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Development of Different Schools of
Thoughts in Buddhism

Dr. Ashwani Kumar

founded by Gautama; afterwards called Buddha towards the end

of the 16™ century B.C. It is one of the threv great world religions. However
like Christianity and Islam, it made its appearaiice in historical time. No one today
will deny that Buddhism and its founder lived in India some centuries before the
beginning of the Christian era. Buddha lived for eighty years and entered into
Mahaprinirvana at Kusinara or presently known as Kushinagra. At the time of
Buddha’s Mahaprinirvana his most famous disciple Ananda was along with him,
but the oldest and the most revered among the followers, Mahakassapa was not
present there. When Mahakassapa was proceeding from Pava to Kushinagra
with his associates, the news about the demise of Buddha was brought to him by
a naked ascetic of the Ajivika sect. This news also reached the Mahakassapa’s
associates, one of them Thera (A monk or nun of ten year’s standing from his
Apasampada is called Thera (Bhikkhus) or Theri (Bhikkusni). A monk or nun of
twenty years standing is known as Mahathera or Mahatheri respectively) named
Subhadda who was recorded to have had exhorted the monks. Mahakassapa
stated how this Subhadda rejoices at the death of the master saying, “now we
shall be able to do all that please us, and that which does not please us we shall no
longer be forced to do.”’ The irreverent remarks of Subhadda filled the
Mahakassapa with alarm for the future safety and purity of Dhamma.

There were many others who felt that with the passing of the master, the
teachings he had taught would disappear. The remarks of Subhadda and feelings
of others and the account in the Tibetan Dulva and also that of Hiwn-Tsang refer
to this general necessity of convening a council. It was the indication of division in
the Buddhist order. The Buddha during his life time allowed things to be decided
democratically by the Sangha and after his death too he did not want to restrict the
freedom of the Sangha by appointing his own successor. He wanted the Dhamma
and Vinaya to be its guides after his death and anything which was not authorizes
by the Dhamma and Vinaya was to be rejected by the Sangha. Immediately
after the Mahaprinirvana of Buddha his followers assembled together under the
presidency of Mahakassapa. After some deliberation, the town of Rajagraha was
selected for the meeting of the council. Firstly Mahakassapa choose 499 Arahats
(the holy one) and Ananda was included later on. The meeting actually took place
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in the second month of the rainy season. Kasyapa presents officially to the
Bhikkhus, the resolutions formulated above, “........... let the Sangha decide
that these five hundred Bhikkhus shall take up their residence during the rainy
season at Rajagraha in order to chant together the Dhamma and the Vinaya and
that no other Bhikkhus shall spend the rainy season at Rajagraha ............ 2
Then in this first Buddhist council Vinaya and Dhamma was settled down under
the leadership of Upali and Ananda. During the Buddha’s périod his teachings
were orally transmitted from one to another and there was no written record. In
the first Buddhist council, the Buddha’s teachings were compiled and later on
these teachings had spread in different countries and the teachings also took place
in that countries language. The collection of Buddhist teachings in Pali is known as
Tripitaka. In it there are three systematic collections, (i) the Vinaya Pitaka, the
popular book of discipline, (ii) the Sutta Pitaka, the popular book of discourses,
(ii1) the Abhidhama Pitaka, the collection of commentaries on philosophy based
~ on psychological ethics.

The proceeding of the first council was simple. With the permission
of the Sangha, the Venerable Mahakassapa asked the question on Vinaya of the
Venerable Upali. All these questions related to the four Prajikas, the matter, the
occasion the individual concerned, the principle rule, the amended rule as well as
to the questions as to who be guilty, and who innocent of these Parasikas. In this
way the Vinaya text was agreed upon at the council. The turn of Ananda came
next to settle the Sutta. The subject matter of the Sutta Pitaka in all the five
- Nikayas, were formulated as questions for Ananda who gave appropriate answers.
These questions followed the lines adopted in those on the Vinaya, the occasion
of the sermons and the person or persons with reference to whom they were
given. The answers given by Ananda settled the corpus of the §ulta Pitaka.
Through these processes the Vinaya and Sutta Pitaka was settled down. There
is however, no mention of the Abhidham Pitaka as having been the subject of
discussions at the first council. In the first council, an important event was also the
trial of Ananda, in which different charges was laid against Ananda, and he was
compelled to justify these charges. Another important event of the first Buddhist
council was the passing of the highest penalty on Channa who was the charioteer
of the master on that day of the great renunciation. When the punishment was
announced to Chana he was seized with profound repentance and grief and was
purged of all this weakness. He became an Arhat and the punishment automatically
ceased to be effective.

The dissent even existed during the lifetime of the Buddha. This is found in
the current stories about his cousin Devadutta. He seemed to have aimed at stepping
on the place of the Buddha and getting the management of the followers into his
own hand. When the Buddha did not allow him to do so, he attempted in conjuction
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with Ajatshatru, to put the Buddha out of the way. He made many attempts to
destroy the great teacher, but he failed and through another way Devadutta went
to the Buddha and formally called upon him to insist on the stricter rules, which he
advocated. His new way again failed and he turned to his own place, and founded
anew and stricter order, which gradually grew in number and was openly supported
by Ajatshatru®. During the life time of Buddha there was another occasion when a
split in the Sangha became imminent. This incident took place when he was at
Kosambi on account of a minor difference of opinion between the Dhamadharas
and the Vinayadharas.* In the Nikayas and other early Buddhist texts there also
appear a few references to the possibility of discord in the Sangha and the
condemnation of Sanghabheda, {0 the five extreme offences like patricide,
matricide and so forth. Immediately after Buddha’s death in the account of first
Buddhist council also, a rift is noticeable in the refusal of Thera Purana of
Dakkhinagiri to accept the texts adopted by Mahakassapa and his followers as
Buddhavacana. His insistence on the introduction of a few disciplinary rules clearly
shows a lack of unanimity among;the monks. Buddhism underwent innumerable
changes after the Parinirvana of the Buddha; his teaching was accepted and
followed by only a few thousand people during his period. But it is now a religion
of millions of people and of different races.

One hundred years after the setting of the first Buddhist council dissension
arose among followers regarding the ten points (Das Vatthuna). It is recorded in
the Cullavagga that the monks of the Vajji were in the habit of practicing the ten
points, which regarded as unorthodox by Yasa of Kosambi. At that time in Vaishali
many Bhikkus of the Vajji-clan shamelessly taught the ten points as lawful, namely
‘Saltin horn,” “Two fingers breadth’, ‘ Visiting the village,” ‘Dwelling,” ‘Consent’,
‘Example’, "Unchurmned milk’, ‘Unfermented palm —wine’, ‘ Seat without Finge’,
‘Gold and so forth’.* The practice of all these ten points was declared illegal and
immoral in the extreme. Though the majority of the Buddhist monks were in favour
of'these indulgences, there was a minority which strongly condemned them. Here
itis said that by means of these ten points members of the order dragged others
after them, drew them as under, hpld separate session of the chapter at which the
business of the order was conducted and recited the Patimokha at such separate
session. This is a step towards the foundation of sect. The second council was
held at Vaishali and the unanimous verdict of the assembly declared the conduct of
the Vajjian monks to be unlawful. The decision of the council was not accepted by
the majority of the monks. They too held a council, much more numerous then that
of this stricter opponents and hence this council is called Mahasanghilka® or
great council (Mahasangiti), which ultimately led to the origin of different sects in
Buddhism. We find within a few hundred years after the demise of the great teacher
his followers were divided into two great parties known as Mahayana and Hinyana.
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Later on from these sects, eighteen or more sects came into existence. When
Buddhism reached in different countries again, it appeared in different sects in
those countries.

It is a fact that the Buddha advised his disciple not to follow his teachings
blindly, but to analyses them according to their own intellect and experience. The
Buddha had liberal view regarding the adaptations regarding his teachings. He
told his foowers to analy ze his teaching well. Only then adapt them, but not fore
the sake of showing him respect. Probably due to the liberal viewpoint of the
Buddha there arose a number of Buddhist schools in India and other parts of the
world. The Buddhist community did not remain united for long and soon tell apart
into a number of schools. indian Buddhist tradition generally speaks of “eighteen’
such schools, but that is &t mere traditional number and in fact more than thirty are
known to us, at least by name.” According to the Ceylonese sources the first
schism took place hundred years after the Nirvana. The remaining sects must
have arisen between the sccond and the third councils, i.e. between 100B.C. and
247B.C., most of them belong to the second century after the Nirvana, but the last
six in the third century. The Dhaminarucis. according to the Mahavamsa Tika at
the time of Vattagamani. the Sagaliyas at that of Mahasena.® A hundred years
after the Buddha’s Mahaparinirvana dissensiun arose among the monks in regard
to the actual doctrine of the master and their interpretations which ultimately led to
the origin of sects in Indian Buddhism. After Buddha’s Pariniravana the Buddhist
council was held to settle down the differences among his followers, but these
failed to narrow down the differences. The monk and followers of the Buddha
went in different ways, instead of uniting under this council. The second council
was held regarding the practices of ‘ten points™. In one passage these ‘ten points’
constitutes such a division in order. The same ten points were elsewhere stated
harmful to the laity. Here it is stated that by means of these ten points member of
the order drag others after them, draw them as under, hold separate session of the
chapter at which the formal business of the order is conducted with recititation of
Patimokkha (the 277 rules of the-order) at such separate session. This was the
step towards the foundation of a sect.” There is no place for doubt that the council
marked the evolution of new schools of thought. In consequence, the council
came to an abrupt end, and the long-feared schism came into being, threatening
the solidarity of the Sangha. All the accounts, however, unanimously record thata
schism did take place about a century after the Buddha’s Mahaparinirvana,
because of the efforts made by some monks for the relaxation of the strict rules
observed by the monks. The monks, who deviated from the rules and did not
subscribe to the orthodox views, convened another council, in which ten thousand
monks participated. It was a great congregation of Monks (Mahasungiti), for
which they were called the Mahasanghira as distinct from the orthodox monks,
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the Theravadins. Thus occurred the first schism in the Sangha, which accounted
for the origin of the two schools the Theravada and the Mahasanghika in the
early Buddhist Sangha. Within a few hundred years after the demise of the Buddha
as many as eighteen sects or more came into existence, along with a few of them
disappearing shortly after their appearance. In the history of the succession of
schools, it is found that the first schism in the Sangha was followed by a series of
schism leading to the formation of different sub-sects, and in the course of time
eleven such sub-sect arose out of the Theravada while seven developed from the
Mahasanghikas and still later their appeared other sub-sect also. This split went
on widening and in the course of time several sects came into existence out of
those two primitive schools. All these branches appeared one after another in
close succession within three or four hundred years after the Buddha’s
Muhaparinirvana.

It is generally agreed that the Buddha taught different doctrines and
practices for different groups of trainers and these have been codified by Tibetan
doxographers, who categorize Buddha's teachings in terms of three different vehicle,
the Lesser Vehicle (Hinayana), the Great Vehicle (Muhayana) and the Vajra
Vehicle (Vajrayana), each of which was intended to appeal to the spiritual capacities
of the particular groups. Lesser vehicle was presented to people with an interest in
apersonal salvation in which one transcends suffering and is liberated from cyclic
existence. The Great Vehicle included people with the capacity to feel compassion
for the sufferings of others with an interest in a path in which one seeks enlightenment
in order to help sentient beings overcome their sufferings. Vajra Vehicle practitioners
are those who have a strong interest in the welfare of others, coupled with a strong
determination to attain enlightenment as quickly as possible and the spiritual capacity
to pursue the difficult practices of 7antras. Buddhism in Tibet is a tradition in
which all the major ways of Buddhist training such as Hinayana, Mahayana and
Vajrayana teachings are preserved and are being thoroughly studied, practiced
and realized by a numbed of followers.

Indian Buddhism is commonly divided into four main schools, Great
Exposition school, Sutra school, Mind only school and Middle way school, Each
of these is associated with particular teachings, lineages, texts, doctrines and
practices. But the Buddhist and other followers of Buddhism regard all the temples,
monasteries and teachers of different sects, equally holy for congregation and
pilgrimage.
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Karmapas: A historical and
philosophical introduction

Dr. Ashwani Kumar

Buddhism and ranks third in the Tibetan spiritual hierarchy after Dalai

Lama and Panchan lama. Karmapa is an important sub-sect of Kagyudpa
sect of Tibetan Buddhism. From Kagyud-pa arose four major and eight minor
sub-sects. The origin of these sects can be traced from the Buddha period in
India. It is a fact that the Buddha advised his disciples not to follow his teachings
blindly, but to analyse them according to their own intellect and experience. The
Buddha had liberal view regarding the adaptations of his teachings. He told his
followers to analiyse his teaching well, and only then adopt them, but not for the
sake of showing him respect. Probably due to this liberal viewpoint of the Buddha
their arose a number of Buddhist schools in India and other parts of the world.
Indian Buddhist tradition generally speaks of ““eighteen” such schools, but thatis a
mere traditional number and in fact more than thirty are known to us, at least by
name.' All these branches appeared one after another in close succession within
three or four hundred years after the Buddha’s Mahaparinirvana. According to
the Ceylonese sources the first schism took place 100 years after the Nirvana.
The remaining sects have arisen between the second and the third councils, i.e.,
between 100 B.C. and 247 B.C., most of them belonged to the second century
after the Nirvana, but the last six in the third century.?

A hundred years after the Buddha’s Mahaparinirvana dissension srose
among the monks. in regard to the actual doctrine of the master and their
interpretations which ultimately led to the origin of sects in Indian Buddhism.
Buddhist council was held to settle down the differences among his followers, but
these councils failed to narrow down the differences. The second council was held
regarding practices of ‘ten points’. In one passage these ‘ten points’ constitutes
such a division in order. This is a step towards the foundation of a sect.’

The Buddha s teachings can be categorized in terms of three distinct
vehicles, the lesser’ vehlcle (Hinayana), the greater vehicle (Mahayana), and the
Vajra vehlcl‘e( Vajrayana), each of which was intended to appeal to the spiritual
capacities of the particular groups. Indian Buddhism is commonly divided into
four main schools namely Great Exposition School, Sutra School, Mind Only
School and Middle Way School. Each of these is associated with particular
teachings, lineages, texts, doctrines and practices. The four main schools of Tibetan

The Karmapa is the spiritual leader of the Kagyud school of Tibetan
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Buddhism are also based on their own systems. The Nyingma School, for instance,
emphasizes the practices of great perfection. The Kagyud School emphasizes the
Mahamudra system and the six yoga of Naropa The Gelugpa system of tantrik
theory and practice is based on the Guhyasamaja Tantra, the Chakrasamvara
Tantra and the Kalchakra Tantra. The Sakyapa favors the Hevajra Tantra. It is
‘generally agreed that the development of Buddhism properly took place in Tibet in
the 8" century A.D. during the reign of Srong-Chan-Gampo.

According to the Tibetan historians, in the period of L.ang-dar-ma’s
persecution, the Buddhist doctrine was rooted out, and it was a great disaster to
Buddhism in Tibet. No sects appeared to have existed prior to Lang-dar-ma’s
persecution, nor till now a century and a half later. Waddell writes that the sects
“arose in revolt against the debased Lamaism then prevalent, which was little else
than a priestly mixture of demonolatry and witchcraft. Abandening the grosser
. charlatanisim, the new sects returned to celibacy and many of the purer Mahayana
rules.* The sectarial movement seems to date from the reformation started by
Indian Buddhist monk Atisa, who, as we have seen, visited Tibetin 1038 A.D.?
Atisa corrected, rectified and systematized the Buddhist teachings prevailing there.
He reformed the Sangha in Tibet and brought a great renaissance in the religion.
With his reformation originated the Kadam-pa sect, the first sect ot Tibetan
Buddhism as against the unreformed type of Buddhism called Nyingma-pa started
by Padmasambhava. In Tibet the dominant form of religious practice is the Tantrik
Buddhism inherited from India and there is also a high degree of compatibility in
the philosophical views of the four schools. At present in Tibet, four schools of
Tibetan Buddhism are existing such as Nyingma, Kagyud, Sakya and Gelug. Here
we will discus only the Kagyud and its importance subsect Karma Kagyud.

The Kagyud-pa is one of the important sect in Tibet, the next great reformed
sect after Gelug-pa to which the famous Dalai Lama and Panchan Lama belong.
From Kagyud sect came out numbers of sub sects. This sect was founded in the
later half of the 11" century A.D. by Lama Mar-pa of Lhobrag, who had visited
India and obtained special instructions from the Indian Pandits Atisa and his teachers
Pamthing and Naro, the janitor of Nalanda University.® The name Kagyud means
the line or thread of the word, i.e. the oral tradition of the word of the Buddha
which is supposed to have been delivered through a continued chain of teachers
and disciples, apart from the written scriptures.’ Its followers believe in the
succession of precepts handed down through a Galaxy of teachers. The Kagyud
literally means “Teaching lineage”, and its followers claim that its doctrines and
practices are passed down through a succession of enlightened teachers, each of
whom directly understands the true nature of reality through spontaneous, non-
conceptual awareness and then transmits the essence of his or her teachings to the

" next generation of meditators. The Kagyud sect traces its lineage back to the
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Indian Tantrik sage Tilopa, who is said to have received instructions directly from
the metaphysical Buddha Vajradhara. In addition to Tilopa, the Kagyud-pa also
counts such important figures as Nagarjuna, Sarahar, Savari and Maitri-pa as _
members of its lineage.

The Kagyud-pa sect traces its second member of Lineage back to the
Indian Mahasiddha Tilopa (988-1069), the metaphysical Buddha being the very
first member of this Lineage. Tilopa had a number of fine disciples, the foremost of
whom were Lalitavajra and Naropa. Naropa (1016-1100) became the third
member of the Lineage.’ From Tilopa and Naropa originated meditative practices
with which the sect has been identified, the six yoga of Naropa and Mahamudra.
Naropa’s foremost disciples wete Siddha Dombhi Herruka, Siddha Shantipa,
Siddha Maitri-pa, Shantibhadra, Pitopa, Dipankara Atisa and Marpa, the Tibetan
translator who carried the teachings to Tibet, so forming the beginning of Kagyud-
pa sect. The main disciple of Naropa was Choge-Lodro of Mar, generally referred
to as Marpa (1012-1097)."° He made three visits to India in search of Dharma.
For sixteen years Marpa received initiations and teachings from Naropa. He received
additional teachings from Janagharba in the west and from Siddha Kukuripa in the -
south.'t He spent many years translating the manuscripts, brought the copies of
the Tantrik teachings from India and became gradually famous as a translator. He
established a community farm and monastery at Lohbrag. Marpa transmitted
Naropa’s instructions to several disciples, most famous among whom was Milare-
pa (1052 A.D.)."2 Clad only in cotton, milarapa lived for many years in total
isolation in high mountain caves. After finally receiving the desired instructions, he
spend his life meditating in solitude, composing his famous songs."* After completing
nine full years in isolation he began to accept disciples. In the year 1135, at the age
of'eighty Milapara passed away léaving 8 greater and 13 lesser disciples. '

Milapara’s best known disciple was Gampopa or Dagpo Lharje(1079-
1153 A.D.).”* Gampopa founded many monasteries including Dagpo after which
wie Dagpo division of the Kagyud-pa sect is named. At the age of 26 Gampopa
received ordination as monk, taking the name Sonam Rinchen and following the
doctrine of the Kadam-pa’s. At the age of 32 he overheard some beggars talking
about Jetsun-Milapara. Immediately he was filled with devotion and realized that
this Yogi must surely be his destined teacher. He set out in search of Milarapa and
after many hardships he managed to find him. For a period of thirteen months he
received teachings directly regarding the doctrine of Naropa, the mystic heat Yoga
in particular and also the teachings of Mahamudra. He spent many years in retreat
there and found a monastery, which came to be called Dvags Lha Gampo. He
soon attracted many disciples. Gampopa blended the doctrines of the Kadampas
with his own realization of the Mahamudra, so producing the basis for many aspects
of the Kagyud-pa. The four main disciples of Gampopa formed the four larger
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branches of Kagyudpa from which the eight smaller divisions developed later. In
the water-bird year 1153 A.D. Je Gampopa nassed away at the age of seventy-
five, having firmly established the Kagyudpa teachings. )

It should be noted here that there are many sub-sects within the Kagyud-
pa. The Kagyud-pa fundamental principles are rooted in Mahamudra and the six
yogas of Naropa. The different sects have arisen only due to slightly different
individual approach to the fundamental teachings. The training of the monks in
Kagyud monasteries consist mainly of the study of the perfection of wisdom,
Madyamika, valid cognition, discipline and phenomenology common to all tradition,
except that each tradition has its own monastic text and commentaries to facilitate
understanding of the original Indian texts.

The Kagyud-pa has two main sects and many minor ones. The two minor
sects are; Shangpa Kagyud and Dagpo Kagyud. The first two divisions of Kagyud-
pa sect originated with the two Tibetan disciples of Naropa. Khungpo the Yogin
founded the Shangpa Kagyud and Marpa, the translator founded the Dagpo
Kagyud. The Shangpa Kagyud’s founder is said to have received the teachings
from one hundred and fifty scholarly adept. He is said to have mastered the entire
exoteric and esoteric doctrines as well as meditation on it.'® Besides receiving
practical guidencce from the teachers in the human form, he also received
transmission from the Dakinis (celestial beings). He established the Shang- shung
monastery at Yeru Shang, in Shang valley in central Tibet, which was his principle
monastery. As aresult the tradition he founded came to be known as the Shangpa
Kagyud. Later he is said to have built more than a hundrcd monastries, belonging
to this tradlt;on in Tibet and he taught for thirty years to eighty thousand disciples.
The mam teachmgs of this sect were based on five tantras; Chakrasamvara, Hevajra,
Mahza&ya, Guhyasamaja and Vajrabhairava. He also transmitted the six doctrines
Neguma, Sukhasidha and the doctrine of Mahamudra and of others. The principle
contemporary exponent of this tradition was the late Kalu Rinpoche (1905-1989),
one of the leading Kagyud meditation master of the century. The system is not at
present wide-spread as a school, but the the teachings are being practised by
many Kagyud Lamas.

The second original form of Kagyud is the Dagpo Kagyud. It literally
means the transmission of the order of Dagpo. Dagpo is one of the names for the
great scholar and Yogi Gampo-pa who lived in the Dagpo valley and played a
decisive role in the establishment of the school in Tibet. Because of Dagpo Lharje
scholarhip the school became known as the Dagpo Kagyud. From the mother
lineage of this Dagpo Kagyud arose the four major subsects and 8 minor ones.

The four major subsects of the Kagyud are Karma Kagyud, Phagtru
Kagyud, Tshalpa Kagyud and Baron Kagyud Here we will discuss only the
important sect of the Karma Kagyud.
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The Karmapa Sect, an important offshoot of the Kagyud-pa, was founded
by dPal-cho-gyi-grags-pa (Pal Chogyi Dagpa) generally known as Dus-gsum-
mkhyen-pa (Dus-sum- Khenpa), who was born in 1110A.D. at Dresd in east
Tibet. 7 At the age of thirty Dus-sum- Khyenpa became the principle disciple of
Gampopa, the chief disciple of Milarapa, and so entered the direct doctrinal
succession from Marpa, the founder of Kagyudpa sect. The name Karmapa is
that of an assembly of Gods and Dakinis who bestowed on Dus-sum- Khyenpa,
(knowledge of the past, present and future) a Black Hat woven from a hair of the
hundred thousand of angels or fairies. However, earlier the name Karmapa came
into existence probably due to the association of Dus-sum-Khyenpa with the
monastry of Karma Dansa or Lho-Karmai-garr which he founded in 1147 A.D.
and which was to the east of the ‘Non-chu, somewhere between Ri-bo-che and
De-ge.'® He built the monastries for the greater benefit of people. Waddel'
states that his monastry of Su-tsru-lha-ung, built in 1154 A.D. at Tsur-pu which is
about one day’s journey to the north of Lhasa beyond Sera, is still the headquarter
of this , the most powerful of Kagyudpa sect. It is also the home of its chief
incarnate Lama. Dus-sum- Khyenpa died at the age of eighty three in 1193 A.D.
Since Dus-sum- Khyenpa, the head of this subscct has been the uninterrupted
reincarnation of him till today. The second incarnation was Karma Pakshi. In the
religious lineage of the Karmapa, Dus-sum- Khyenpa is put in the first generation
and Pakshi in the second. Pakshi was the first person to be recognised as Tulku
(incarnation, Avatara) or a Lama in Tibet. He visited the court of Emperor of
China and became the Chaplain of the Emperor, who bestowcd the title “Karma
Pakshi” on him. It is also said thagthe Karmapas are also known as the Back Hat
Lamas because the emperor “honourcd him with the gold rimmed black-cap”.
This hat which is worn on ceremonial occasions, has been passed through the
entire lineage of the Karmapas. Thence, after Pakshi, this sect was also called the
Black Hat sect. According to Kalu Rinpoche, this original hat was invisible to all
but to those having great merit. A material replica was given to the fifth Karmapa
Deshin-Shegpa (1384-1415) by the Yung Lo Emperor Chengtsu, so that the Black
Hat, a mere glimpse of which is said to guarantee the beholder’s rebirth in the
higher realms, might be seen by all.?® This replica is thought to be the same one
donned by the Karmapa, His Holiness Rang Byung Rig-pay Dorje (1924-1981),
when he performed the Black Hat ceremony in Europe and North America in
1974. This ceremony is the key ritual of Karmapas. It reenacts the original
coronation of the Dus-sum-.Khyenpa by the Dakinis, reaffinning the place of each
Karmapa in the Karmapa line and invoking Avalokiteshvara as the source of that
lineage 2! 0

Itis interesting that the seventeenth Karmapa has been discovered but is
still controversial. The seventeenth Karmapa was discovered in Lhatok in Eastern
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Tibet after a long and tidious search initiated by the twelfth Tai Situpa, now based
in Sherabling near Baijnath, and Goshir Gyaltseb Rinpoche, the traditional regent
of the Karmapa in the Rumtek monastry in Sikkim. In a meeting between them
and other sacred masters on March 29th, 1992, a sacred prediction letter left by
the sixteenth Karmapa was analysed and interpreted.?? After this meeting, the
Rimpoches sent a copy of the prediction letter to the abbot of the Tsurphu monastery
in Tibet, requesting him to initiate a secret search for the next Karmapa. Accordingly,
some lamas set off for Lhatok, where they posed as pilgrims looking for long-lost
relatives. Following the directions in the letter, they finally found a nomad couple.
Loga and Dondrup, parents of a large family of six daughters and three sons. The
middle son was named Apo Gaga, or ‘beloved elder brother’

In accordance with the letter, it appeared that miraculous events had
occurred at the time of Apo Gaga’s birth. It was said that the three suns had
appeared in the sky, with a rainbow arching over the central orb. For as long as
two hours after his birth, the sound of conch shells reverberated through the valley,
leading people to believe that a high lama had arrived in the area. The letter had
mentioned that the Karmapa’s birth would be accompanied by the “wondrous,
far-reaching sound of the white one.”

His mother Loga also revealed that she had many prophetic dreams while
carrying her son. One of these featured three white cranes who handed her a
golden letter balanced atop a cup of yoghurt, saying that the letter was sent by
Guru Rinpoche and would reveal her son’s identity. The Karmapa was born before
sunrise, just as a cuckoo alighted on the family’s tent and began to sing. Tibetans
believe that the moming song of the cuckoo is an auspicious sign.

The little boy displayed remarkable qualities. He would cry in sympathy
and compassion when ever he saw an animal in pain. He was psychic and could
predict future events with uncanny accuracy. Once, while playing with his sister, he
suddenly remarked that their father’s truck had “fallen down”. When his sister
rebuked him for his morbid thought, pat came the reply, “Everything is all right”.
Later, they discovered that the truck in which his father was travelling had actually
had an accident, but no one was hurt. Long before he was discovered, the young
Apo Gaga began his religious training at the Kalek monastry in 1989. Even then
he was respected as a reincarate Lama and provided with an attendent and small
throne in the shrine hall. The news of the discovery in 1992 was conveyed to Tai
Situ Rinpoche and Goshir Gyaltseb Rinpache, who informed His Holiness the
Dalai Lama. He revealed that the discripton of the child’s birthplace corresponded
perfectly with a vision he had several months earlier-green mountains covered
with meadows flanked by two streams. In his dream, he heard a voice proclaming,
“this is the place where the Karmapa was born.” Later, His Holiness the Dalal
Lama presented Tai Situpa and Goshlr Gyaltseb with a formal letter of confirmation,
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dated June 30, 1992, known as the’ Precious Seal of His Holiness.” He also sent
the young Karmapa a white silk scarf, a blessing cord and his personal rosary. He
formally recognised him as the reincarnation of the 16th Karmapa.?® He was
enthroned on Sept. 27. 1992 at Tsurphu monastry and his reincarnation was first
recognised by the Chinese government.

1) Dusum Khyenpa 1110-1193 9) Wangchug Dorjee (1556-1630)

2): Karma Pakshi (1206-1;83) 10). Choying ~orje (1604-1674)
3). Rongjung Dorje (1284-1339) °11). Yeshe Dorje (1675-1702)

4). Rolpey Dorje (1340-1383) 12). Jongchub Dorje (1703-1732)
5). Deshm Shegpa (1384-1415)  13). Dudul Dorje (1733-1797)

6). TongwaDondan(1416-1453) 14). Tegchog Dorje (1797-1845)
7). Chodrag Gyatso (1454-1506) 15). Khakh ba DoTe (1845-1924)
8). Michod Dorje (1507-1554) 16)RongjungRigpay Dorje (1924-6.11.1981)

: The sixteenth Karmapa Rangjung Rigpay Dorje established his monastic
head quarters in exile at Rumtek (Sikkim) in India, and passed away on 6-11-
1981 in Chicago U.S.A. He visited several countries abroad many times and
established more than 200 meditation centres in the various parts of the world.
When he passed away his four regent, presided over this sect. This sect produced
many great scholars. among whom one of the most famous was Situ Chokey
Nagwa (1700-1774), he built the great Kagyud monastery of Palpung in Derge,
Kham in Tibet in 1727. He was also a great scholar and wrote fifteen texts including
the famous commentary on the Tibet Basic Grammatical text. In the 19th century _
a great scholar and writer Kongtrul Yonten Gyatso wrote and compiled hundred
volumes of both Nyingma and Kagyud teachiings. The other lineage holders and
highly venerated reincarnation of the Karma Kagyud are the Shamar, Gyalstabs,
Tai Situ, Nenang Pawos Rimpoche.

The Kagyud sect generatly follows the tradition of Kadampa on doctrinal
matters, but it further practices the four tantras, viz, Kriya Tantra, Caryatantra.
Yoga Tantra and Annuttara Tantra of the new translation tantras. The special
teachings of this sect are the Naro-cho-drug (six yogas of Naropa) from the Indian
Mahasiddha Naropa and the Mahamudra teachings of Mahasiddha Maitripa. An
important factor to idcntify a particular sect is its particular type of practices. Each
school has particular deities that are featured in its Tantrik practices. The Kagyud
sect, for example, favours practices associated with Avalokiteshwara, Manjusri,
Vajrapani, Green Tara, Bhaisajyaguru, Vajrayogini and Heruka Chakrasamvara.
Another identifying feature is the group of monasteries in which the monks and
nuns live, study and practice. The concept of monastery originated from the time
of the Buddha. In Tibet, Samya, the first monastery was founded in 749 A.D. %
The monasteries of every sect are similar in architect. Over 3000?” monasteries
are said to be there in Tibet. Famous among these are: Samya, Galdan, Dre-pung,
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Sera, Tashi Lunpa, Sakya, Di-Kung, Shalu etc. There are many big and famous
monastries of the Kagyud-pa sect. Some of them are Daglha Gampo, built by
Gampopa in 1122; Densathil, built by Phagmo Drupa in 1158; Drikung, built by
Minyag Gomring in 1179; Laglung built by Thangpa Trashipa in 1180; Ralung,
built by Tsang pa Gyase in 1189; Tsurphu, built by Karmapa Dusum Khyanpa in
1189; Riwoche, built by Sangye Wontragpa; Sangngag Choling, built by Padma
Karpo and Palpung, built by Situ Chokyi Nangwa in 1727.28 There is a temple in
each monastery. It is generally the central which is the most outstanding building in
the monastery. In these monastries the images of Buddha, Bodhisatvas, local gods
and goddesses, saints and the like are generally installed therein. The images apart,
several paintings also decorate the walls of the monasteries. These paintings
represent divinities, Lamas, scenes from the Buddha’s life, from the conception to
the attainment of Nirvana, Mandalas and the like, scenes from the life of Buddha
taken from the .Jataka stories, Dhayni Buddhas, Manjusri Buddha, Maitreya,
Bodhisattava, Tara, Marici, Lokapalas, Thambhalas, and various other gods and
goddesses. Most of the sculptures and paintings are the religious representation of
those objects which are based on the instruction of the Buddhist text dealing with
the concerned subject.
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Cha-Yig Rinpoche

The Armour of benefit and comfort
(Guideline of Rules and R?gulation for all Monasteries in Sikkim)

Dr. Chowling Acarya

All wandering beings generally (equally) do not want suftering but instead

want happiness and comfort. To dispel the diseases like suffering and to accumulate

the wealth of wish-fulfillment like happiness, there is only one path that of the

~ Buddha Dharma which is like a medicine to dispel all sufferings and bestow all
kinds of happiness and comfort.

For the preservation and spread of the Buddha Dharma, the Assembly of
the Sanghas are mainly responsible and therefore indispensable. Hence it is very
important to have orderly monks and Sanghas. So, every monastic institution shoyld
-have a proper system of moral conduct and monastic vows. Monks should maintain
their moral conduct purely along with proper studies and practice of meditation
through the system of Sheda and Dupdra. This can only be successful if the monks
are sincere practitioners and hardworking through which the Buddha Dhanna will
flourish far and wide.

ADMISSION

Boys of ordinary families seeking admission in the monastery are admisted
by offering a one time meal to the general assembly of monks and are allowed to
sit in the main shrine according to their seniority. The sons of the renowned families
like Government officers and Dzongpons are admitted in the monastery after offering
a whole day fcast to the general assembly of the monks. They are then given the
seat and allowed to sit before the ex-Ku-nyer and ordinary monks who have no
responsibility in the monastic affairs but are not allowed to sitabove the Cllotrrnpa
-the monk disciplinarian.

VOWS

It is necessary for ail monks to take the vows of individual liberation
(Pratimoksa Samvara). It is appreciable if one can take the vows of Ge-long
(Bhikshu) -a fully ordained monk of the highest order or Ge-tsul (Sramanera) -a
novice monk who has to observe the 36 vows. Otherwise one should take the
vows of Ge-nyen (Upasak) -a full-fledged ordained lay person observing all the
five vows until death. All categories of monks must be fully acquainted with the
rules and regulations of Vinaya and must observe them strictly. They should abstain
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from doing misdeeds and accumulate the maximum of meritorious actions. All
should live together peacefully like family members and should bear a collective
sense of responsibility for the upliftment and overall development of the monastery.
Every one should maintain a kindand friendly atmosphcre w1th0ut being jcalous
and developing ill feeling towards one another.

SEATS

In earlier times, most of the mouks were uneducated and so the important
responsibilities for the purpose of running the monastery were given by seniority
whether they were able and qualified or not. But at present, even junior monks
who are sociable, unselfish, obtained moral Vinaya vows, received all the required
Empowennent and oral transmission (Wang-Lung), and acquainted with the teaching
of Sutras and Tantras are eligible for any kind of prestigious posts and responsibilities
in the monastery. He could be allowed to sit in the front rows headed by Ge-longs
and followed by Ge-tsuls then Ge-nyen and ordinary monks. Senior monks who
- are uneducated may not be appointed to hold responsibilities and hence have to
take the back seats in the shrine.

QUALITIES AND RESPONSIBILITIES

DORIJE LOPON (Vajracarya): The head of a monastery should be
carefully appointed. Such person must possess all the ten inner and the ten outer
qualities of an ideal lama. If such a person is not available, then a monk who is fully
acquainted with the three-fold practices of study, contemplation and meditation
with other qualities like expertise in ritualistic practices, heedful and sincere, honest
and not crafty, faithful to the Buddha Dharma and patriotic should be appointed as
Dorje Lopon and Umzed.

Only an educated and fully ordained monk through merit should occupy
this prestigious post of a Head Lama of a monastery. Occupation of this high post
by influence of lay people or acclaiming power through family lineage, high
handedness or parental right is never allowed. Without possessing .proper qualities,
no one is permitted to occupy this post neither can one be allowed to grab the
responsibility by force.

Once appointed, they are responsible for the welfare of the general monks.
They should look after the younger monks and teach them sincerely right from
reading and writing of the prescribed scriptures and rituals, the holy dances -
(Cham), preparation of holy Torma, etc. They have to inspire all younger monks
to learn the five minor sciences and the practice of the Preliminaries right from the
Refuge to the main Guru Yoga.

They should be caring and reward those monk students who are sincere
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and hardworking in their studies and punish those who do not follow the rules
properly. But they should be very kind enough to show the right path and lead
them properly.

CHOTIMPA : the main responsibility of the Chotimpa is concerned with
discipline. Hence, he should be very straight forward and must not ignore any kind
of misdeeds by any monk which may harm and spoil the moral rules but instead be
very firm and strict in taking decisions to maintain a high moral discipline.

MONKS: they should abstain from any kind of activities that are against
the monastic rules at all times and under all circumstances. They should refrain
from wearing caps and clothes that are not permitted to monks. They should
always be decent, polite, and respectful to Dorje Lopon, Umzed, Chotimpa, teacher
etc, and listen to their good advises. They should treat all the members of the
Sangha as one family.

RESTRICTIONS

Passion and wine are the sources of misdeeds, so women are not allowed
to stay inside the compound of a monastery. If wine is required during Tsog -
Offerings, only one bottle of wine is permitted to be taken inside the monastery
and poured into a Kapala during the Puja. During Tsog Offerings, only one spoonful
of Amrit (wine) should be distributed to each monk.

RECORD AND UTILISATION OF OFFERINGS

Any kind of offerings (cash and kind) from generous patrons (Jinda) to
the monastery should be received in the presence of Dorje Lopon or Umzed or -
Chotimpa or Nyerpa and a proper record should be maintained. At the end of
each year, the amount should be divided into two parts. The first half should be
used to perform a general Puja o0f Shi-tro or Thug-chen and the remainder after
this Puja should be distributed to all the monks in the end. The second half should
be kept for purchasing necessary objects like mandala, Chod-kong, Kha-phen,
Gyaltsen, mattresses for the main shrine, etc. It is necessary to note all of them in
a proper record book to make sure that these are not misused or misplaced,
which may cause problems in the future.

Records of all capital amounts received from the devotees and well-wishers
for the performances of special rites like the reading (recitation) of Gyalwai Kagyur,
Shi-tro rituals, Tse-chu offerings, Nye-sol offerings etc, must be properly maintained
so that no one may be blamed for utilisation and destruction of funds as.well as
valuables. Monthly rituals must be performed in time without any carelessness as
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it is our tradition. Interest on the capital may be used for the monthly rituals to
keep their tradition alive.

COMPOUND RULES

Dairy farming and rearing of any kind of animals within the inner compound
is strictly prohibited. Women are also prohibited to reside in the inner compound,
which is against the monastic rules. Even in the outer compound of the monastery
residence is not allowed without proper consent of the managing authority. These
rules are also applicable to all Tsam Khangs.

GENERAL RULES : _

During important Dup-choe including Due-tor, all members of the Sangha
should report in time without fail. They should not ignore the rules and everyone
should attend such religious activities. Any kind of leave during such times should
not be entertained even by the Chotimpa. Should there be any absentees, they
must be punished by charging a fine of (Rs 5).

At the royal Shab-ten at Phodang, only selected monks who are well
__read, expeért in performing rituals, well groomed and in a complete dress of a
monk can take part. Dresses that are not permitted are strictly prohibited.
(Enclosed herewith are separate documents which mentions all about punishments
against each offence committed as cited above)

Monastic discipline is above everything for all monasteries and all members
of Sanghas must follow the rules of moral discipline strictly as mentioned in the
Vinaya. All members should spend time in studies, contemplation, and meditation.
Everyone should be faithful, sincere, kind to oneself and Buddha Dharma and try
to win the hearts of Gurus and Masters through ones sincere actions.

Buddha once said that just being kind hearted or compassionate for awhile
in this degenerate age is far more beneficial than a great service done to Buddha
Dharma during the fortunate acon. Therefore all should follow the good advises
mentioned in the rules with deep respect and always keepitinmind.

This Cha-yig should be read clearly by every existing Chotimpa once
every month before all the monks for their general understanding and
information. Thus may all concerned be always mindful of these precious rules and
regulations of monastic life.

From Gangtok Phodang Khamsum Zilnon on 16 Rabjung, Iron Horse year, 7th
Month and 18th Day.

SARVA MANGALAM.
Translated by Khenpo Chowang from the original text of Cha-yig.
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Ye-Shes-sDe; Tibetan Scholar and Saint
Dr. Sherab Rhaldi

It was being held for a long time that a large number of Buddhist texts
have been translated .by the Tibetan scholars. While the presupposition turned out
gradually to be true, what, in fact was not equally certain was the number of texts
translated, the areas where emphasis was laid and the scholars who were involved
in the act of translation. The researches so far undertaken both by the Tibetan,
Asian and western scholars appear to be inadequate in terms of the quality' of
information which they have obtained and the way they have sorted out their
information. One of the Indian scholars who claims to have done some ground
work in his book on Tibetan Literature is Rahul Sankrityayana®. Rahul intended to
formulate a list of scholars starting with the 7th century A.D. and closed it in the
17th century. The list might be useful as pioneering work; nevertheless Rahur s
over enthusiasm about the Indian scholars had blighted the facts of history on a
number of occasions. This is revealed by a subsequent work, which was more
detailed and somewhat exhaustively evidenced by the Tibetan sources. Guide to
the Nyingma Edition of the sDe-dge-bKa’-’ gyur/bsTan-‘gyur edited and produced
by Tarthang Tulku®evidently is more informative and therefore more reliable have
contradicted some information provided by Rahul on logical grounds.

However, before we come to a position to utter any opinion it will be
doing well to mention that of the Tibetan scholars whose name occurred with the
translation is the name of Ye-Shes-sDe. Rahul mentioned his name as an associate
of Jinamitra. But Tarthang Tulku list highlighted Ye--Shes-sDe as the principal
translator; some fifteen scholars and all of them from India seemed to have assisted
Ye-Shes-sDe. Those scholars are [ 1] Jinamitra, [2] Prajnavarma, [3] Silendrabodhi,
[4] Danasila, [5] Munivarma, [6] Surendrabodhi, [71 Karmavarnman, [8] Vijayasila,
[9] Buddhaprabha, [10] Manjusriprabha, [11] Sakyaprabha, [12]
Vidyakaraprabha, [13] Jnanasiddhi, [14] Manjusri and {15] Dharmatasila®.

On the whole the importance of Ye-Shes-sDe had surfaced inspite of the
fact that this scholar remained incognito till today.

No reliable biographical information could be obtained about Ye-Shes-
sDe except that he belonged to the Nyingma [Ancient] sect and that he lived in the
later part of the 8th century and in the early decades of the 9th century A.D. One
reference to the Bengal ruler Dharma Pala in the context of Ye-Shes-sDe has
suggested the probable date which is mentioned®. The Tibetan sources almost in
unanimity declared that Ye-Shes-sDe was a contemporary of Upadhyaya
Santaraksita®and Acharya Padmasambhava. In the course of our investigation an
important point has emerged which suggests some textual scrutiny. It has been
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mentioned in the Biographical Dictionary ot Tibet and Tibetan Buddhism, compiled
by Khetsun Sangpo’ Vol. IIT and having drawn largely from Thang-yig, of
Padmasambhava in which the biographical data about Vairocana® had elaborately
figured out- that the names of the translators of the tantras, sutras, grammar etc.
had been different. It had been suggested that the principal translator was Vairocana
and he had used his name while translating the tantras and had assumed nom-de-
plume as Ye-Shes-sDe while translating the sutras. It had been further suggested
that other names had been used whose grammars had been translated by Vairocana.
Therefore, it appears that the translator Ye-Shes-sDe whose reference appeared
along with the translations of texts listed out in the subsequent part of the study
was the same person as Vairocana. But the decision on this issue cannot be taken
with certainty at this stage due to the fact that this position held by Thang-yig is not
adequately evidenced by other Tibetan texts. In the majority of the tantra texts
translated and listed out by us the name of Ye-Shes-sDe has been mentioned in
place of Vairocana; so, the question if Ye-Shes-sDe was the original name and
Vairocana being the nom-de-plume or the other way round virtually remained an
unanswered question. On closer scrutiny it has been found that Ye-Shes-sDe had
been inclined more towards Sutra and Tantra and in addition to that he took
interest in many other subjects. It has been further observed that Ye-Shes-sDe
had composed three books’, which presumably dealt with his philosophy.

The books which have been translated by Ye-Shes-sDe are the following:
Ka-gyur
S.No Title of the books Assistant Translator/translators

Prajnaparamita ' '
1 Satasasrika-prajnaparamita Khams-pa Go-cha;sBas Manjufr
‘ Nyang Indravaro; Vairotsana; Nyang
ICe Khyi-’brug
2 Arya-astadasasahasrika-prajnaparamita-nama- Others
Mahayana-sutra

3 Arya-dasasahasrika-prajnaparamita-nama-maha-  Jinamitra and

Yana-sutra prajiiavannan
4 Arya-suvikrantavikrami-parip~ccha-prajil aparimita - Silendrabodhi
Nirdesa and Jinamitra

5 Arya-pancaSalika-prajnaparimita  Silendrabodhi and Jinamitra :
6 Arya-vajracchedi-nama-prajriaparamita-mahayana- Silendrabodhi
sutra *

7 Buddha-avatamsaka-nama-mahavaipulya-sutra-  Jinamitraand
A Surendrabodhi
8 Arya-maharatnaku\a-dharmapuryaya-satasaha- Jinamitra and

Sri kagranthe trisamvara-n irdesd-pariv arta-nama-  Surendrabodhi
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Mahayana-sutra

9 Arya-tathagata-acintya-guhya-nirdefa-nama-

Mahayana-sutra

10 Arya-svapnanirdesa-nama-mahayana-sutra
11 Arya-amitabhavyuha-nama-mahayana-sutra

12 Arya-ak~obhya-tathagatasya-vyuha-nama-

Mahayana-sutra

13 Arya-dharmadhatu-prakrti-asambheda-nirdes’a-

nama-mahayana-sutra

14 Arya-dasadharmaka-nama-mahayana-sutra

15 Arya-samantamukha-parivarta-nama-mahayana-

Sutra

_ J1 6 Arya-manju~ri-buddhak~etra-gul)a-vyuha-nama-

Mahayana-sutra

17 Arya-pitaputra-samagamana-nama-mahayana-

Sutra

18 Arya-rastrapala-pariprccha-nama-mahayana-sutra

Jinamitra,

Danas’ila and Munivanna

Prajnavarman
Jinamitra and
Danas’ila
Jinamitraand
Surendrabodhi
Jinamitra and
Surendrabogdhi
Jinamitra and
Surendrabodhi
Jinamitra and
Surendrabodhi
Silendrabodhi
and Jinamitra

Silendrabodhi, Jinamitra
and Danasila

Jinamitra,

Danasila & Munivarman

19 Arya-grhapati-ugraparlprccha-nama-mahayana-sutra -Surendrabodhi
- 20 Arya-bhadramayakara-vyakarana-nama-mahayana-Jinamitra and

Sutra -

Prajnavarman

21 Alya-mahapratiharya—nirdesa-nama-mahayaﬁa- Jinamitra,

Sutra

22 Arya-maltreya-mahasimhanada-nama-mahayana-

Sutra

Surendrabodhi and
p'rajnavarman
Jinamitra,
Surendrsbodhi and
Prajnavarman

23 Arya-vinayavinicaya-upalipariprccha-nama- Jinamitra, prajnavarma,

Mahayana-sutra

24 Arya-adhyasayasancodana-nama-mahayana-

Sutra

25 Arya-subahu-pariprccha-nama-mahayana-sutra
26 Arya-surata-pariprccha-nama-mahayana-sutra

- 27 Arya-viradatta-grhapati-pariprccha-nama-

Surendra-

Sodhi and others
Jinamitra and
Surendrsbodhi
Danasilaand

Jinamitra

Jinamitraand
Surendrabodhi
Jinamitra and Danasila



Mahayana-sutra

28 Arya-udayanavatsaraja-paripfccha-nama- Jinamitra and
Parivarta Surendrabodhi

29 Arya-sumatidarika-parip~ccha-nama-mahayana-  Jinamitraand
Sutra Surendrabodhi

30 Arya-gangottara-pariprccha-nama-mahayana- Jinamitra and Danasila
Sutra

31 Arya-asokadatta-vyakarala-nama-mahayana- Jinamitra and
sutra Surendrabodhi

32 Arya-vimaladatta-parip~ccha-nama-mahayana Jinamtraand
Sutra Surendrabodhi

33 Arya-gunaratna-sankusumita-periprccha-nama-  Jinamitra and
Mahayana-sutra prajnavarman

34 Arya-acintya-buddha-visayanirdesa-nama- Jinamitra,
Mahayana-sutra ) Danasila and Munivarms

35 Arya-susthitamati-devaputra-parirccha-nama- Surendrabodhi
Mahayana-sutra and Prajnavarman

36 Arya-siffihapariprccha-nama-mahayana-sutra Danasila and

Munivarman

37 Arya-sarvabuddha-maharahasyopayakausalya- Danasila and
Jnanottarabodhisattva-pariprccha-parivarta- nama- Karmavarman
Mahayana-sutra .

38 Arya-bhadrapaiatrethi-pariprceha-riama- Jinamitraand
Mahayana-sutra Surendrabodhi

39 Arya- maltreya-panprccha-nama-mahayana-sutra  Jinamitraand
' Surendrabodhi

40 Arya-maitreya-pariprccha~nama-mahayana-sutra- Jinamitraand

Danasila

41 Arya-kashyapa-parivarta-nama-mahayana-sutra ~ Jinamitra and
Surendrabodhi
42 Arya-ratnarasi-nama-manayana-sutra Surendrabodhi

43 Arya-aksayamati-paripriccha-nama-mahayana- Surendrabodhi
Sutra

44 Arya-saptas’atika-nama-prajnaparamita-mahayana- Surendrabodhi
Sutra

45 Arya-snmaiadevi-simhanada-nama-mahayana- Jinamitra and
Sutra Surendrabodhi

46 Arya-rsivyasa-paripccha-nama-mahayana-sutra  Jinamitraand
Sutra'? ‘ Danasila
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47 Arya-lalrtavlstara-nama-mahayana-sutra Jinamitra,
Danasila and Munivarman

48 Arya-manjusri-viknqita-nama-mahayana-sutra Surendrabodhi
49 Arya-manjusrivikurvana-parivarta-nama-mahayana- Silendrabodhi
sutra and Jinamitra

50 Arya-sarvatathagatadhi-thana-sattvavalokena-bud- Jinamitra,
Dhaksetra-niedesa-vyuha-nama-mahayana-sutra  Surendrabodhi ~ Klu’l

rgyal-mtshan and Cog-ro

51 Arya-sarvabuddha-vi~ayavatarajnanaloka-alamkara- Surendrabodhi
nama-mahayana-sutra

52 Arya-samgha,ta-sutra-dharmaparyaya Jinamitra and Danasila

53 Arya-acintyaprabhasa-nirdesa-nama-dharma-psryaya -Surendrabodhi

54 Arya-tathagatanam-buddhaksetra-gunokta- Jinamitra and Danasila
Dharmaparyaya

55 Arya-mandalalasaka-nama-mahayana-sutra Jinamitra

56 Arya-gayasira-nama-mahayana-sutra Surendrabodhi

57 Arya-ghanavyuha-nama-mahayana-sutra -Jinamitra and Silendrabodhi

58 Arya-mahakarunapuundarika-nama-mahayana-sutra  -Jinamitra

and Silendrabodhi
59 Arya-karunapundarika-nama-mahayana-sutra Jinamitraand
Surendrabodhi
60 Saddharmapundarika-nama-mahayana-sutra Surendrabodhi
61 Arya-sarvadhalragunavyuharaja-nama-mahayana- Prajnavalman
Sulfa ' and Surendrabodhi
62 Arya-sukhavatlvyuha-nama-mahayana-sutra -Danasila
63 Arya-karandavyuha-nama-mahayana-sutra -Jinamitra and Danasila
64 Arya-ratnakoti-nama-mahayana-sutra -Prajnavalman

65 Arya-ratnakara-nama-mahayana-sutra -Jinamitra and Surendrabodhi
56 Arya-suvamabalukopama-nama-mahayana-sutra  -Surendrabodhi
and Prajnavarman

67 Arya-dharmatasvabhava-sunyatacala-prati- -Danasila
Sarvaloka-sutra

68 Arya-prasanta-vinisayapratiharya-samadhi- -Jinamitra and Danasila
Nama-mahayana-sutra

69 Arya-mayopama-samadhi-nama-mahayana-suitra  -Surendrabodhi

70 Arya-tathagata-jnanamudra-samadhi-nama- -Jinamitra, Munivarman

Mahayana-sutra and Danasila
71 Arya-sarvapunaya-samuccaya-samadhi-nama- Prajnavaman
‘Mahayana-sutra and Silendrabodhi



72 Arya-caturdaraka-samadhi-nama-mahayana-sutra  -Jinamitra and
Prajnavarman
73 Arya-mahasannipata-ratnaketu-dharani-nama- Silendrabodhi
Mahayana-sutra '
74 Arya-vajramanda-nama-dharani-mahayana-sutra  ‘Silendrabodhi
75 Arya-mahayanaprasadaprabhavana-nama: Jinamitra and Danasila
Mahayana-sutra
76 Arya-ratnolka-nama-dharani-nmahayana-sutra Surendrabodhi
77 Arya-bodhisattva-gocaropayavisaya-vikurvanla-  Prajnavarman
Nirdesa- riama-mahayana-sutra
78 Arya-tathagatamahakaruna-nirdela nama- Silendrabodhi
Mahayana-sutra
79 Arya-gaganaganja-pariprccha-nama-mahayana-sutra - Vijayasila and
-Silendrabodhi
80 Arya-pratibhanamati-pariprccha-nama- Prajnavarman
Mahayana-sutra
81 Arya-sagaramati-pariprccha-nama-mahayana-sutra -Jinamitra,
Danasila and Buddhaprabha
82 Arya-sagaranagaraj a—pariprccha—nama-mahay;ana- Jinamitraand

Sutra Prajnavarman

83 Arya-sagaranagaraja-pariprccha-nama- Jinamitra, Danasila and
mahayana-sutra Munivarman

84 Arya-sagaranagaraja-pariprccha-nama- Surendrabodhi

mahayana-sutra
85 Arya-anavataptanagaraja-paripriccha-nama- Jinamitra, Danasila and
Mahayana-sutra dCon-gling Rma

86 Arya-brahma-pariprccha-nama-mahayana-sutra  Jinamitra

87 Arya-brahmadatta-pariprccha-nama-mahayana-sutra -Surendrabodhi
and Prajnavarman

88 Arya-suvikranta-cintadevaputra-pariprecha-rama- Prajnavarman

Mahayana-sutra

89 Arya-sdrivasu-pariprccha-nama-mahayana-sutra ~ Surendrabodhi
and Prajnavarman

90 Arya-ksemarikara-pariprccha-nama-mahayana-sutra -Prajnavarman

91 Arya-rastrapala-pariprccha-nama-mahayana-sutra  -Jinamitra

92 Arya-viku rvaryaraja-pariprccha-nama- Prajnavarman
. mahayana-sutra g
93 Arya-mahayanopadesa-nama-mahayana-surta Jinamitraand
Danasila
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94 Arya-srimatibrahmani-pariprccha-nama-mahayana- Surendrabodhi
Sutra and Prajnavarman

95 Arya-mahalalika-pariprccha-nama- Jinamitra and Danasila
mahayana-sutra

96 Arya-manjusrinirdesa-manayana-sutra Surendrabodhi
97 Arya-bodhipaknanirdesa-nanra-mahayana-sutra  Jinamitraand
' ‘ Jnanasiddhi

98 Arya-pancaparamita-nirdesa-nama-mahayana-sutra Jinamitra
99 Arya-danaparamita-nama-mahayana-sutra Prajnavarman
100 Arya-dananusamsa-nirdesa Surendrabodhi
101 Arya-bodhisattvacarya-nirdesa-nama-mahayana -Jinamitra and

-sutra Prajnavarman

102 Arya-tathagata-guna-jnanacintya-visayavatara-  Jnanagarbha
Nirdesa-nama-mahayana-sutra
103 Arya-stnvivarta-vyakaralua-nama-mahayana-sutra -Prajnavarman
and Silendrabodhi
104 Arya-candrottaradarika-vyakarana-nama-mahayana- Jilnamitra
Sutra
105 Arya-avalokana-nama-mahayana-sutra  Jinamitra and Danasila
106 Arya-manjusrlvihara-nama-mahayana-sutra Surendrabodhl
107 Arya-amrtavyaharana-nama-mahayana-sutra prajnavarman
108 Arya-maitreyaprasthana-nama-mahayana-sutra ~ prajnavarman,
Jinamitra & Surendrabodhl
109 Arya-Jokanuvartana-nama-mahayana-sutra Jinamitra and Danasila
110 Arya-traddhabaladhanavataramudra-nama- Surendrabodhi
Mahayana-sutra
111 Arya-niyataniyatagatimudravatara-nama-mahayana- Prajnavarman

sutra and Surendrabodhi
112 Arya-pradipadamya-nama-mahayana-sutra Prajnavarman
113 Arya-pratiyasamutpada-nama-mahayana-sutra ~ Surendrabodhi
114 Rajadesa-nama-mahayana-sutra Danaslla
115 Arya-sngupta-nama-sutra Jinamitra and Danasila
116 Arya-karmavarana-visudddhi-nama-mahayana-sutra -Jinamitra and
Prajnavarman
117 Arya-karmavaralja-pratiprasrabdhi-nama- Jinamitra and
Mahayana-sutra Danasila
118 Arya-rajavavadaka-nama-mahayana-sutra Jinamitra and
Silendrabodhi

119 Arya-trayastrimsat-parivarta-nama-mahayana-sutra -Prajnavarman
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120 Arya-sthiradhyasaya-parivarta-nama- Surendrsbodhi and

mahayana- sutra Prajnavarman
121 Arya-bhavasamkranti-nama-mahayana-sutra Jinamitraand
. Danasila
122 Arya-sarvavaidalya-samgraha-nama-mahayana- Jinamitra and
sutra Munivarman
123 Arya-mahamegha-nama-mahayana-sutra Surendrabodhi

124 Arya-mahameghasutrad dasadighodhisattva-samu- Surendrabodhi
Drasannipati-mahotsava-vikrinita -nama-parivarla
125 Arya-mahamegha-vayu-mandala-parivarta-sarva- Jinamitraand

Naga-hrdaya-nama-mahayana-sutra Surendrabodhi
126 Arya-mahamegha Jinamitraand Silendrabodhi
127 Arya-dharmasamg-iti-nama-mahayana-sutra Manju~igarbha,

Vijayai-ila and Silendraboghi
128 Arya-avaivartacakra-nama-mahayana-sutra Jinamitra, Danasila and

Munivarman
129 Arya-dharmanaya-nama-mahayana-sutra Prajnavarman
130 Arya-dharmaskandha-nama-mahayana-sutra Prajnavarman
131 Arya-paramarthadharmavijaya-nama- Jinamitra and Danaslla

mahayana-sutra’
132 Arya-dharmamarthavibhanga-nama-mahayana-  Jlnamitraand

Sutra Danasila
133 Arya-caturdharma-nirdesa-nama-mahayana-sutra Surendrabodhi:
134 Arya-tathagatagarbha-nama-mahayana-sutra Sakyaprabha
135 Arya-anaksaraakarandaka-vairocanagarbha-nama- Jinamitra,
Mahayana-sutra Danasila and Munivarman
136 Arya-astabuddhaka-nama-mahayana-sutra Jinamitraand
Surendrabodhi
137 Dasabuddhaka-nama-mahayana-sutra Prajnavarman
138 Arya-dvadasabuddhaka-nama-mahayana-sutra  Jinamitraand
Danasila
139 Arya-buddhabhumi-nama-mahayana-sutra Jinamitra,
Sliendrabodhi and prajnavarman
140 Arya-buddhakepana-nama-riahayana-sutra Jinamitra and
prajnavarman
141 Arya-marigalastaka-nama-mahayana-sutra Surendrabodhi
142 Arya-astamandalaka-nama-mahayana-sutra Surendrabodhi
143 Arya-triskandhaka-nama-mahayana-sutra Self
144 Mayajala-nama-mahasutra Jinamitra and Prajnavarman

27



145 Bimbisarapratyudgamana-nama-mahasutra Jinamitraand

prajnavarman
146 Sunyata-nama-mahasutra Jinamitra and Prajnavarman
147 Mahasunyata-nama-mahasutra Jinamitra and Prajnavarman
148 Dhvajagra-nama-mah-asutra Jinamitra and Prajnavarman
149 Pancatraya-nama-mahasutra Jinamitraand Prajnavarman
150 Anityata-sutra Surendrabodhi
151 Arya-bhadrakaratri-nama-sutra Jinamitra and Danasila
152 Arthaviniscaya-nama-dharmaparyaya Jinamitra and Prajnavarman
153 Arya-adbhuta-dharmaparyaya-nama Jinamitra and Surendrabodhi
154 Alpadevata-sutra Self
155 Karmavibhariga Jinamitra, Danasila and Munivarman
156 Sukarikavadana-nama-sutra Jinamitra
157 Brahmajala-sutra -Tantra Self
158 Arya-vajrapani-abhiska-Mahatantra Silendrabodhi
159 Arya-astadevi-dharant Silendrabodhi
160 Arya-saptatathagata-purvaprarandhana- Jinamitra, Danasila and
visesavistara- Nama-mahayana-sutra Silendrabodhi
161 Arya-bhagavato-bhaisajyaguru-vadurya- Jinamitra, Danisila and
prabhasya-Purva-pranidhana-visesa- Silendrabodhi

vistara-nama-mahayana-sutra
162 Arya-tathagata-vaiduryaprabha-nama-baladhana- Jinamitra,
Samadhi-dharani Danisila and Silendrabodhi
163 Arya-dvadasabuddhaka-nama-mahayana-sutra
Jinamitra and Danasila

164 Arya-sarvabuddhangavati-nama-dharani Jinamitra and Danasila
165 Arya-buddhahrdaya-nama-dharani-dharmaparyaya -Jinamitra and
Danasila
166 Arya-buddhahrdaya-nama-dhararni Jinamitra and Danasila
167 Arya-vimala-nama-dharani Jinamitra and Danasila
168 Arya-candananga-nama-dharani Jinamitra and Danasila
169 Arya-mahamahindra-nama-dharani Jinamitra and Danasila
170 Arya-sarvadharmagut] avyuha-raja- Prajnavarman and
nama-mahayana- Sutra Surendrabodhi

171 Arya-mahadharani Jinamitra and Danasila
172 Alya-igises.avatj :nama-dharani Jinamitra and Danasila
173 A1ya-Suvémapraﬁlasottama-sutredraraj a- Jinamitra and

nama- Mahayana-sutra Surendrabodhi
174 Mahasahasrapramardana-nama-sutra Surendrabodhi,

Jnanasiddhi and Sakyaprabha
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175 Mahamayiirividyarajni Silendrabodhi,Jnanasidhi & Sakyaprabha

176 Arya-mahapratisara-vidyarajni ° Jinamitra and Danasila )
177 Mahasilavana-sutra Silendrabodhi, Jnanasiddhi and
. ' Sakyaprabha
178 Mahamantranudhari-sutra Sliendrabodhi, Jnanasiddhi and
) Sakyaprabha
179 Arya-jayavati-nama-mahavidya-raja Jinamitra and Danasila
180 Arya-abhisecani-nama-dharani Jinamitra and Danasila
181 Arya-hiranyavati-nama-dharani Jinamitra and Danasila
182 Arya-cudamani-nama-dharani Silendrabodhi
183 Arya-sardurgati-parisodhaiii-usnisavijaya- Jinamitraand
nama-dharani Surendrabodhi
184 Samantamukha-pravesa-rasmivimalosnisa- Jinamitraand
prabhasa-Sarvatathagata- hrdaya- Surendrabodhi
samayavilokita-nama-dharani
185 Arya-mahadanda-nama-dharant Jinamitra and Danasila
186 Arya-ratnamala-nama-aparajita Surendrabodhi
187 Arya-sarvantarayika-visodhani-nama- Jinamitra and Danasila
dharani _
188 Arya-sarvabhayaprada-nama-dharani- Jinamitra and Danasila
189 Arya-dramida-vidyaraja Jinamitra and Danasila
190 Arya-dhvajagrakeyura-nama-dharani Jinamitraand Danasila
191 Arya-sumukha-nama-dharani : - Jinamitra and Danasila
192 Arya-bahupurra-pratisarana-nama-dharani - Jinamitra and Danasila
193 Arya~bhadraratn-nama-sutra Jinamitra and Danasila
194 Arya-arsaprasamam-sutra Jinamitra and Danasila
195 Arya-jvaraprasamanl-nama-dharam Jinamitra and Danasila
196 Arya-vaisallpravesa-mahasutra _ Surendrabodhi '
197 Arya-kancanavati-nama-dhararni Jinamitra and Danasila
198 Arya-astamandalaka-nama-mahayana-sutra - Jinamitra and Danasila
199 Pretavighna-nama-dharani Self
200 Mahasamaja-sutra-nama-mahasutra -  Jinamitra and Prajnavarman
201 Arya-dharmasagara-nama-dharani -Surendrabodhi and
Prajnavarman
202 Atanatiya-sutra-nama-mahasutra Jinamitra and Prajnavarman
203 Arya-mahamegha Jinamitra and Silendrabodhi
204 Arya-mahameghavata-mandala-sarvanaga-hrdaya- Jinamitra and
Nama-mahayana-sutra Silendrabodhi
205 Arya-mahakrsnasarvajvaramocani 'Prajnavarman

206 Arya-avalokitesvaraikadasamukha-nama-dharani  Silendrabodhi
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207 Arya-samantabhadra-nama-dharani Jinamitra and
Danasila
208 Arya-rucirangayasthi-nama-dharani Prajnavarman
209 Arya-abhayaprada-nama-aparajita Prajnavarman
210 Arya-sarvatathagata-adhishana- Jinamitra, Surwendrabodhi and
sattvavalokenabuddha- Ketra-nirdesana- Klu’lrgyal-mtshan
vyuha-nama-mahayana-sutra
211 Arya-avalokitesvaramata-nama-dharani  Jinamitra and Danasila
212 Arya-mah.alasksmi-sutra Jinamitra
213 Sri-devidvadata-nama Jinamitra
214 Vajravidarana-nama-dharani Jinamitra and Danasila
215 Arya-mahavajrameru-sikharakutagara-  Silendrabodhi and
dharani Jnanasiddhi
216 Arya-vajrajitanalapramohani-nama-dharani-Jinamitra and Danasila
217 Arya-dasavajrapani-hrdaya Jinamitra and Danasila
218 Arya-mahabala-nama-maliayana-sutra -Silendrabodhi and Jinamitra
219 Arya-mekhala-nama-dharani Prajnavarman
220 Arya-vidyaraja-mahatantra Prajnavarman
221 Mangalagatha Jinamitra
222 Ratnatrayasvasti-gatha Jinamitra
Dharani
223 Arya-ratnolka-nama-dharani-mahayana-sutra Surendrabodhi
224 Arya-dvadasabuddhaka-nama-mahayana- Jinamitra and Danasila

sutra

225 Arya-buddhah~daya-nama-dharani-dharmaparyaya -Jinamitra and

226 Arya-buddhah.rdaya-nama-dharani
227 Arya-salvabuddhangavati-nama-dhararni
228 Arya-Candananga-nama-dharani
229 Arya-abhisecani-nama-dharam
230 Arya-vimala-nama-dharani
231 Arya-Visesevali-nama-dhura'ni,
232 Arya-astamandalaka-nama-mahayana-sutra -
233 Arya-mahammahindra-nama-dharani
234 Arya-mahadharani
235 Arya-avalokitesvaraikadatamukha-nama-dharani
236 Arya-samnatabhadra-nama-dharani
237 Arya-mekhala-nama-dharani
238 Arya-avalokitesvaramata-nama-dharani
239 Arya-anantamukha-sadhika-nama-dharani
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Danasila

Jinamitra and Danaslla
Jinamitra and Danasila
Jinamitra and Danasila
Jinamitra and Danasila
Jinamitra and Danasila
Jinamitra and Danasila
Jinarnitra and Danasila
Jinamitra and Danasila
Jinamitra and Danasila
Silendrabodhi

Jinamitra and Danasila
Prajnavarman

Jinamitra and Danasila
Prajnavarman



240 Arya-sumukha-nama-dharanii

241 Arya-ruciragayasthi-nama-dharani
242 Arya-cudamani-nama-dharani

243 Arya-dhvajagrakryura-nama-dharani
244 Arya-kanakavati-nama-dharani

245 Arya-salvabhayaprada-nama-dharani

246 Arya-salvantaravika-visodhani-nama-dharani -

247 Arya-dramiqa-vidyaraja

248 Arya-abhayaprada-nama-aparajita

249 Arya-ratnamala-nama-aparajita

250 Arya-mahavajrameru-sikharakutagara-darani

251 Arya-mahabala-nama-mahayan-sutra.

252 Vajravidarala-nama-dhrarani

253 Arya-dasvajrapani-hrdaya

254 Arya-vajrajitanalapramohani-nama-dharani -
255 Arya-mahadanda-nama-dhrani

256 Arya-vidyaraja-mahatantra

257 Arya-bhadraratri-nama-sutra

258 Arya-dharmasagara-nama-dharani

259 Arya-bahuputra-pratisarana-nama-dharani -

260 samantamukhapravea-rasmivimalosnisaprabhasa- -

Jinamitraand Danasila
Prajnavarman
Silendrabodhi
Jinamitra and Danasila
Jinamitra and Danasila
Jinamitra and Danaslla
Jinamitra and Danasila
Jinamitra and Danasila
Prajnavarman
Surendrabodhi
Surendrabodhi
and Jnanasiddhi
Surendrabodhi
Jinamitra and Danasila
Jinamitra and Danasila
Jinamitra and Danasila
Jinamitra and Danasila
Prajnavarman
Jinamitra and Danasila
Surendrabodhi and
prajnavarman
Jinamitra and Danasila
Jinamitraand

Sarvatathagata-hrdaya-samayavilokita-nama-dharani -Surendrabodhi
261 Arya-Salvadurgati-parisodhani-usnisavijaya-nama- Jinamitra and

Dharani
262 Arya-hiranyavati-nama-dharani
263 Arya-astasevi-dharani
264 Arya-jayavati-nama-mahavidyarajni
265 Arya-mahalaksmi-sutra
266 Sri-devidvadasaka-nama
267 Arya-jvaraprasamam-nama-dharani
268 Arya-arsaprasamani-sutra
269 Atanatlyasutra-nama-mahasutra
270 Mahasamajasutra-nama-mahasutra -
271 Arya-mahamegha

Hrdaya-nama-mahayana-sutra
273 Pretavighna-nama-dharani
274 Arya-mahakrsna-sarvajvaramocani
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Surendrabodhi
Jinamitra and Danasila
Suréndrabodhi
Jinamitra and Danasila
Jinamitra
Jinamitra
Jinamitra and Danasila
Jinamitraand Danasila

Jinamitra and Prajnavarman
Jinamitra and Prajnavarman
Jinamitra and Surendrabodhi
272 Arya-mahameghaghavata-mandala-sarvanaga-

Jinamitra and
Surendrabodhi

Self
Prajnavarman



275 Arya-vaiasalipravesa-mahasutra Surendrabodhi

276 Agracarya-praryidhana Prajnavarman
277 Mangala-gatha Jinamitra
278 Triratnasvasti-gatha Jinamitra
Supplementary Text
279 Arya-bhadracraya-pranidhana-raja Jinamitra, Surendrabodhi
Tan-gyur's and Lo-chen Vairocana
Stotra

280 Dharmakayasraya-samanyaguna-stotra Jinamitra and Surendrabodhi
Tantra by Asanga

281 Arya-anantamukha-nirhara-dharani-vyakhyana-  Prajnavarman
Karika, by Jnanagarbha

282 Arya-anantamukha-nirhara-dharani-tika Prajnavarman
by Jnanagarbha Prajnaparamita
283 Arya-satasahasrika-pancavimsatisahasrika- Surendrabodhi

Asadasasahasrika-prajnaparimita-brhattika
By Damstrasena
284 Arya-prajiiaparamita-Vajracchedika-tika Manjusri and Jinamitra
By Kamalasila Madhyamaka
285 Sunyatasaptati-vrtti by Nagarjuna Jinamitra
286 Yuktisasthika-vrtti by Candrakirti Jinamitra, Danasuka and
Silendrabodhi
287 Satyadvaya-vibhanga-karika by Jnanagarbha Silendrabodhi
288 Satyadvaya-vibhanga-vrtti by Jnanagarbha Siiendrabodhi
289 Satyadvaya-Vibhanga-panjika by Santaraksita ~ Prajnavannan.
and Jnanagarbha
290 Madhyamakalamkara-karika by Santaraksita Surendrabodhl
291 Madhyamakalamkara-vrtti by Santaraksita Surendrabodhi
292 Madhyamakalamkara-panjika by Kamalasila Surendrabodhi
" and prajnavannan

293 Kayatrayavataramukha-nama-sastra Prajnavannan
By Nagamitra

294 Kayatraya-vrtti by Jnanacandra Prajnavannan

295 Sakitpravesika-nirvikalpa-bhavanartha Dharmatlsila
by Vimalamitra

296 Bhavanakrama by Kamalasila Prajnavannan

297 Bhavanayogavatara by Kamalasila Prajnavannan

298 Sutrasamuccaya by Nagarjuna  Jinamitra and Silendrabodhi

299 Kramapravesika-bhavanartha by Vimalamitra Prajnavannan

300 Siksasamuccaya-karika by Santideva Jinamitra and Danasila
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301 Siksasamuccaya, by Santideva - Jinamitra and Danasila

302 Bodhicittotpada-vidhi, by Nagarjuna Surendrabodhi
Sutra _
303 Arya-samdhinimocana-bhasya, by Asanga - Jnamltra an Silenrabodhi

304 Arya-caturdhannaka-Vyakhyana-tika, - ‘Danasilaand prajnavannan
by Jnanadatta o
305 Arya-gayasirsa-nama-sutra-vyakhyana, Surendrabodhi

by Vasubandhu

306 Arya-dasabhumi-vyakhyana, - Manjusrigarbhaand Prajriaivannz;ﬁ

by Vasubandhu Citamatra : )
307 Madhyanta-vibhanga-karika, ' Jinamitra and Silendrabodhi

by Maitreyanatha ‘ ‘
308 Madhyanta-vibhanga-tika, by Vasubandhu Jinamitra and

; Silendrabodhi

309 Madhyanta-vibhanga-tika, by Sthiramati -Jinamitra and Silendrabodhi
310 Yogacaryabhumau-sravakabhumi, by Asanga Jinamitra

311 Yogacaryabhumau-bodhlsattvabhuml, by Asanga Prajnavannan

312 Yogacaryabhumi-viniscaya-samgraha, by Asanga Prajnavannan
and Surendrabodhi

313 Yogacaryabhumau-vastusamgraha, by Asanga  Prajnavannan

and Jinamitra

314 Yogacaryabhumau-vinayasamgraha, by Asanga  Prajnavannan

and Jinamitra

315 Yogacaryabhumau-vivaranasamgraha, by Asanga Prajnavannan
agd"Surendrabodhi

316 Bodhisattvasila-parivarta-bhasya, by Gunaprabha Prajnavannan
317 Bodhisattvasila-parivarta-tika, by Jinaputra Jinamitraand
" Prajnavannan -

318 Mahayana-samgraha, by Asanga = Jinamitra and Silendrabodhi

319 Abhidhannasamuccaya by Asanga  Jinamitra and Silendrabodhij

320 Mahyana-samgrahopanibandhana,  Jinamitra and Silendrabodhi
by Asvabhava

321 Abhidharmasamuccaya-bhasya by Jinaputra Janamitraand
Silendrabodhi
322 Abhidharmasamuccaya-vyakhya-nama, Jinamltra

by Jinputra
323 Trimsika-karika. by Vasubandhu Jinamitra and Silendrabodhi
324 Vimsaka-karika, by vasubandhu Jinamitra and Silendrabodhi
325 Vimsaka-vrtti by Vasubandhu Jinamitra and Silendrabodhi
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326 paricaskandha-prakarana by Vasubandhu Jinamitra, Sirendrabodhi

and Danasila
327 Trinisika-bhasya by Sthiramati Jinamitra and Silendrabodhi
328 Prakarana-vimsaka-tikaby Vinltadeva  Jinamitra, Sliendrabodhi
and Danasila
329 pancaskandha-prakara~a-vaibhasya Jinamitra, Siiendrabodhi
By Sthiramati and Danasila

330 Pancaskandha-vivarana by Gunaprabha  Jinamitra and Danasila
331 Pancaskandha-bhasya by Prthivibandhu  Jinamitra and Danasila
332 Trimsika-tika by Vinjtadeva -  Jinamitra, Silendrabodhi and Danasila

30X

333 Yogacaryabhavanarthasamasa-nirdesa Prajriavarman

By Jnanacandra Abhidharma
334 Kararjaprajnapti, by Maudgalyayana -Jinamitra and Prajnavarman
335 Karmaprajnapti. by Maudgalyayana Jinamitra,Danasila and
Prajnavarman
336 sarasamuccaya-nama-abhidharmavatara-tika Jinamitraand
Danasila
Vinaya
337 Arya-mulasarvastivadi-saramanera-karika, Munivarmarn
By Nagarjuna or Samghabhadra
Lekha/Parikatha
338 Sthaviropanimantrana, by Bhavaskandha Jinamitra
Pramana
339 Nyayabindu-tika by Vinltadeva Jinamitra
340 Nyayabindu-pindartha, by Jinamitra Surendrabodhi
Nitisastra

341 Nitisastra-prajnadanda-nama, by Nagarjuna Silendrabodhi
342 Nitisastra-jantuposanabindu-nama, by Nagarjuna Silendrabodhi
Visvavidya
343 Bhadracaryacatustika-Pindarthabhismarana,
by Ye-Shes-sDe
344 Drstivisesa, by Ye-Shes-sDe

345 Buddhatmatlka by Ye-Shes-sDe Mangala
346 Mangalagatha, by Nagarjuna Jinamitra
347 Ratnatrayasvasti-gatha Jinamitra

In the final analysis it appears that Yc-Shes-sDe was not an ordinary
scholar taking interest in the Buddhist literature from India. The fact that he had
translated roughly three hundred forty seven texts, as far as our findings to date
£0, he seemed to have not only mastered a large number of texts bur also developed
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éonsiderable interest in varieties of texts. His versatility may reasonably surprise
any scholar of any persuasion. His biographical information not being available in
detail, have understandably left the scholar of Buddhist studies both in Tibet and
India in a state of academic dissatisfaction.

In the present context of political turmoil in Tibet and the Tibetans having
to had to leave their homeland in a state of utter sorrow it turns out to be difficult
to understand the level of civilizational excellence which Tibet had once reached.
Nor is it easy to guess the level of cordiality which had grown in the relationship
between Tibet and India over the centuries. The instance of Ye-Shes-sDe amply
suggest the closeness which was imbibed by the intellectuals of both countries.
But the fact that he is not remembered by the scholars either in Tibet or in India is
an act of civilizational disaster. However, by the researches we could have explored
at least a part of the greatness of the man and could have givena glimpse of his
activities.

Reader in Tibetan
Department of Sanskrit and Prakrit Languages,

Lucknow University, Lucknow.
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TG IFHAUYE GATE HSGAIIE |
JToEaT WAl @ oEar 99r garl |
YU T AT STATEH WG & T TATEh=T Jeuaent | STTHTE T
T, ferguial W g @ R |
T fagTar sar R giver |
JAUIITE UHIGH TG Ma Far | |
AT AT TS & faua N 30 T 9 T, JEET UGy STERY
o @ &, AT ® wfEd S ¥ (g, ayHTEaT, 2,21,22, 9-8)
TSI T et HHAEIAT |
| uwavauqawrﬁﬁaaﬁﬁﬁu
%‘s’%&ﬁmww% AR AR A T g, Rl e, gy,
R, 3 =T Tt gu R | (s, S, 11,150 g-49)
Higerdr framar frsef saferaata |
| ITEENA Sl TG T e
e et BT 8, dt &t Sl 2 ST T 7 Sreeh A sl

O T w7 (IS, SET, 11, 146, T - 48)

qmmqwqum|
Tt W Sfaugen awrefedt g5 g | |
T MRS | T UYSH TegH T Uddich faad § o9 A $Hig @
TE B, SEt e UTT - AT (HheT) A IO @9 Hoh | (GUg, UTaanil, 9,127,
g - 41) |
T I fau@ 1 geTE TusaHiaE e |
T Tt demfaueyn genefedrudeamay | |
T STV T TS Hea®, gedl & faat & ga9n o, GEH A Hig W
T R, et W A W g T wad || (@, qeaT, 9,128 ,9-41)
srtyaredifew e agroaTtaEr |
FARGHT TR Y qO0 g Tt | |
S ifiraresiict 8, St wey g@ier Aar AT 8,30 AR T 1
T - (2)aﬂg () a0t (2) G@ 3 (%) T |
TS T UE Afcer gHON AferEnte |
quUSETTIRET Ut s agmTr |
e § ug o 78, amer § gt 76 (F5 I ¥ STl gEl g9
% el A et ST T T R), Wl wos § ol Ted 8, fohg e wuw e
gl
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AT F I8 AT I |
VAW THAT A, T FgHisd | |
TSN 1 Ug Toreg TEY, Sed 7 qH0T e G WA 6 SN g o
TIAdT e |
(eUg, Heeaw, 18, 254, 255, 9 - &0, 81)
g & ot afx vesarty aafa
T FhEIAT T gafsadr | |
I T G @ Ad g7 g |
e |07 "I Weggwar ggEafd | |
g T TR ydd, o, 3T, (39T g&-ae, (F) enfaenr daar
T & JHeh! Y07 7 14 ¢ Tabg 3 YT Hieieraes 76, 91 9IoT 39 e, Y
foh & IO o SITot geE! I e Aet et | (gde, g5an, 14,188 189,10,
11,9 - 61)
| Tl T g5 gRTSE ST HIOa! |
TR ARG AT TSI | |
g §ohd YIS TR | e |
sy Tafgen i gega wamfee | |
Td @ W0 UH g G |
Ud |07 I HeagRaTaq=afd | |
S g, g 3w A v T R, fge an andad - g, gEe
Ity 3 & e o gigamet et smerfyer wrtet were o ¥ 3@ foran
%, TE HITCAETdeh YIUT ® | T IAH YNOT S | ZEY PIOT S T o e woft gt
U god & ST 3| (UG, S, 14, 190, 191, 192; 12, 13, 14, §-62)
YT THITT FAH A |
wfeaufaiea ud gem e 1|
Goft uTdt &l T SHEAT, GUAT a1 Ta AT, 319 Fardent aiyrs e -
T8 g e ¥ (g7, gEanil, 14,183, T - 60)
ferast Ag=ufeeT foves Aeamsiita |
s wermHant et ggH IumEl ||
TSR = AT hfa &, Heaeht Sferd el e &, T ol ot
T ST 8 I TG I BT HieT & | (50U, Faaml, 14,182, 4,
g-59)
AT TR Heemfaed 27ffed |
e Tad=l GEaT e g9, | |
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e | fegeifa gaE 7 @y |
TeaT o WY T Tege fordigad | |
foragamT o< quer Ta Aegrm | i
faT Tk 3T¥eh TAT deh GWR § SredT T | (38 hIaTed) e ot 9911
T (GUTT) i WiSTd s YT: G (W) ST W UedeT |  Teehiieh | ot | 8
T g <@ foran, e fomeg = 78 aar g | o gt sfeat s 8 g, e
forer fireran | fo S Wed & war | e (qunerd) uTe & T | (ays,
TUamm, 11,153,154, 9 - 50)
& gnfar wrafaer 5@ geg - e |
pafe i fea 9 s argwd ||
TAq ST ol TRATH & AT, (e 58, TIewHl, &Y &y U ug i
~ 8T T AT A B
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gd : Sanskrit

et - (feraa @Ry 53, axfe o a1 g+v) |- sided, ST, WeEE
anfess weiad STaR & Uiad, 2:- Higd, T, S&gi, T9T, 3T,
agfata, 3:- enfies ot A 7o1, YATE, AFT, FWHENT (AT AT F TR
gEuTdt § q ma) F° 5-38, T Frat’ oY, vw va geud! Hatgmgataa:-
.1165, 4:- sdsg g Tafea smaver o9, wuiggafy avf ug: 9. 5-4, 7.
1-114. 5:- ferer, =, ifae, o =@ @, Fragar, 6:- ofesar,
3t gttt | 7:- Sfverar, Hfqwner, 8:- v, @ma, =afe - #4116,
wifer, Sfar, 9:- gt , o1, Tagvaan, angtoreor (fafre) fagraar :- aaf~ auaf
FUATAT aHeH Gueh g7 - T 0 5-451 10:- Ofaq, geear, garari 11:-
TF | 12:- G, 95 - gEWier @afa it 13:- afeq, arfie srawart 14:-
Jf somedt | 15:-~ 3ufg 16:- Savg yives giafw 17:- g &t daar 97|
- WH - A - WA, - et ( fg o) g 3w s, e 3 T,
fae(g) Himies st vt & el a7 Teta Ant s e, - stfaevory 1. fafeer
TYME, 2. AT, - fgeRiom (7) =y, gveAdes, - s, 1:-
a1iiies Fedl &1 AT - F. 1, 2:- AW ~ JINEA, 3:- ATATE T & Ug, -
sfrgHT-=naTe, e, e, 2. fawge faghor, - gy a9 &
G ITEAOT, T AT, Afak " - e,
, ana () o enffawes &, guand, awifaar, eranfie (aw) gafam,
FTRaT, AT - gy, quiad, a9 frg § wwre @ ¥ - gufed -
gfergife mwets - 9. 1-33, - areliens () 318 afi aver - s oo, fafa
-7, - mard - 1. o foreres, 2. agTe a1 A o TS, - TS ;-
giafg @ fagwr, - s (fa) =masher, e, guarer, 9egoft, - aT
AT TR, < ot T, <TtEeer 7 Hofad 7el gaigaaeiagy - W
&, GAEAT AT E %: F 1-7, 7% « giaffyr & fagmor, - o oy
a1 fargrqer - g (&) arfaenties, S =m ade vam geufa &, Frog v
YA FHE AEqHTSd= - 1. 16-7, 30390 ; 1 - o ar sder o foram,
enfirer o Afaes fineror, 2. o, s (Ag) iy, fovar, wder &, Afaa
JTERT | GHUTE, aTfieh e AT HA | 2, AEET - FARNG © wAgH, -
HT: gt FaQIaoT - et : I, USThIT A AT YA - Hg: T N (a9
- 9w o~ ¥: grfdfEar, arfome - avde veama - w97 . 1-99 - g L
araad (g i) 2. feeeh & fesw w1 fem, g (Fet & Fig qveat
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&1 HETgS 37 ) - o & Feay guad ggedd - o (111, 7e: Sy
F HEN ¥ STenr i widfed fel SaTel - gta Sttt gel, Tehd (7) oG
TS, - GOTY, Al FHA e, aTihes s o geed - F 7-83, -
i (fa) TETaaR SaTaT, ST o UTa i araT, 9ol 3 - 1 3-
45, (g°) |=ardt aifeft 1. ueft 2. ufaear adt avedlt, oeft - faeey, fawn
“TEATE AT WU bl Sexa, Hfeieh el 1 feramy, i - ferrsf, &2 1:- g
U 39 39, T, 3Gedl de1 g° 97" 9-1072 2. - ghafyw 1 1, - 599 (°)
it w1 - fosman a1 grerd gedre, e fauas g - derdias
frzmar - &, - Sfte (fa°) St st aof & Frammgait fifey srdeat w1 e sar
%, (1) 98 SR S A o gHIgYE ¥ TEwd TG o AT S g
%~ F(far) e ardeRt STAGTEAT, TTRER der aTfies Al & S - 7g° 7-
141, 8-179, 10-1271 2. <gragfiel, =k YuaTeHT, - T 37U GHEAT AN
T, g, - AT (T T T ) Jauedt - BN wet - g gai
-\ 7-18, - e () &, - ag: g% K fag, - e i (7°)
g & AT U UTEUE A ST SgHav, T : giafwer fagor - a1y
HAT rfeaes g @, rfaw) @ fagher - faw aiffe afew, -
frofa: (&) swder o1 uted, Hifa- uem, aifife sgem, - g aeuf,
gHusr - 7g ° 2-2, 20, 72, 8-7, a1d 2-128, ud: aATS o 9t A TAT
1 g7, - o3 (fa) - g 9arer, guanet, ek e, - UTaeh: TR AT arfieh
AT T ST, - T : HIT T & (3N T 20 ‘G’ Fadl 8), U, T,
AR, - YISl TR ST S, i o 9l U, 9o : - 1. gfarqays,
( ST Shaieg FET GfE § I ToRAT TT | 7T & hael SHIHATHAT T giXeT
T &), 2. gfafex o fagmor - gaeg (3) 1. adfer samemdr, st g,
2. =nffres - foreren, aoamien, - waaqm 1. whaed famm - 39X 5-23, 2. gt
ST AT, () Fegor fargror - ar (an) fafsren : 1. S 3o weon § sy
it T AT ISTH H TIH HEaT 8, 2. ATHITH GUTT T i ATed ST
1 Afer ST g U F 3w =i el o T AT 8, - AT 1,
e, 2. g Teat gt 3. ot we, 1wy a1fiieh sdei ol UTei i gU
fSraept oe wr o At 2, - it aresfiueht, - otk - srTEEETdT S
HEIYNT a9 IRTEd 3G T-giehl T ATasi-dh ®IH 310+ Fdrait o ar
WA ?, - 919 () 1. o+ forame weurdt, a9 o i€, 2. o =afe fras
T aNfireh shded ol T hid §U, TS T foram e 2, - HeTHT: aefws,
eTfieh ATEc 1 T, - Gerq AR AT aiffies At o A, A, - I
TIGT, - FagT, - Ju: Tawpesr fagaor, - w0 (&) weard iR = § vesar
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UTH & ATAT, ek, AT, =rasie - 3g° 1-23, - aS(T°) a9ehr fagor,
w1, 3. o, 3. ghafge, 9w 4. e & fagieer, - dfeg (f9) 1. e
& fawe, atas, o= 2. 3Afasw, - dguy, a9 @ 94 fas, 2.9% (o)
Hrmrareytr-eiy: | 1. avre, sHfasdr, wde & Seerd - 390 1-76, -
ada (fep) sdereha, aufer, - afaq(fa) =muwer, S, arar: gitmT &
fem, - e 1. foraen fagmor, 2. Sor (awet gard), fag(fas) (amfes qar
o} fauaes) sdeg &1 ran, fafa: g SwRor a1 ey, fawa: wdar &
IeAE, FATaeRar, - (S d) TS a1 ufdddT & RO 3AW d W,
v - wfea ufesrar @ W, W H it et g - auf faeang
T ALHUR Ud=agar FATIEN: , ATeIgadi T91: Faral 7ag Afd- Fammg
aafd ! 1. g5 (fo) Tgyor & ufawar & gfE & 1 @er o (§30) - F ° 5-
16, aTdfaes: a8 S 37U SATUH! IR Tehe A ol 3ET | JAGEIH FA
B0 o ST S oKL AT & - Iel 1. araer, =aranfaeor, 2. ated e, -
e, - wmEn gd g, wwEwme, 7 o1-17, 33 1-5, e (@)
Jraie, e, HeraTd At weyelt, dlear aHyme (fagwew 9 97, aweed,
afe st g woita yfaat), ag, 1. oQor a7 = § g at snafad 2.
AU, - T - AT, WeTd: aTiieh sha=al o U i § qerdeh qrefl a1
Eher | gdd: (3 (g +afae) 1. o & ergan, Fraagse, o8 b
G, ariudes, <Iaeh A&, 2. WCATE T Aol & g, 3. e AT Aht o g9
| gy (fa) (ad+g:) 1. |gyor wwud, <rgie, goara, ¥e | afi (o)
(aet+3fr) 1. euyont & gar, RITagier, goaneT, 2. 379 S ol bl T avelt
3. A 1 UTAH haaTelt 4. (AT o 3fd ¥) forelt a¥g o 70N W ga - Spha
&1, faferg it & gaa - wegan:, feaadion: @3, 10-14, seqgawaasdt
Fifgay - ¥g° 11-50 (7°) fowper fagroT |
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YehaigR-gia

$ - FAN 99T
3 - forer

f&° - feoRm

w3 - wgefa
dral - d=lctich
AT - HTATeA AT
AT - ATFGEHTE
IM° - FAacTIEH
T - gaw

I - [T
HEl" - HEI9Rd
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GONG-SALNGA-PA CHEN-PO’I GSUNG -
BUM:

The collected works of Vth Dalai Lama, NGAG-DBANG BLO-BZANG
RGYA-MTSHO published by the Namgyal Institute of Tibetology are enshrined
in 25 (twenty five) Volumes, Pub. 1991.

Exoteric Teachings. Vol. Ka to zha (21volumes)
Exoteric Teachings. Vol. Ka to nga (4 volumes),
' Vol. No: 22-25.

Price per volume: Rs. 725/-

DISCOUNT:

1. Monasterics 40%
2. Institutions/ Libraries: 30%
3. Agencies etc. 20%

The complete sct of the Collected works of Vth Dalai Lama are
available at the Namgyal Institute of Tibetology during any working hours
of the NIT offfice or those'interested may place their order to the address

given below:

| DIRECTOR:
NAMGYAL INSTITUTE OF TIBETOLOGY
DEORALI, GANGTOK,
SIKKIM-7371 02.
INDIA.
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RULES FOR SUBMISSION OF RESEARCH AND POPULAR
PAPERS FOR PUBLICATION IN THE
BULLETIN OF TILETOLOGY.

1. The Bulletin of Tibetology welcomes articles and research paper in English and
Tibetan, Hindi, Buddhist contributions in Sikkim, Religion, Philosophy, Literature,
History, Art, Iconography and Cultural aspects of Tibetan and adjacent countries,
comparative religion etc., Sanskrit-Tibetan Text and vice-versa.

2. The articles should be neatly typed with double space.

3. The articles and papers should be substantiated with reference of books o1
other documents.

4. Short bio-data of the author should accompany the articles.

5. Views expressed in the Bulletin ot Tibetology are those of the contributors and
not of the Namgyal Institute of Tibetology. An article represents the private individua
views of the author and does not reflect any office or institution with whicii the
author may be associated. The editors are the publishers of the article (s);copyrighs
oran arhélabc;longs to the author, unless otherwise indicated.

6. Ten issues of Bulletin of Tibetalgy will be sent as complimentary to eac]
contributor. Additional copies of the Bulletin of Tibetology will be sent on payment
of the prescribed rate plus adequate postal charges.

7. Research papers or articles which have not been accepted for publication by
the ecitorial board will be returned to the author on receipt of adequately sel
addressed and stamped envelopes;.

8. All correspondence may be made and subscription may be sent by bank draft
drawn in favour of:

The Director
Namgyal Institute of Tibetology
Gangtok, Sikkim.
737102
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NAMGYAL INSTITUTE OF TIBETOLOGY
GANGTOK-SIKKIM

PUBLICATION OF BOOKS
The following is a complete list of books published from 1961 to 1997. Full list of NIT
nublications is available from NIT office.
In view of price hike in the printing and stationary cost, the followmg revisions were made
*he prices of publication with effect from 1 st May, 1993 subject to further revision in course oftime.

- ¥yn Bhadrachari Pranidhanaraja, Prayer Book, Sanskrit- Tibetan,

i1 by Prot: Sumti Kumar Pathak, 1961. Rs. 20.00
‘rajna, Lexicon/Dictionary of Sanskrit- Tibetan Thesaurus
im-grammar, 1961 Rs. [ 50.00
-ajana (xylograph), 1962
int 1972 and Reprint 1962 | Rs. 200.00
- 3YAN-DRUG MCHOG-GNYIS, Art Book, 1962
-brint 1972 and 2nd Reprint 1986 Rs 200.00.
va Samantabhadrachalyatika of Lcanskyan Khutukhtu Lalitvajra’s
Amentary in Tibetan, 1963 Rs. 35.00°
.msatika Vijnaptimatrata Siddhih of Vasu-bandhu '
**h-5th Century AD)1964 Rs -50.00
n\nc dactrine according to Nyingmapa School of Tibetan Buddhism, : .
36 - Redprint 1993 Rs 20.00

. short account of monastic life in Dodrup(GOLOK), Khritso (Derge)
and Kyibuk (Tsang) by Ven. Dodrupchén Rinpoche, Ven. Khenpo Lodo

Zaangpo & Ven.JNgawang Rinpoche Rs. 20.00
9. SO-SOR-THAR-PA’'l MDO’I RNAM-BSHAD: THAR-LAM BZANG-PO’1
THEM-SKAD, The Vinaya text, 1979 Rs. 35.00
10. The Alambana Pariksa of Aacarya Dignaga, by Naiyaswami
Shastri 1980 Rs 50.00
11. Aspects of Buddhism, Silver jubilee commemoration
Volume, 1981 * Rs. 150.00
12. SANGS-RGYAS-STONG, An introduction to Mahayana
lconography, 1988, Rep. 1997 - Rs. 250.00
“. Tales the Thankas Tell, An Introduction to Tibetan
Scroll Portraits, 1989, Reprint 1997 Rs. 300.00

SAKYA KABUM CATALOGUE, Sakya Catalogue Series,
Vol. 1. 1990 . Rs. 250.00 -



15. GDAMS-NGAG-MDZOD CATALOGUE, Rirchen Bumzang,
Kagyudpa Catalogue Series, Vol. I. 1990.

16. RINCHEN TERZOD CATALOGUE, Nyingmapa Catalogue series
Vol.1 & I1.-1996(per. vol.)

17. YAB-SRAS-GSUM,Gelugpa Catalogue Series, vol.1.1996.

18.Catalogue of the Collected work of RJE DKON-MCHOG BSTAN
SGRON AND THU’U-BKWAN, (Gelugpa Catalouge series
Volume 11, 1996 e

19. MNGA’-BDAG-NYANG, Catalogue of Bka’-bRgyad bde-gshegs
“\Dus-pa, Nyimgmapa catalogue Series, Vol. III, 1996

20. BDUD-DUL LINGPA AND PADMA-LINGPA, Nyingmpa catalogue

Series, Vol II. 1996
21. Richardson Papers by ardson, 1993(HB)
(Paper Back)
22. Aspect of Classical Tibetan Medicine,
Special Volume of Bulletine, 1993
23. KADAM PHACHO (Part 11 and 1110 Hardboard per volume
of Bullitine, 1993
24. KADAM BUCHO (Part I and II)
Part1
Part II
25. RINCHEN TERZOD (Part Ka, Kha, Ga and Nga)(HB) per volume
paperback volume
KARCHAG (INDEX)

5

26. HU-LAN DEB-THER DMAR-PO, Red Annal (Tibetan Text), 1961.

27. Enthronement of H-H. The XIV th Dalai Lama. (Tibetan Text)
28. THIGLI SHIJIN (Tibetan Text), 1985
29. GSO-DPYAD RGYAL-PO’l SKOR-MDZOD(Tibetan Text)
Hard Board
Paper Back
30 Bulletine of Tibetology (Seminar Volume) 1995
31.Bulletine of Tibetology'; 1997 onwards (per-copy)'
32. Bibliotheca Sikkim Himalaya (Symposium-Vol) 1996&97 (per copy)
33. RGYAN-DRUG MCHOG-GNYIS Post Card per set
34. Collection Works of Vth Dalai Lama (25 Vols) Pol.
35. MDZAD-PA BCU-GNYIS Art Book (Tibetan text)
36. MTHUN-PA SPUN-BSHI

Rs. 250.00

Rs. 250.00
Rs. 100.00.

Rs

Rs

Rs

Rs

Rs

Rs
Rs
Rs
Rs
Rs

Rs.
Rs.
Rs.

Rs
Rs

Rs.
Rs.
Rs.
Rs.

Rs
Rs
Rs

. 125.00
. 75.00

Rs. 250.00

.245.00
.245.00
. 125.00

.225.00
. 200.00
. 450.00
.350.00
. 150.00
35.00
50.00
30.00

. 150.00
. 100.00
40.00
40.00
30.00
20.00
. 725.00
. 350.00
. 100.00





