metal. The essence of the weapon was thus its
hardness, that is, its adamantine attribute. The shape or form of the
weapon is obscure. The wonder of Vajra being in its attribute, the image
did not matter in rituals. So in iconography the weapon of the Weather
God, as Indra was in a stage of evolution, was thunder or taunderbolt
as in current imagery. I'he missile was drawn in various forras: discus,
bar, two transverse bars, spike or spear with three or five prongs.
Gopinatha Rao: Elements of Hindu Iconography (Madras 1914 /Delhi
1968) and ].N. Banerjea: Development of Hindu Iconography (Calcutta
1956) may be seen.

Originating as a weapon for destruction Vajra came to be
prized as a talisman for protection e.g. a stone which baffled evaluation
or adequate description. This imagery was carried into stipulations
about Brahman or Absolute. In Katha Upanishad (2-3-2) Brahman is
likened to Vajra.The relevant words may be rendered into English as “‘a
thunderbolt uplifted”” (Aurobindo), ‘‘the upraised thunderbolt”
(Radhakrishnan), or “‘a poised thunderbolt’” (Nikhilananda).

In Buddhism, the attainment of Bodhi by Sakya Prince, Gautama
Siddhartha, was described as attainment of Vajra which is same as Ratna
or Mani. The seat under the Bodhi Tree came to be called Vajrasana.
Meanwhile the Mani or shining stone, which can cut asunder similar
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shining objects but cannot itself be cut, was found; that was diamond.
Thus in Buddhism Vajra came to be equated with diamond. In Tibet,
diamond is described in hybrid phrase as Rdo-rje Phalam (fruit of
thunder). In Baddhism also the shape of Vajra was not so important as
its import, that is, its adamantine attribute. The form which Vajra
took in Mahayana iconography bears, in my submission, distinct Graeco-
Roman imprint. I would not press this point as the description “‘bolt’’
is wide enough to apply to any of the known shapes of Vajra as weapon.
Besides, bolt is not the essence of thunderbolt as Rupa is not the essence
of Vajra.

Secondly, the attribute symbolized by Vajra is not Power.
Power may be Sakti or Bala, each Sanskrit word having its equivalent in
Tibetan. In Tibetan Vajra is Rdo-rje, that is, the lord of stone or pre-
cious stone. In Tibetan, as in Sanskrit, Sakti or Bala is used in special
restricted sense and is not used as the attribute of Vajra.

In Buddhism, that is, in Mahayana, Vajra symbolized the attri-
bute Sunyata, The treatise Advayavajrasangraha says:

“‘Sunyata is designated as Vajrabecause it is firm and sound, and
cannot be changed, cannot be pierced, cannot be penetrated,

cannotbeburntand cannot be destroyed’. (trans. Bhattacharyya)

Nirmal C. Sinha
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