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History and Background of Cultural Relationship

The cultural relationship between Nepal and Tibet is age-old. The first step
in this relation came through Buddhism hr'ound the first half of the seventh
century A.D. According to the historical sources, Nepal played an important
role in the development of Buddhism and the Buddhist heritage in Tibet
from the very beginning: from the mahayamst transmission to Tibet, which
took place at the time of the Licchavi dynasty in Nepal. According to
Chinese and Tibetan chronicles ‘and annals, Nepal and Tibet were also
culturally bound together through.a royal marriage. The blue, red, and white
annals, (deb-mther-ngon-po, deb-mther-dmar-po, and deb-mther-dkar-po
respectively), eleventh, thirteenth and nineteenth century Tibetan texts, and’
the Tang and Tung-huang annals, seventh-eights century Chinese texts,
both mention that the daughter of the then Nepali King Arh$uvarman (‘od-
gser-go-ca in Tibetan sources)l known as khro-gner-ma (bhrkuti) in Tibetan
sources? was given in a marriage to Tibetan King srong-btsang- -sgam-po
(618-712). It is also known from the same source that the Nepali prmcess
took Buddhist images and few other important religious artifacts as gift to
Tibet from Nepal (Tucci 1971: fols. 19-19a, Dhungel 1986: 185-191). At
that time, several prominant Buddhist scholars were also sént to Tibet from
Nepal to support the mahayanist transmissionary movement. Records show
that Buddhists of Licchavi origin were also transmigrated to Tibet and
played a prominent role in the movement. Lama rgyal-mtshan of cho-gro
in Tibet was one of such Licchavi immigrants in Tibet, who was one of the
three main Tibetan-Sanskrit translators (lo-tsa-ba) (Padma bka ‘-thang,
canto 68, 70). He was one of the talented and leading Tibetan students sent
to India from Tibet for Buddhist learning,' who having returned from India,
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translated two famous Buddhist texts, caryakriya and the yogatantra (Ibid:
- 70, Douglas and Bays 1978: 410). |

Nepali Buddhist scholars continued to play a prominent role in the
development of Buddhism in Tibet. The early religious and cultural links
later enabled both countries to develop political ties. As a matter of fact, the
Nepali ruling king named Udayadeva, together with his entire family
members and supporting courtiers had to flee to Tibet for political asylum
in around 619-636 A.D. because of the coup d'etat that occurred in the court
of Nepal (Bacot 1940-46: 13, Levi 1905-8 Vol. I: 164-65, Dhungel 1986:
95-96). Thus, the formal tradition of cultural and political exchanges
between the two countries was established. '

The extent of bilateral missions between Nepali vajracaryas, artists,
architects etc. and Tibetan lamas, tantriks and doctrinal pupils-increased
considerably in later periods. Syncretically, commercial transactions also
increased between the two neighbours, especially from ninth/tenth centuries
A.D. This ancient relation seems to have lasted until the twentieth century
Chinese takeover of Tibet. But the main historical basis of this relationship
was already disturbed by the success of Young husband mission of the
British Government in India in Tibet in the years 1903-4 (Camman 1951).

Despite this, Nepali scholars did not tire of visiting Tibet, especially
because of the strong hold of Tantrik Buddhism in Tibet. Countless number
of Tibetan monks would also come to Nepal for pilgrimage and pursuance
of Buddhist education (J'névé’l-i 2019 VS: 268-282). Both Tibetan and
Nepali sources shed enough lights on the holy pilgrimages of Tibetan
pilgrims in Nepal. Despite the geographic terrain, beginning from the tenth
century, Kathmandu Valley was developed as an important Buddhist
pilgrimage and education center. This lofty position of Kathmandu was
maintained until the fifteenth century. It is interesting that during these
centuries the vajrayana or tantrayana tradition was developed and
flourished as one of the prominent ways of Mahayana Buddhism. Although
the tantrik tradition was originated in Northern India, it was developed and
flourished in a very unique way in Nepal beginning from the eve of Muslim
invasion in India. Thus, the Tibetan Buddhism during these centuries and
after was almost entirely influenced by the Nepali vajrayana. Because of
such doctrinal linkage, uncountable number of high-ranking Buddhist
scholars (lamas and monk pupils) from Tibet also visited Nepal to pursue
and perform religious activities.

it
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The contnbutlons of artist a-ni-ko, pandzta Szlamanju a-nges-pa chen-
Po, pham-pmg-pa (pandita gunamztra of Pharping), ngaggi-dbang-phyug-
grags-pa (bagisvarakirti), dharmamati, dus- khor-pa, thang-chung-pa
byang-chub-bzang-po ( bodhzbhdra) also known as kha-chhe and others are
noteworthy in this regard (Roerich 1976: 227-28, 380-82, 384, 395, 402,
851, padma-bka'i thang-yig, canto 68, 70, Das 1983: 219). Slmllarly, the
Tibetan cultural, religious, and educational visits and missions of Nepal led
by some of the very prominent Buddhist scholars like thon-mi-sam-bhota
(Tibetan minister); rdo- -rje dus-jum and his two brothers (no name
available), chos-rje-dpal (dharmasvamm) mi-la-ras-pa, rdo-rje tshe-dhang-
nor-bu, drug-pa rin-po-che to Nepal in different ages are also equally
important in this context. Many Tibetan lamas set examples in establishing
huge and magnificient monasteries whereas evidence has been found that
others had constructed and renovated various stupas, sculptures and
composed several volumes of religious texts. An important Buddhist source
describes that rdo-rje tshe-dbang-nor-bu and the drug-pa rin-po-che had
constructed and renovated structures in around svayambhunatha stupa
(Dhungel 1988: 4-7). In this connection, sufficient i importance should also
be given to the Munivihara of Bhaktapur, constructed in 1666 A.D. (NE
787) in memory of their father, Muniji by rgya-ron and padma-rdo-rje, the
monks of ji-ga-che’s bkara-shis-lhun-po monastery. Inscriptions from that
monastery indicate that Tibetan monks had constructed the monastery with
their own funds and ‘endowed about thirty-two ropanis of land on trust
(guthi) for the monastery (Valdya and Shakya 1970: 131-34). The evidence
mentioned above shows the string of bilateral relationship between Nepal
and Tibet was tightened through Buddhism. In this connection, we should
also mention the zhva-dmar-pa rin-po-ches’ relations with Nepal.

The visits of the personalities mentioned above to Nepal and their
exclusive religious performances here are of: great importance. Even more
fascinating again is why the abbots of yangas-pa-can monastery were so
close to Nepal. This is very much inter-woven with an important event
related to the tenth zhva- -dmar-pa chos-grub-rgya-mtsho however, the
eighth incarnation of zhva-dmar-pa in Nepal and the visits of the fourth and
sixth zhva-dmar-pa-s had also played a distinctive role in it.
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Zhva-dmar-pa Lamas and Nepal .

The zhva-dmar-pa-s are the incarnate abbots of yangs-pa-can monastery of
Tibet which is-one of the prominent monasteries of the karma-bka'- -rgyud
school of Tibetan Buddhism.* The zhva-dmar-pa is one of the three sub-
sects of the karma line of the bka'-rgyud-pa school. These three groups of
karma-pa are known as zhva- -nag, zhva-dmar, and zhva-khra i.e. black -
hatted, red hatted, and multicolored hatted respectively. The tradition of
reincarnation of the zhra-dmar-pa was initiated by the Third Karmapa Lama
Ragjung Dorje (- ), who recognized the first zhva-dmar—pa grags-pa
seng-ge (1282-1349) as the incarnation of Amitabha Buddha. This first
zhva-dmar-pa was the second individual in Tibet to reincarnate in
successive line. The zhva-dmar-pa’s central monastery was located at stod- -
lung-tshur-phug of Central Tibet and is also called byang- -yangs-pa-can.
This monastery was famous for having relic tomb of the great Tibetan
Buddhist scholar, tsong-kha-pa (1357-1419).5

As mentioned above, these zhava-dmar-pa-s had a very special, close,
and continual relationship with the people and government of Nepal. The
issue of the zhva-dmar-pa-s is therefore one of the most important in the -
study of Nepal-Tibet bilateral relations. Despite its unique importance,
historians’ effort in this regard seems so far to be somewhat tardy. Most
historians have eschewed the main theme of this subject and have mentioned
the single incident of the tenth zhva-dmar-pa’s political asylum in Nepal.
In fact, there is a long historical tradition of zhva-dmar-pa-lamas’
-relationship with Nepal, which has left a deep implication in the field of
political and cultural history of the region. Unfortunately, researchers have
not yet discovered any substantial record regarding the early history of this
relationship. However, the biograpical sources related to the seventh
Karmapa mention that the fourth zhvar-dmar-pa chos-kyi-grags-pa-dpal
ye-se (1453-1526) was the first lama of this line to visit Nepal where he is
said to have constructed a small monastory near the svayarnbhiinath stupa in
1483. It seems that the close relation of the zhva- -dmar-pa-s with Nepal
partlcularly after the sixteenth century was enhanced through the abbots of
the ‘drug-pa bka’-rgyud-pa school of lho-smon or *brug-yul (Bhutan).
Nepal and the yangs-pa-can monastery both had maintained close religious
and cultural relations with the *brug-pa lamas of Bhutan (Dhungel 1986:
13). The svayambhii inscription authored by the tenth zhva-dmar abbot
chos-grub-rgya-mcho also throws some light on this matter (Dhungel
.1988:9). This inscription has clearly mentioned the deep-rooted linkage of
‘brug-pa rin-po-che with the work of the renovation of the
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svayambhumahacaltya (phags-pa shmg skun) held between 1751 and 1758.

According to this inscription, the final consecration ceremony of the

renovated stupa was done under the spmtual command of the ‘brug-pa-rin-
po-che in 1758 (Dhungel 1988: 9) '

The First Zhva-dmar Rinpoche Grdg.i pa Seng"-gé (1281-1349) -

Coming to the first half of the seven‘t,e_enth century, some evidential
records related to zhva-dmar-pa have been found. “These records clearly
indicate the relation of, the ziva-dmar-pa abbots with Nepal had already

been eqtabllshcd even before the reign of King Laksmmaras1mha Malla of

Kantlpu_l_.(Kalh_mandu) (reign 1619-1641) (Shakya NS 1098: l73). One of

the youhg disciples of the sixth zhva-dmar-pa, also known as the yol-mo-

ba sprul-sku bstan-'dzin-nor-bu had already visited Nepal Valley between
the years 1614 and 1617 during the reign of the other Malla King
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The prsn vamar-Rinpoché éhos-Kyt blo-gros ( 1952- ) with .. the
King and Queen of Nepal at the opening of a Tietan Buddhist monastery
in Kathmandu.
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Sivasimha (reign 1578-1617) (Ehrhard 1997: 134). Similarly, during the
reign of King Laksminarsimha Malla the sixth zhva-dmar-pa gar-dbang-
chos-kyi dbang-phyug (1584-1630) had visited Nepal and established special
links with the people and rulers of the three kingdoms of the Kathmandu
valley (bal-yul). Besides his distinct relationship with the ruler of Kantipur,
the sixth zhva-dmar-pa lama is also recorded to have had separate meetings
with the rulers of Lalitpur and Bhaktapur. According to the biographical

literature related to the ninth Karmapa the sixth zhva-dmar-pa chos-kyi

dbang-phyug had even tought the dharma in sanskrit to the king of kantipur

and his relatives who had demonstrated great trust and confidence. His

pilgrimage to'Nepal Valley and the journey related to it was occurred
- sometime around 1629/30 (Ehrhard 1997: 126, Shakya NS 1098: 172).

During his pilgrimage in Nepal, the sixth zhva-dmar-pa had made some

efforts in renovating the -svayambhﬁmahdca'iyta. According to a

contemporary Newari source, the sixth zhva-dmar-pa had offered-four

artistic golden tympanuums (forana) to the mahacaitya (Shakya, 1098:

172). At the same time he is also said to have donated some property to the

Harati temple located near the mahdcaitya. This religious activity of the

zhva-dmar-pa was done during a minor renovation of the

svayambhiimahacaitya held in February 1629 (Shakya, N.S. 1098: 172).

This document clearly records the incident related to the sixth zhva-dmar-

pa’s pilgrimage to svayambhii and the consecration ceremony held after the

renovation of 1629 (N.S. 750) (Shakya, Ibid). The same source also

indicates that the sixth zhva-dmar-pa had established a good religious and

cultural links with some of the major Buddhist monasteries of Kathmandu

valley (Shakya, Ibid). This renovation and the offering of golden toranas by

the sixth zhva-dmar-pa was done with a kind permission of King

Laksminarasimha of Kathmandu. Thus the king was duly invited to attend

the consecration ceremony (Shakya, Ibld) '

Because of such cultural ties established with the people and rulers of
Nepal (Kathmandu Valley), the sixth zhva-dmar-pa abbot had been able to
gain high popularity and respect in Nepal. One of such instances is the
incident related to the return journey of the sixth zhva-dmar-pa. In this
return journey the zhva-dmar-pa abbot is recorded to have been escorted up
to boudhanath by King Laksminarsimha and Crown Prince Pratapa Malla
themselves. During this return journey, the zhva-dmar abbot was also
welcomed by the local ruler (governor) of Listi who was a relative of the
king of Kathmandu (Ehrhard 1997: 130). Similarly, the great lama is also
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recorded to have been welcomed by the people and rulers of other parts of
Nepal such as jum- glang (Jumla) yol-mo (Helambu) sne-shang (Manang)
dpal-tsho (Smdhupalchok) (Elhrhard 1997:.127, 130, 132, 134). Cho-kyi
dbang-phyug passed away in the mountains of yol-mo (Helambu) in Nepal
while he was in a deep mountain. -

In this context we also have to note the incident of the birth of the
eighth incarnate abbot of this yangs-pa-can monastery, dpal-chen chos- -kyi
don- grub (1695- 1735) who is believed to have been born in a petty village

‘of the Himalayan region of Eastern Nepal, known as Helambu (yol-mo in
Tibetan sources). Similarly, historical evidence has also been found proving
his visit to the Lo region of Nepal in the years 1724-1725 (Dhungel, 1989:
152-153, Jackson 1979: 130 footnotes 78-79). Blographlcal sources of the
eleventh Karmapa also mention the story related to the eight zhva-dmar-
pa’s visit to Nepal. His visit this time, was objected towards the pilgrimage
of the land of svayarmbhii.® Therefore, it seems obvious that the above
mentioned fourth, sixth and eighth zhva-dmar-pa-s had-a very close and
friendly relationship with Nepal. The ninth zhva-dmar-pa was dkon-mchog
rgyal-ba’i ‘byu'ng gfzas who is believed to have lived only until the age of
nine. Thus the exact dates of his blrth and death are not known. Again the
enth zhva-dmar-pa had also visited Nepal as it is believed throughout the
entire world of the Karma-pa. However, it is st111 not fully ascertainable due
to the lack of documents whether the first three, fifth and seventh zhva-
dmar-pa-s had cultlvated any good relations with Nepal. Among the zhva-
dmar abbots between their fourth and tenth incarnations, the tenth had
developed an unique and special relations with Nepal and that had even
become one of the major causes of a war between Nepal and Tibet and later
even China also took paxt in it.

The Tenth Zhva-dmar-pa and Nepal :
The relations of the tenth zhva- dmar-pa chos- grub rgya mcho is the most
important aspect of this history. He contributed much to strengthen this

historical cultural relation. His special and profound contact with the -

Buddhist Vajracarya Community in Nepal enabled him to do so. Because of
Chinese policy and pressure in Tibet, he even had to take political asylum
in Nepal, and that incident became one of the root causes of the Nepal-
Tibet-China War of 1788-1792. In this war, Nepall troops looted the bkra-
shis- lhun-po dgon-pa (tashllunpo monastery) of shikache, the second most
powerful and the richest monastery in Tibet (Shakabpa 1967: 235,

R T
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Kirkpatrick 1975: 175). However, the main cause of this incident was the
international rivalries between Chiiia; Russia and the "British-India.
Unfortunately, the tenth zhva-dmar-pa was accuséd of the heavy loss of
Tashilhunpo’s property and therefore was accordingly imprisoned by the ;'
Tibetan Government. Escaping from house-arrest, he, then fled to Nepal via
Sikkim together ‘with his fourteen followers and after all took political
asylum there in 1788. A government document related to this incident is
available (Yogi V.E. 2022: 52-53). In Nepal, the zhva-dmar-pa and his
assistants submitted a dharmapatra (writtén oath) to the mahdraja of Nepal
taking oath of faith and commitment. The text of the dharmapatra reads

‘we no. longer support Chinese Lha-sa (Tibetan Government of the Dalai
L.ama) rather become subjects of your Gorkha Majesty (the king of Nepal)
(Yogi, Ibid).

At that time, the abbot of Tashllhunpo, third Panchen Lama blo-bzang
pal-ldan-ye-se’s relation with British Indian authorities was very close. In
accordance with Governor Warren Hasting’s interest, under the leadership of
George Bogle, a mission was sent to Tibet. Playing a role of British envoy
George Bogle met the third Panchen Lama in Lha-sa in 1772 (Das, 1970:
126). On the other hand, this relation effected Russian and Chmese interest
in international political arena. Therefore, the Chinese Emperor invited the
Panchen Lama to pay a cordial visit to China. Surprisingly, the lama died
durmg his China visit. The lama’s death and the parailel views of
neighboring countries towards Tibet flourishes a hypothesis: His death was
caused intrigue. A strong evidence in support of this argument is available.
For example, immediately after the end of Nepal-Tibet-China War, Abdul
Kadir Khan, the resident representative of the British Governor General in
Benaras, who arrived Nepal for a strategic study, reported that the lama was
served -poisonous dishes in the emperor’s palace (Calendar of Persian
Correspondence Vol. VIII, 1788-89, events mentioning the particulars
relating to the raja of Nepal and the Emperor of China dated Sept. 15,
1792). Whatever might be the truth, most historians have agreed that, the
lama, who was the emperor’s spiritual teacher who had estalbished a cordial
relationship with the emperor, died of sudden dangerous ailment (Das, 1970:
132-134). Therefore, an apt decision should be ascertained reviewing the
matter. At that time, the fifth Dalai Lama of Tibet was still in his infancy,
whose regent (rgyal-tshab-rin-po-che) kun-lde-ling-rtag-chag bstang-pa’i
mgon-po was of Chinese influence, whereas the Panchen along with another
prominent abbot, the tenth zhva-dmar-pa, had come under English
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influence, which reveals a strong pomt that the death had culpability. In
order to solve the misunderstandings of Nepal-Tibet relation and war
questions, the Panchen Lama followed very crude politics by provoking the
Jumli R3aja against Gorkha-Nepal or correspondmg with the British Indian
Governor General requesting attack over Nepal. (Calendar of Persian
Correspondence Vol. VIII, 1788-89, notes about the request letter of Tashi
Lama of Tibet, dated Jan. 22, 1989). Tashilhunpo’s authorities seem to
have very secretly corresponded with British Indian authorities without
making it known even to Chinese and the rgyal-tshab-rin-po-che, the Dalai
Lama’s regent. They also had requested to the British authorities not to
discolse the content of the letter, if the secrecy was to be uncovered later,
the letter mentioned that the Panchen himself would have his life endan gered
(Calendar of Persian Correspondence, 1bid). So the content of the letter
reflects the authorities’ intention of ignoring China’s assistance to Tibet in
Nepal-Tibet-China War. The letter also hints that, if Nepal would be unable
to attack Tibei that the Chinese should not have any ground to enter Tibet
(Calendar of Persian Correspondence, Ibid). Such evidence further
strengthens the aforesaid point that the death of the third Panchen Lama
could have been caused by secret plotting. : :
On the factual grounds mentioned above the tenth zhva-dmar-pa’s
fleeing into Nepal was not the primary cause of Tashilhunpo’s loss of
properties. It was only a secondary cause. It can be assumed that the zAva-
dmar-pa would not have stolen or deliberately misused someone else’s
property in cordial and peaceful situation because he himself was one of the
incarnate abbots of yans-pa-can monastery. The yangs-pa-can was under
the karma bka'-rgyud line and tenth abbot of this monastery, the title
holder of ho-thog-thu (equivalent to the regent) (Martynov, 1987: 6-20)’.
Again the religious sect of zhva-dmar-pa i.e. yans-pa-can monastery and of
the Panchen rin-po-che of Tashilhunpo, were not of the same line and even
zhva-dmar-pa had no direct relation and influence on Tashilhunpo in any
religious outlook. It has been mentioned above that the zhva- -dmar-pa was
of the karma-bka'-rgyud school and Panchen Lama was of the dge-lugs-pa
school the so called highly purified and reformed sect developed by the great
Tibetan Buddhist scholar tsong-kha-pa (Das, 1983: 273). This school was
formerly called ‘chos-rje dga'-ldan-pal’i lugs which term has later assumed
the form dge-lugs-pa. Spirititual seat of the founder of this school, tsong-
kha-pa in the later transfered in the hand of rgyal-ba-rin-po-che i.e. the
Dalai Lama. There were vast differences in religious practices and
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philosophy between dge-lugs-pa and the other sects of Tibetan Buddhism.
There was only one relationship between Tashilhunpo and the yans-pa-can
in that period. The Pan-chen Lama and the zhva-dmar-pa tenth were
brothers. The third Panchen dpal-ldan-ye-se was elder and the tenth zhva-
dmar chos grub rgya-mcho was one of the younger brothers. Both being
pro-English and after the sudden demise of the third Panchen in China, the
leadership attained by the pro-English group of Tashilhunpo monastery was
taken by the tenth zhva-dmar-pa. Therefore he had to be a traitor to both the
Government of China and Tibet. So, having an uncertain future in Tibet he
fled to Nepal to save his life. In the process he took his own property as
well as a portion of the Tashilhunpo’s property. According to the biography
of Lama kah-thog rig-’dzin the tenth zhva-dmar rin-po-che got into a
serious conflict with his eldest brother known as drung-pa ho-thog-thu. The
conflict was related to the property offerd by the Emperor of China to the
family of the third Panchen Lama after the sudden demise of the Lama in
China. The drung-pa brother of the zhva-dmar-pa, who at that time was
the care taker of the bkva-shis-lhun-po monastery, captured the property of
the Panchen Lama and returned from China along with ten thousand gold
coins offered by the emperor. As a younger brother of the family the tenth
zhva-dmar rinpoche claimed for his share of the property provided by the
emperor. The drung-pa brother-denied to devide the property. Eventually the
zhva-dmar-pa, with the help of his follower monks from bkra-shis-thun-po
got success in acquiring his share of the property. But the regent (rgyal-
tshab-rin-po-che) of the Dalai Lama kun-bde-gling-rtag-tshag-b_stan-pa [
mgon-po in order to suspend him accused him of misusing the dgon-pa's
ptopetty in conspiring with Chinese will and direction. The zhva-dmar-pa,
who was accused of taking away of monastic property and later put him in
house afrest. Finally he fled to Nepal and took political asylum for he had
an opportunity to flee from the house-arrest. According to the common
belief of the followers of the zhva-dmar-pa, later he died of jaundice in
Nepal. A contemporary Nepali report describing the causes and incidents of
the Nepal-Tibet-China War 1789-92 prepared under the request of the
council of East India Co. also agrees that the tenth zhva-dmar-rinpoche had
passed away due to the divine will (Regmi 1980:49). Contrary to such
evidence some foreign writers and Chinese sources mention that the lama
had committed suicide. But this statement seems not other than a gross
imagination and far from historical truth. After the Nepal-Tibet-China War,
when talks of peaceful agreement began, the Chinese authority imposed a
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severe condition over Nepal demanding the properties broﬁg‘ht to Nepal by
the zhva-dmar-pa be returned and that his wife, children, servants, and even

his remains ‘such as bones bé sent back (Document of Foreign Ministry -

archieves bundle No. 7).8 S
Durmg his asylum in Nepal the, tenth zhva a'mar-pa chos grub rgya-

mtsho (in Sanskrlt s ri manapardjita dharmasiddhisagarasena = .
unconquerable ocean of accomphshed dharma) had made a numerous

religious and cultural ‘services in the fleld of Buddhism including the
donation and renovatlon of temples and monasteries. It is recorded that he
first made an effort for a minor renovation of the svayambhimahdcaitya in
1790. During this renovation, the tenth zhva-dmar-pa restored several
disrepaired religious cbject including the descriptive stone inscription
originally inscribed and installed in 1758 (Dhungel 1988: 10, for Tibetan
text: 7). The restored full text of the inscription was re-written by the tenth
zhva-dmar-pa himself and it also includes the additional information related
to the contribution made by him in 1790 (Dhungel, Ibid). During the course
of renovation of the s_vayambhumahacaztya %d its surrounding areas, he is
also recorded to have renovated the Harati témple offering a golden pinnacle
and gold polish to the temple. It was a quite lavish renovation and the record
of the expense incurred by the tenth zAva-dmar abbot for this can be seen in
a copper-plate inscription of that time (appendix-4 of this article). Likewise,
one year later, he also offered a large bell to svayambhiindtha. This bronze
bell weighing 170 dharnis of metal and three lines of inscription in Tibetan
was installed infront of the temple known as anantapura and it still stands
there (appendix-3). Slrmlarly, in 1912, he provided .some material and
‘financial assistance.to some of the important Buddhist monasteries of Nepal
which includes taksabahal of Kathmandu particularly for the purpose of
lighting lamp at svayambhi and khdsa caitya (boudhanatha) and infront of
the karunamaya of taksabahal (a letter of reverential praiSe and greeting
offered to the present fourteenth zhva-dmar-pa by the Svayarbhi
Community in 1977). The fourteeth zhva-dmar-pa has also continued and
"maintained this old tradition of respecting variance Buddhism in Nepal by
the abbots of yangs-pa-can monastery (vai$ali mahavihara) of Tibet.? He
even visited Nepal to help in the renovation of the Harati temple, when the
Government of Nepal renovated it (Ibid). Presently he is busy founding a
monastary and Buddhist cultural center near Nagarjun in Kathmandu.

~y g
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" The foigrteenth Zhv’a-dmw Rinpoche Chos-Kyi-blo-gros (1952)
in official hat and dress

Summary and- Conclusion

Nepal, being an important center of Buddhlst education p]ayed a prominent
role in establishing Mahayana Buddhism in Tibet from the very inception of
its Buddhist history. The role of Nepali scholars (Buddhist panditas), artists,
traders, and the political and cultural contact of the royalties were very
important in this regard. Similarly, visits of high-ranking Tibetan lamas
and monk pupils as well as pilgrims also played significant role in
strengthéning the relationship. Even more intéresting and important in this
regard is the relation of the zhva-dmar abbots of yangs-pa-can monastery
of Tibet with the people and Government of Nepal. So far as the tenth
zhva-dmar-pa’s history is concerned, it is much more significant-not only
in the field of cultural relations but -also_for reconstructing the history of
political rivalries in the region. The tenth zhva-dmar-pa’s asylum in Nepal
and the third Panchen’s demise in Beijing are the extreme examples of the
rivalry of super-powers. '
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Notes

1.

2.

Sylvain Levi translated the name ‘od-gzer-go-ca as amsuvarma ('od-
gzer = amhsu + go-ca = varma). :
Levi translated this also for the first time as bhrkuti from the original
Tibetan name khro- -gner-ma. After that all historians have followed the
same translation.

. Tibetans had to prepare verities of guide books about the Buddhist

religious geography of Nepal. In Tibetan, these books are known as bal-
yul-kyi gnye-skor.

There are four major schools in Tibetan Buddhism namely rning-ma- -pa,
bka- rgyud pa, sa-skya-pa, and dge-lugs-pa.

This monastery was also known as vaisalimahavihara originally
derived from the Sanskrit name of a city of northern India where Buddha
had visited several times.

Similar type of biographical materials are non in the personal collection
of the present fourteenth zhva-dmar rin-poche, chos-kyi-blo-gros.

. Some documents mentioning ho-thog-thu to the zhva-dmar abbots are

in the personal collection of the author of this paper. Ho-thog-thu-is a
Mongolian title and is equivalent to the regent of English tradition.
Dozens of most valuable documents written in Nepali, Tibetan, Newari,
and Chinese have also been discovered in the course of this research.

- This is mentioned in several unpublished Chinese letters sent to Nepal

and copies of which are in the possession of the author of this article.
These letters were sent in 1972 (see also bibliography under
Government Documents and appendix-5 of this article).

When visited Nepal, the zhva-dmar abbots were welcomed and given
warm hospitality by the vajracaryas of taksabahal and made them
reside there. It is also believed that the vajracdryas had also requested
the government to rehabilitate the tenth zhva-dmar-pa as political
refugee in Nepal.
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APPENDIX 1

Chinese Amban Tang-tha-shing’s letter to King Ranabahadur Shaha of
‘Nepal regarding the Nepal-Tibet-China War and the Tenth Zhva- dmar—pa
Lama dated chen-lung year'53 = 1789 A.D.
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APPENDIX 2

Reply letter sent by the King (Ranabahadur Shah) of Nepal to Chinese
Amban Tang-tha-shing in Tibet (1789)
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- The Tenth Zhya dmar-pa Lama s 1nscr1pt10n casted on a broze bell from
Svayambhu (A D. 1791) :
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APPENDIX 4

plate Inscription of the Tenth Zhva-dmar-abbot from the

Hariti Temple, Svayambhu (N.S. 910)
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"APPENDIX 5

Letter from Chinese Army General Tung-thang- chang-_]un to King
Ranabahadur Shaha of Nepal sent frem Dhaibung Kabhre in 1791 (HM.G.
Foreign Ministry Archieves S.N. 91)
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