
Janta Dal (Samajik-Prajal8lllrik) 

Samyukta PrajaUlltD'l Patti 

Rashttiya lama DaI (Nepal) 

Rashuiya Janta 0&1 (H) 

Nepali Janaca Pani 

Ruhtriya Janarajya Paridlad 

No les: 
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People's Party (Social Democratic) 

United lHmocraJic "any 

NmionIJ/ Prople's p.wry (Nepal) 

NQlionaJ Peoplc's PIVty(H} 

Nepal; ptoplc's Party 

NQlioMJ Peoples R.llle Ct)WICiI 

I I am gralcfullO Krishna Hachhethu of CNAS for conunents. Chair.anya Upadhyaya also kindly 
read through an earlier dnlil o f the paper. Neither, of course, is 1'esponsible for emm remaining 
in the [mal version. I am also indebced 10 Abhi Subcdi for collecting material on the 1994 eleclion. 

'1Figum. forme 1994 election ate normally taken from CRPSIDAS 1994. 

3 Effective slrenglh was actually 113 as the speaker. Daman Nalh Dhungana, could only vole in 
case of a tie. 

4 The statement was signed on 25 July Dut held back fOf releas.: unti l 27 July. It was rendered 
meaningless by the Congress n:coocilialioo on that day. bul releas.ed 10 the press by the UML. 

' Despite earlier speculation, there was no attempt to hold a fonnal $CSSion of the General Council 
1ne Congress consti(U[ion (clause 12.B) provides that the pany's central office (viz.. Bhalwai u 
president) 'may summon' the council on application from one third of the delegates, but the 
Koirala side: presumably prefemd /K)( (0 provoke a fight by putting in such a request. 

61nciuding panies which failed to gain seatS, the total vote for the Leftist panics was 36.79% in 
1991 and 33.92% in 1994. The lauer fij;ure eJU: ludes vOles for itllkpendent candidates backed by 
Masal. Had the Left been able (0 negouate comprehensive seal-sharing arrangements they would 
probably have won an additional 14 .seats in 1991 and 8 more in 1994. 

7This IOIaI includes Padma Raw Tuladhar, who used the UML e1.ection symbol but stiU describes 
himself as an 'independenlleftist'. 

• Shreslha, who was absent from parliament when the crucial vOle was taken on 10 Ju ly, 
afterwards upressed sympathy forGirija and was widely e"'peeled (0 join the Nepali Congress. 

9 As the theoretically palatal s ibilant in maiM and dental one in masJ1 are now identical in most 
people's pronunciation, they have (0 be distinguished as mop (fat) and pI/ID (thin) when words 
are spelled out.. Hence Prachand's formu group is often referred to in conversation as mop mtlUl 
and Mohan Biknm's as pll/o masll. 

10 Presumably to be identified either with the Rashiya Janata Part)' (Nepal) of Jayaprakash, or its 
splinter group Harka Bahadur Buda's Rashtri),' Janata Pany (H). These put up 9 and 28 
candidates respectively at the general election and each received 0.06% of the national VOte. The 
Nepali Jallla Pany of Kamal Prasad Ghimu-e registered with the election commission in 1991 but 
did not put up candid~tes. This was also the case with the Samyukla Prajatllllfll Pany of 
fonncr·RRign Minister K.B. Shahi and Manik Raj Bajracharya's Rashuiya Jana Rajya Parishad. 

11 This was the title under which RlmnIja Prasad Singb's pany rought the 1994 election. It was 
earlier oonnally known simply as 'Janbadi Morcha '. A pany whh thal shorter name wu also 
registered for the 1994 election and it is oot clear if there is lflY connection between the IWO 
orCanisalions. 
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INTERVIEW 

Ethnici ty and National Integration in Nepal 
A Conversation with Parshuram Tamang 

Karl-Heinz Krimer 

Parshuram Tamang, lecturer for economics at the Sarasvati Multiple Campus of 
Tribhuvan-UniversiIY, Kathmandu, is Secretary-General of the Nepal Tamang 
Ghedung, a socio-cultural Tamang-Organization, which was founded as early as 
1956, as weU as Chairman of the International Network of Engaged Buddhists, 
Nepal Chapter. Last year he functioned as Secretary of the National Comminee 
for the International Year fo r the World's Indigenous Peoples, Nepal. In July 
1990 he was one of the founders of the Nepal Janajati Mahasangh, a kind of 
umbrella organization of the Tibeto-Mongolic peoples' organizations of Nepal. 
'11is organization had been preceded by Sarvajati Adhikar Manch (Forum for 
the Rights of all Nationalities), which was founded in 1986 and Visidh Dharma, 
Bhasha, Jati latha Janaj"a ti Samgharsha Samiti (Various Religions, Languages and 
Nationalities Action Comminee), which had been active during the movement 
for democracy of 1990, then presided by Parshuram Tamang. He is the author of 
several articles relevant to the history and ethnicity of the Tamang, as well as to 
questions concerning status and rights of the Tibeto-Mongolic peoples in genernl. 
The question of the national integration of these ethnic groups and the related 
increase of politicization of the ethnic organizations in Nepal were the topics of 
our conversation on 10th April 1994 in Kalhmandu, 

K-HK: Could you please tell me something aoout the hislOty and organization of 
the Nepal Tamang Ghedung? What is the purpose of your organization? 
PT: The Nepal Tamang Ghedung is 8 social Tamang Organization. h is nol like 
an NGO_ IJ is not an organization of only a few people but of the whole Tamang 
people. Its purpose is 10 develop a people's movement. The Nepal Tamang 
Ghedung works for the preservation, support and development of the common 
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language, religion, cullure and identity. This is the main concern of the Nepal 
Tamang Ghedung. As you can see, these concerns are all within the scope of 
hwnan rights. We are engaged in everything concerning the development of the 
Tamang people. Our organization was founded in 1956. When all political 
parties were forbidden at the end of 1960. the Nepal Tamang Gbedung was 
affected as well. Although this prohibition was effective until 1990, our 
organisation continued operating underground in different ways. Outwardly, we 
again became particularly active in 1979 when the King announced that a 
referendum was to be held about the abolition or maintenance of the Panchayat 
system. It was then that we held our first national conference. From 1979 to 
1988 we continued working in different ways. Until 1988 a number of different 
Tamang organizations existed. In 1988 we tried to unite these different 
organisations under one roof. For this reason a corrunon organization committee 
was fonned. After the peoples' movement of 1990 we held our second national 
conference. Later on, a third conference was held. Within our organization we 
founded a National Education Committee, consisting of 45 members of different 
districts. Today our organization is represented in 62 out of 75 Nepa lese 
districts. So you could call it a Country-wide spread ing. The Nepal Tamang 
Ghedung used to be restricted to a certain elitist class in the Kathmandu Valley, 
which was engaged in political issues. Today we have become a genuine people's 
organization which is supported by aU social classes of the Tamang people. 
K-HK: How many members does your organization approximately have today? 
PT: That is difficult to say. The organization and registration of the members 
are subject to the particular local district committee. The central registration of 
this data has not yet been established but is intended to be in the near future. 
Through our organization we also try to motivate othe r ethnic groups to 
organize themseives in a similar manner. As a result, in the meantime a number 
of similar organizations have been founded by different ethnic groups. Today 19 
of these organizations are integrated into the Nepal Janajati Mahasangh. Our 
organization is among the founding members of the Nepal Janajati Mabasangh. 
At that time (1990) the Janajati Mahasangh only consisted of 7 or 8 member 
organizations. 
K-HK: What is the programmatic demand of the Nepal Tamang Ghedung? 
PT: The Nepal Tamang Ghedung works for the improvement of the Tamang 
people's situation. We talk about aU the problems concerning the Tamang people, 
like language, rel igion, culture, identity and the ri ght of development. 
Unfortunately, the new Nepali Constitution declared Nepal to be a Hindu state. 
Therefore, we demand a transfonnation into a secular state. This means if Nepal 
is by definition a Hindu state, it is only a state for Hindus. But Nepal is a 
mu ltinational state. Therefore, we demand equal rights for all religious groups 
of the country. This is also a question of our identity. If Nepal is a Hindu state 
one has to ask what the status of the non-Hindus is. Another problem concerns 
our language. We are fighting for its acknowledgement. Although the new 
constitution has pronounced the fonnal acknowledgement of the ethnic languages 
as one of the basic rights, this does not mean an acknowledgement of equal 
ri ght~. We demand of the state to treat all languages equally. The government 
provides money for the development of Nepali which was declared the national 
language. No effort is made whatsoever IOwards a development of the country's 

43 

other languages. Consequently, we demand instruction of our children in their 
mother tongue. Moreover, we demand that our languages also should be used in 
the media. The constitution guarantees the right of infonnation to all the citizens 
of Nepal. But in Nepal all the news and infonnation, laws and decrees are only 
spread in one single language, Nepali. Even according to the latest census at least 
fi fty percent of the population speak Nepali rather insuffic iently, or not at all. 
Now, if all infonnation in Nepal is spread in Nepali only, this means that half of 
the Nepalese population are deprived of their basic right of information. 
Consequently, we demand a translation of aU infonnation, news, proclamations, 
decrees etc. into the other languages of the country also. A different question is 
the right of development. The Tamang people can look back on a long history of 
their own. But it is also a history of oppression. Accordingly, we demand an 
upgrading of our history. Even the ruling class of our country should analyse 
our history from a new point of view and acknowledge the actual stale of our 
position. The numerous ethnic groups of Nepal- especially the non-Hindu ones _ 
were subject to a very strong oppression and discrimination in the course of 
history. You know the history of this country. It was wrinen by members of 
Nepal's ruling class. They are very strongly prejudiced in their presentation and 
interpretation of the Nepalese history. What you read in Nepalese history books 
is not our history but the history of the ruling class only. It was written 
according to the ir own values, their way of thinking and their ideology . With 
their idea of a super caste they tried to point out their superiority. Our social 
history has not been wrinen yet. We demand that this be brought up now. I 
would like to mention an example of our history. In our history books we still 
read that Jaya Stithi Malla undertook great refonns by introducing the caste 
system to Nepalese Society. Out of that we can not make out any positive social 
refonn. Nevertheless, we are forced to read it like this in our history books. 
Another example: The Liccbavi period is celebrated by the Nepalese historians as 
being the Golden Age of Nepalese history. How can we regard this period to be 
the Golden Age of Nepal, knowing that it was then that the system of slavery was 
introduced to Nepal? Therefore, we urgently demand a reevaluation of Nepal's 
hi story where all of Nepal's ethnic groups hold an appropriate place and a 
revision of me development programme which must also take Nepal's ethnic 
groups into consideration. 
K -H K: The. members of the various emnic groups shouJd, of L course, be 
involved in such a reevaluation and revision of Nepalese history. Has anything 
been undertaken in this respect so far? For example, has the anempt yet been 
made to write a history of the Tamang people or to present the Nepalese history 
from the Tamang people's poim of view? 
PT: We are still working on it. We are trying to motivate suitable Tamang to 
write about this problem. I believe that there are quite a number of Tamang who 
are able to write their history much better than it is presented in Nepalese 
history books, .simply because they have an understanding of themselves. The 
members of the country's ruling class do not understand the history and the 
problems of the Tamang people. For centuries now our people have not had me 
right to decide for themselves. How is it possible to fonn a consciousness of 
development in a si tuation like that? You know that there have been two political 
systems in Nepal. In Panchayat times the National Panchayat was located at the 
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lOp and the local and district panchayats undemealh it. The People's Movement 
of 1990 brought about a parliamentary system. Nowadays. the Parliament is at 
the lOp and the diStrict and ... mage comminees are underneath. What is the 
difference between these two systems? At lIle upper level some changes have, 
without doubl;, taken place because today we have a Parliament which consists of 
two chambers. Il used to be only one, today there are two; this is a change. But 
what kind of changes occurred on the lower level? There we find no changes 
whatsoever apan from Ihe new name . How afC we to expect any kind of 
progress with the structure remaining WlChanged? There are the same laws. the 
same structure, the same people as befote. No decisions are being made al the 
lower level. 
KH·K: What do you imagine the necessary political changes 10 be like? 
PT: The ethnic groups demand a restructuring of the political system. On the 
one hand, there is the House of Commons which is a house of represematives. 
The delegates are from the difrerem electoral div isions and represent the various 
political ideologies of the country. On the other hand, there is the House of 
Lords which now is merely a doubling of the House of Commons. Accordingly, 
we demand the convers ion of the House of Lords. In Nepal there are numerous 
groups of inhabitants. Some of them are big in number, others are very small . 
Even the small populations ought to be given an opportunity to partic ipate in the 
process of decision-making. How else can it be possible for them to communicate 
their opinions and requests? How else can they say: 'This is our Parliament, this 
is our country, these are things done for us."? We, lhe ethnic organizations, 
therefore demand to change lhe House of Lords into a House of Nationalities 
where all groups, lhe small as well as the big ones, are 10 be represented. It is 
only when all populations of the country are able to participate in such a way 
lhat they will feel the sovereignty of the country to be in the hands of all the 
people and believe that they are a part of this sovereign people. But with things 
being as they are nothing has changed. The state has remained the same, the 
Nepali language is the national language and all of the communication media are 
in the hands of the very same population group. The whole of the administration 
is likewise dominated by the same group of high-caste Hindus. TIle same is true 
for law, military and police. Our organization works in different ways. Firstly, 
we try to organize our people and to sharpen the ir consciousness. Secondly, we 
put pressure on the government to make them consider our requests adequately. 
Thirdly, we try to make a contribution to the development of our society by 
cultivating and promoting our language and by spreading infonnation in our 
language. Moreover, we conduct training and seminars and the like to strengthen 
and develop the basic structures of our sociely. 
K-HK: What about a participation within the political parties? Today, politicians 
are substantially responsible for the decision process. It seems to me that the 
participation of the ethnic groups is very small. If I take your share in the 
controlling groups of lhe political panies into account, it seems obvious that they 
are still mainly dominated by Bahun, Chetri and high-caste Newar. How are the 
chances of the e lhnic groups a:nd their requests to be estimated in lhis situation? 
PT: Well, our organization is not a political but a social organization, although 
we also pick up and respond to political questions and problems. That means, we 
differ from political panies both in what we are and how we work. We present 
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political problems from a social poi nt of view. Today, the people and their 
leaders are all politically divided. If we join lhe political level, we, too, will have 
the same kinds of difficulties. Therefore, we will continue to work. on the social 
level. To this end, we organ ize certain symposia from time to time, to which we 
also invite parliamentarians. Politicians always look at all problems from a 
political point of view and in so doing are usually guided by their panicular 
ideology. We, on the other hand, are trying to present our opinions from a 
purely social point of view and lhereby to influence their political thinking. This 
organizational work is supported by an occasional distribution of leaflets and 
posters or by anicles in newspapers. On a few occasions, we were thus able to 
make politicians suppon our requests. So, you could say that we are Irying to 
educate and infonn parliamenta rians , politicians and panies in this way. 
Through them we are putting pressure on the government as well. 
K-HK : If you are trying to change somelhing, you naturally need the support of 
the political parties. Are there certain parties you or the olher member 
organizations of the Nepal Janajati Mahasangh are on beuer tenns with than 
others? 
PT: In this respect, all organizations are independenl. They are all social 
organizalions which are not related to any of the political parties at all. But it is 
natural, that some individual persons are members of our ethnic organizations 
and, al the same time, commit lhemselves to a political party. For example, some 
members of our Nepal Tamang Ghedung are members of the Nepali Congress, 
in the NCP (U ML), the Janvadi Morcha, the Rashtriya Prajatanlrik Pany or in 
some other political parties. Party affiliations are, therefore, very diverse. But 
this has nothing to do with the orientation and the commitment of our 
organization. We feel unified through our common problems. There are 
problems common to all Tamang. 10 all indigenous peoples, to all ethnic groups 
of Nepal. This is our common bond. You know from history that the Tamang 
people was very much oppressed under the Rana regime. The Tamang didn't 
have access to the government or administrative system and were not aUowed to 
leave the country. The Tamang were held as cheap labourers. Under the Rana 
system, education of any kind was a monopoly of the country's ruling class. 
Participation in the decision process did not exist. Today's situation is a direct 
result of that system. Today our people are backward not through any fault of 
lheirs, bUI because they were oppressed and discriminated against. Therefore, a 
compensation programme has to be introduced. The Tamang's situation today 
does not result from a mistake of the people but from a mistake of the country's 
government. It was the state's mistake that made them backward. l1lerefore, the 
state has to compensate lhe Tamang. 
K·HK: Today, there are quite a number of people who do aCknowledge the 
disadvantaged position of the ethnic groups, and who try to picture it as being 
primarily an economic problem. The cultural, social, political and historical 
causes are thereby either minimized or even completely denied. What is your 
opinion on this issue? 
PT: The economic disadvantage of the ethnic groups may well be a consequence 
of the general discrimination against these peoples, but not its cause. If we lived 
in a communal system like lhe kipa!-system. the situation would be completely 
diffe rent. Kipo! means that the land belongs to lhe community not to the whole 
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community bul to a cenain clan. This was a system in which we were able 10 
unfold and develop our own cultural and social values. For example. in ou r 
society man and woman are equal. These, our own value systems. still cOnlinue 
10 exist. Now, what is the reason for our being backward compared to the 
country's ruling class? The reason is that they have destroyed our traditional 
system. First they destroyed our social and economical system. Then, finally, 
they destroyed our cultural values. They confiscated the land of our people and 
made themselves landlord. jamindlr, tliuJuJir. Thai the people are economically 
poor today is a consequence of this policy. But the cause is the confiscation of 
our land. the ,tipoJ-land. The cause is political oppression. Take a look al lhe 
Muluki Ain, the country's civil code. They bave incorporated our society into 
their four-level social system. In their system. they made us Siidras. This meant 
Ibat members of our people did not have any rights or prospects. They were 
only allowed to do what the ruling class ordered them to do. 
K·HK: I sce. This is the consequence of the introduction of the Hindu state. 
Today, too, Ibe constitution calls Nepal a Hindu state. How great is your 
confidence in the constitution, the laws, the judicial system? How abom Ibe 
chances of the legal equality of all citizens which is guaranteed in the 
constitution? 
PT: The constitution itself is already discriminatory when it talks about the legal 
equality of all citizens on the one hand, but declares Nepal to be a Hindu state on 
the other. 1 think it will hardly be necessary to illustrate Ibis any further. The 
contradiction in the constitution speaks for itself. 
K·HK: How about the acceptance of your organization or corresponding ethnic 
organizations by Ibe respectively represented ethnic group? Is your work being 
accepted? How great is the striving for participation? 
PT: I have already mentioned that wc held a national convention. 750 people 
from different districts participated in this evenL They all mentioned the support 
of our organiz.ation by lhe Tamang people. There is a great confidence in our 
work. This also becomes clear when we occasionally hold meetings and 
seminm. We are always trying to secure the people's opinions. I would consider 
it dangerous if we did not. In the meantime. 62 distric(.-Comminees of our 
organization also contribute. They enable us to reach basically every village and 
every house and to talk to every Tamang individually. For example, 6 or 7 days 
ago there was a meeting of our national education committee with the 
participation of 29 members from 29 districts. At this meeting, they talked about 
our work in different villages. It became clear that our organization keeps 
expanding further and furthe r. This is only possible if it meets with wide support 
among the Tamsng people. The charter of our o rganization, our requests and 
aims meet with unanimous approval because they are identical with the hopes and 
wishes of the Tllmang people. 
K·HK: Are the problems with the diversity of languages for the Tamang similar 
to those of, for example, the Rai, who speak quite a number of totaHy 
autonomous languages? Western researches often stress that the Tamang are a 
very differentiated people •. which becomes particularly apparent through the 
distinct linguistic variants which are sometimes not mere dialects but virtually 
autonomous languages. How are you trying to solve this problem? Are efforts 
being made in the direction of standardizing the Tamang language? 
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PT: Our problems are somewhat different from the Raj's. The Rai do indeed 
have a number of differem languages; in their case it is not a maner of different 
dialects. Effons towards a single standardized language would for them be 
senseless as they should rather strive for lhe development of all of their 
languages. In ou r case though, there is only one language, even though there 
might be a number of different dialects. This common language we have to 
develop and cultivate. But in doing so, wc are trying not to favour a certain 
dialect above the others. All members of the Tamang people should be able to 
call this language their own. 1llerefore. wc are eager to let the dialects of all 
social groups merge into that one language. 
K-H~:. 1be Tamang language is not originally a literary language. Which k.ind 
of wntmg do you use today for the development and standardization of your 
language? 
PT: The ~ducated Tamang are using the Devanagari writing, which is also used 
for . Ne~ah. But we have. come to the conclusion that wc should use the writing 
which IS used for the Tibetan language if we really want to develop our own 
language. It is only in this writing, that the Tamang sounds can be reproduced 
c~rrectly. 1be main reason for this is that the rOOls of ou r language lie in the 
Tibetan language. This also fits with our religious tradition. Accordingly, today 
we arc trying to revive our old tradi tion and culture. 
K-HK: How about women's panJcipalion in your o rganization? In the whole of 
the NepaJi society women's participation is very low. Does your organization try 
to address women in any particular way? 
PT: ~omen's participation is indeed very low. This is a matter of fonning a 
conSCIOusness. Beneath our executive committee we have a number of sub
co~miuee.s. Through these committees with their special programmes wc are 
lrymg to aun at the Tamang women and to sharpen their consciousness. 
K-HK: Many Tamang use the word Lama as their surname, others, like 
yourself, call themselves Tamang. What is the difference between these two 
variations? 
PT : In the past, it was very common for the Tamang to use the name 'Lama' 
(limj) as their surname. This happened through a certain pressure from outside. 
In Nepali society the word 'Tamang' was looked upon as being very abusive. I 
wou ld like 10 mention a national event in this context. Under King Tribhuvan 
and Prime Ministe r 8him Shamsher, a new name was given to the Tamang 
(Iamang) in 1932. 8y then. the Nepalese King officially gtamed the Tamang the 
right to call themselve.s Tamang'. From then on. all members of the Tamang 
people were to be registered under the surname "famang'. This proclamation 
was a consequence of the Tamang demands. Unlil then, Tamang were registered 
un~r a number of ~ame~, includ ing the names of numerous other ethnic groups, 
which made a claSSi fication of the Tamang much more difficull. It was with the 
proclamation of 1932 that the traditional name of the Tamang was officially 
acknowledged. Various researchers have written about the Tamang. 1 would like 
to refer to Hamilton here. When the current Nepalese state was created, that 
m~ when the <?orkha leaders conquered the remaining parts of today's Nepal. 
a lime of oppression began for the Tamang. They were directly assigned to state 
administration. 8uI the Tamang differed from the country's ruling class in 
having a different religion. a different language, a different social system, 
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different values and a difFerent culture. The Tamang resisted the social fusion. 
They remained true to their culture and their social values. In order 10 ~sca~ 
this discriminatory existence. some Tamang proceeded to caU themselves ~. 
'Lama' was, of course, a clerical expression. but other people also assumed thiS 

name because priests were particularly respected perwns. One group of, Tamang 
who had a good relationship to the Rams, such as the brothers of the Wife of the 
prime minister Shim Shamsher, were revalued. But the greater pa~ of the 
Tamang were still di scriminated against. They were not allowed mto t~e 
parliamenlary service. or 10 leave the country. In ~rder to escape (rom thIS 
restriction, many Tamang look on names of other ethnic groups, for example the 
Gu rung. . . 
K-HK : There exists a cenain conlroversy about the lermjanajl1i which IS used 
by the ethnic organizations of .Ne~al. A few days ag~. I ,talked 10, Gopal ~urung 
of the Mongol National OrgamZ8tlon. He strongly cnllClUS the use of thiS tenn. 
What is your opinion about this? . .. 
PT: It is well known that Gopal Gurung criticIZes the usage of the tenn }QII(J}1iJ1 

and our organization as well. He obviously misunderstands the origi~a l ~aning 
of the word janajlli on the one hand. On the other hand, he dentes hiS own 
pursuit of confessional pol~tics. Apart .from th~t, it is ~ometime~ not that e.asy to 
decide on the right translation of certam Nepab tenns mto E:nghsh. Sometimes a 
certain word is used to express a broader range of meamngs. We prefer the 
English term 'nationalities' for a ~slation of jana~4t!. Others prefer to .say 
'ethnic groups' or Idivir i, the latter bemg dcPn:catory m lIS use. I ~ nO.t beh~ve 
that the term inology should be considered that unportant; the cruCial pomt being 
the substance of our statement. 
K-HK: Thank you very much. 
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NEWS 

Nepal-Huma n Ecology Programme 

Nepal in the early 1990s is a very poor country struggling to overcome a set of 
interrelated crisis-promoting processes; for example, rapid population growth 
(official growth rate of 2.4" per year. probably closer to 3%), low level of 
investment in industrial production. 90% of population dependent on agriculture. 
indications of overexploitation and serious soil erosion in the densely populated 
and vulnerable hiD areas (where 30% of culiivated land supports 60% of the 
country's rural population), polilical instability and little governmental capacity 
to pursue longterm economic policies, increasing dependence on foreign aid, and 
ad hoc, short-term crisis management. 

Oestabilizing processes caused by human resource utilization are frequently 
seen in total deforestation and irreversible erosion of hill slopes. lowered crop 
productivity (in tenns of yield per unit area and of contribution to GNP) and an 
increasing pe rcentage of subsistence farmers with nutrient intakes below 
minimum acceptable levels. 

However, these doomsday scenaria are now increas ingly being challenged by 
researchers from different disciplines. The overarching objective of the 
programme is to contribute to more adequate conceptualization of the interplay 
between processes in nature and processes in society. Such conceptualization has 
to tackle the problem of integrating socio-eultural and political administrative 
processes within an overall ecosystem approach. This obviously will require 
contributions from several disciplines. 

The programme seeks to realize its main objective through coordination of 
activities within two main sub-programmes: a) Tribhuvan-Bergen Human 
Ecology Research and Teaching Programme and b) Resource systems, Human 
Ecology Programme Nepal. In addition, individual student fellowships have been 
awarded as pan of the overall activities in Nepal. 

a) Tr ibhuv30-Bergen Human Ecology Research and Teaching 
Pr ogramme 

This programme which was founded by NUFU. tries to contribute to the 
overall objective through a joint Tribhuvan-Bergen research and training 
programme. The original programme proposal argued for methodological 
procedures characterized as "progressive contextualization", Le. starting the 
investigation by foc using on significant people-environment interactions and then 
searching for gradually more comprehensive explanations of these interactions 
by placing them in progressively wider or denser contexts. 

The programme started as planned in July 1993 with disciplinary inputs from 
anthropology and archaeology. In anthropology, the leaching component 
includes supervision of 9 MA (per year) and 2 Ph.D. students (for the 
programme period) . In archaeo logy, the teaching component incl~des 
supervision of 8 MA students and 2 Ph.D. slUdents (for the progr.u:nme penod) 
in archaeological field excavations of Neolithic and early Iron Age Slles. 


