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The Newars: the Indigenous Population of the
Kathmandu Valley in the Modern State of Nepal

Bal Gopal Shrestha
CNAS, Tribhuvan University, Nepal
CNWS, Leiden University, The Netherlands

Introduction

The Newars are the original inhabitants of the
Kathmandu Valley, their population comprises
1,041,090 which is 0.6 percent of the total population
of Nepal, .€.18,491,092."  Although the Newars are
spread throughout the country and beyond its
boundaries, in different parts of India, the majority of
them are still concentrated in the valley of Kathmandu,
which is the capital of modem Nepal. Previously, only
the valley of Kathmandu was known by the ngme
'‘Nepal’, and for many people the word Nepal' still
continues to mean it. The Newars speak their own
ethenic language that belongs to the Tibeto-Burman
group, with rich ancient and modem literatures going
back to the fourteenth century. During the Malla reign,
from the 13th century till its downfall in 1769, the
Kings themselves did a great deal to promote Newar
literature, as well as other languages like Maithili,
Avadhi, Bhojpuri, and Bengili. Sanskrit lLterary
tradition was cultivated in the Kathmandu valley for
fifteen centmries. The Malla courts supported all
languages, classical and  vemacular, without
discrimination. The extent of the literary tradition in
other languages indicates the cosmopolitan nature of the
Malla courts (Malla 1982: 7). The bulk of the rich
tradition of Newar art and architecture, ritual and
culture, dates back to this period.

For some time this tradition continued after the
Gorkha conquest of Nepal in 1769 A.D. The treaty of
1775 between Tibet and Nepal during the reign of King
Pratap Singh Shah was compiled in Newar
language(NL). The Shah Kings Ranabahadur (1777-
1799) and Girvanyuddha (1799-1816) wrote many
songs in Newar language (NL)." King Rajendravikram
(1816-1847) even wrote a play in NL.” In the later
period of the Shah reign, however, the Newar language
was replaced by the language of the rulers, the
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Khasakura. This language at present is known as
Nepili, which is the official language of Nepal. Fifty
years from the end of Rajendravikram's reign until the
beginning of the renaissance period (1899-1940), Newar
literature was conspicuously absent, except for a few
religious songs. The discontinuation of Newar literature
during that period still remains a mystery. With the rise
of the Raona oligarchy (1847-1951) the Shah Kings were
almost imprisoned by their prime ministers. At the
beginning of this century, Rana prime minister Chandra
Shamsher (1900-1928) banned the NL in 1905 from the
court of justice, the administration, land registration
and so on.' His successors, such as Juddha Shamsher
(1932-1945), went even further in restricting the NL
writings.. Many Newar writers had to suffer jail
sentences and many others were exiled during this
period. From then onwards, Newar intelleciuals started
to establish literary organizations to promote their
language. The language movement which did not have
any feature of an ethnic mspiration at the beginning
started to acquire an ethnic nature from the late 1970s.
In September 1995, the National Forum of the Newars
{Nevah De Dabil) was founded, with the aim of secking
to assert the ethnic rights of the Newars.

Historical background of Newar
identity -

I. The Origin of the Newars

The word 'Newar' is etymologically identical with
the place name 'Nepdl'. According to the historian
Baburam Acharya the word Nevar, Neval or Nevah all
have developed from the single word Nepal'." Malla
confirms that an 512 A.D. inscription of Vasantadev of
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Tistung is the first evidence that the word Nepal was
used for the people of Nepal’ . According to the oldest
chronicle of Nepal, the Gopalarajavamsavali (1985)
Kiratas ruled Nepal for 32 generations.” So far there is
no recorded history of the Kiratas. Only their
successors, the Lichhavis, who ruled Nepal from the
fifth to the ninth century A.D, have left a corpus of
inscriptions. Those inscriptions are all in pure Sanskrit
language. By analyzing the place and river names
written in those inscriptions K.P. Malla concluded that,
although the Lichhavi mulers were inclined to use
Sanskrit, the language spoken by the people belonged
to the Tibeto-Burman stock. He considers it likely that
the nominal words found in the inscriptions are an
archaic form of the Newar language” According to
Gellner (1995: 5) "The Newar language seems to have
been spoken by the inhabitants of the Kathmandu
Valley as far back as the records go. Another
anthropologist Dor Bahadur Bista (1976: 16) writes,
"The Newar people had been settled in the Nepat Valley
since the prehistoric time”.

After the Lichhavis, Nepal was ruled by the
Thakuris from the ninth to the twelfth century, But not
much historical evidence has been found from this
period. So far, the earliest evidence of the use of the NL
is found on a palm leaf of Patan Ukl Bahal dated 1114
AD." The earliest dated epigraph in the NL was
found at Vajrayogini Sankhu and dated 1172 A.D.
Later, during the Malla period ¢1200-1768), the NL
flourished, both in inscriptions and in manuscripts.
Vast collections of classical Newar Iliterature are
preserved in Nepal in the National Archives, the Kesher
library and the A§d Archives, whereas thousands of
manuscripts from Nepal have been carried away by
Western scholars and deposited in different libraries of
the world."

In the Malla period, the name Nepal Bhasa was
the common name for Newar language.The first use of
the word Newar was found in an inscription dated 1654
A.D. of King Pratap Malla at Hanumandhoka (Malla
1991: 32). The Newar people call their language as
Nepal Bhasa (NB) till today.”” In western philology, it
is now more commeonly known by the name 'Nevan'
(Lienhard 1992: 3). For centuries Nepal, the valley of
Kathmandu, remained a melting pot for people of
different races and different creeds:

“The race of the Newars is a mixed race, derived
from Indian or Tibetan stocks, and their religion
naturally presents a corresponding mixture of the Indian
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and Tibetan creeds.” [Oldfield 1974(1880): 73]

From the religious point of view the majority of
Newars follow Hinduism or Buddhism.”” There are
also some Muslim and Christian Newars in Nepal.
Muslim Newars have long been living in Kathmandu
and some speak in Newar language. The Christian
Newars were forced in exile to India as soon as the
Gorkha King Prithivinarayan Shah conquered Nepal in
1769. Since the Nepal valley was the center of trade,
culture and civilization, the Gorkha conquerors had to
accommodate the Newars in the modem state of Nepal.
At the same time a section of Newar traders virtually
welcomed the Gorkha conquest and extended help to
strengthen their hands'‘. However, many Newar
inhabitants who fought against the Gorkha invaders had
to suffer a great deal: they either received capital
punishment or were forced into exile, while the people
belonging to areas like Kirtipur and Patan were severely
tortured."’

To a certain extent the Gorkha nilers continued to
support the culture and traditions of the Newars. By
using the palace of the Malla Kings the Gorkha Kings
also accepted Newar court culture and traditions. Many
feasts and festivals of the Newars were given royal
support as before. As traders the Newars received more
oppontunities to develop their profession under the
Gorkha rule. Under the Gorkha rule the Newars spread
all over the Kingdom and opened shops wherever they
went. Many new Newar settlements appeared outside
the valley of Nepal.'”” The latest population census of
Nepal reports that Newars are spread in all the 75
districts of the country. However, in many districts
their number is very low."”

Gradually the Newars started to lose their culture
and language under the hands of the new rulers. The
composition of Newar society is highly complicated
due to divisions in castes and caste hierarchies. The
division of castes was introduced among the Newars by
the early King Jayasthiti Malla ( 1382-1395 AD.),
(Vaidya Shsestha 1995: 180-90). According to Quigley
(1987: 156), The single most crucial fact in this respect
is the existence of their own autonomous caste system.’
But after the 1769 Gurkha conquest the Newar caste
hierarchy began to acquire a rigidity it had not had
before as they were made subordinated to ‘Parbatiyas’
(Gellner 1995: 12)." Later, under the Gorkha rule, the
first Rana prime minister Janga Bahadur introduced a
legal code in 1854, In spite of their own caste system
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the Newars were collectively labeled one jat (caste) in
the 1854 legal code, and their castes were lumped
together with other Parbate castes. Other ethnic groups
were also ranked under the same caste system.” The
1854 legal code gave the Newars their separate ethnic
identity as a culturally and linguistically distinct group.

I1. The Newars Under the Rana
Rule (1846-1950)

a) The suppression of Newar
language

During the early Rana period the Newars were able
to get various administrative posts. Some were made
tax collectors or acquired influential administrative
posts. In 1861 one Newar called Siddhiman was offered
the military title of colonel.” Yet the Newars were
excluded from the political or decision-making posts as
well as from the military service from the beginning of
the Gorkha conquest in 1769. Before 1890 people in
general had no opportunity to educate their children
within Nepal. In the 1890s when the first school of
Nepal, Durbar {Palace) School' was made accessible to
the public, the Newars were among the first to make
use of education (Malla 1992: 22). The Ranz rulers
were afraid of any kind of social awakening because
their rule was not based on popular support. Even
within the Rana families themselves sabotage, division
and struggle for posts and power were obvious. The
Valley of Kathmandu was closed to people from other
parts of Nepal. So they realized that the real danger
came from educated people of the Valley itself who
might tum against their family rule. They were
especially afraid of the people who were exposed to
India and inspired by the freedom fighters, especially
the Indian National Congress (1883) that opposed
British colonialism.” Since the Ranas in Nepal were
working closely with the British, they were wamed by
the British of possible revolts. So the Ranas considered
the Newars as the inhabitants of the politically
centralized state and as possible antagonists who might
strangle them any time. Intellectuals, social reformers,
political activists or religious reformers such as
Theraviida Buddhists' or Arya Samaj supporters were all
regarded as threats to their autocratic nule.

Particularly with the rise of Chandra Shamsher as
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a prime minister (1901-1928) the suppression of Newar
language and Newar intellectuals began. In 1905, he
banned Newar language from the court of justice and
administration. The language of the Newars began to be
called 'Nevari'”  while the name 'Nepall used to
designate the 'Khasakur@ or Gorkhall language.” In
the later Rana period Newar intellectuals had to suffer
heavily. The Rana regime was afraid of Newari and
wanted to suppress it to stop any propaganda which
might be communicated through that language against
their minerity rule. Interestingly, it was the same time
when the Newar literary renaissance age began (1899-
1940), marking a milestone in the history of Newar
literature. Pandit Nisthananda Vajracharya (1858-1935),
Siddhidas Amatya (1867-1930), Jagat Sundar Malla
(1882-1952), and Yogvir Singh Kansakar (1886-1941)
were the four most eminent literary figures of this
renaissance period.

In 1909, Nisthananda, the eldest among them, was
the first to publish a Newar book, entitled Ekavimsari
Prajiapdramita, a Buddhist text with Sanskrit §lokas.
In 1914, he printed another book, Lalitavistara, which
deals with Buddha's life, many other Buddhist
religious stories, and the Svayambhiipurdna, a mythical
story about the creation of the Nepal Valley. Though
these works were based on religious stories, he lent his
own originality to them. He brought his printing
equipment from Calcutta and carried out all the printing
work himself, including the laborious job of
composition. Later it became difficult for him to print
his books because the government imposed censorship
on all publications. Thus, virually all Newar
publications were banned. So Nisthananda had to print
and distribute his books secretly.”  His major
contribution was to publish materials for the first time
in the spoken language of Newar society, using the
Devanagari script to do it. Earlier Newar scholars had
used old scripts and archaic language in writing and
copying thousands of manuscripts without considering
the changes in the language.

The most prolific writer of Newar literature durmg
the renajssance period was Siddhidas Amatya. He wrote
nearly fifty books, including a version of the
Ramdyana. His early writings deal mainly with
religious and morul philosophy, and later he wrote
many poerns which reflect his ideas on social reforms.
He advocated equal rights for women including access
to education. He wrote against the caste discrimination
which was then supported by the law. These were in
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fact revolutionary writings at his time. He used to visit
the gatherings of Arya Samij., whose members were
active in social reform programmes.”  There he
encouraged young people to write in Newar language.
An active young man within the Arva Samaj,
Jvanbahadur Newa, who wrote that he would never have
become a writer in Nepal Bhasa if Siddhidas had not
inspired him in those meetings (Newa 1967: 142-3).
Many young students who were inspired by Siddhidas
later became very famous writers of Nepal. One of the
avowed adherents of the Arya Samadj, Sukraraj Shastri,
was hanged by the Rana government in 1941. He was
the author of the first Newar grammar, Nepal bhasa
Vyakarana (1928), and also wrote text books for
children such as the Nepdlbhasa Vamamaila, and the
Nepalbhasa Reader 1 and 2 (1933). Sukra Raj was
executed together with three other political activists;
Gangalal Shrestha, Dharmabhakta Mathema and
Dasharath Chand. They were all members of the
People’s Council (Praja Farisad ), which was an anti-
Rana potlitical organization backed by King Tribhuvan.
But Sukraraj himself had no political connection with
the Praja Parisad and was punished because of his
association with the Arya Samdj and his social reform
activities (Rose and Joshi 1966: 55). Except Dasharath
Chand the remaining three were Newars. However, it
would be wrong to conclude that they were executed
because they were Newar nationalists.

In 1912, Jagat Sundar Malla, who advocated
education in the mother tongue, opened a school in
Newar language in Bhaktapur. He wrote English-Newar
and Newar-English dictionaries, as well as textbooks,
both in Newar and in Nepali. He was amrested and
threatened with imprisonment if he would not stop his
activities. He was the first to advocate education in the
mother tongue. He had to pretend being mad to
continue his work.”

In a similar manner Yogvir Singh, the youngest
among the four literary figures, also suffered at the
hands of the Ranas. He was arrested on several
occasions, fined and tortured. His cloth shop became a
gathering place for Newar as well as Nepali writers of
those days.”” When this was found out by the
government, their writings were seized, and they were
severely warned not to hold such meetings. In 1924,
after he published one of his religious poems, he and
his publisher were fined. In 1929, Yogvir and his
friends sought permission to open a public library. All
those who signed this petition were fined heavily.
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The Rana regime was supported by the British
colonial govemnment. But due to increasing protests
against their occupation of India, the British were
themselves losing ground. So the fear of the Ranas was
understandable. They were terrified by the growing
nationalist movement in India. Since it encouraged the
educated youngsters of Nepal, the Ranas wanted to stop
such developments in Nepal at any cost. The
suppression of the Newar writers was one expression of
this fear. Therefore, another Rana prime minister,
Juddha Shamsher, went further to suppress the Newar
language. In 1933 he called a meeting of all known
Newar writers and pressed them to stop wrting. In
1940, when he leamed that some young people were
active in the Praja Parisad (People’s Council), with
King Tribhuvan's support, he was infuriated. He
arrested many people together with the members of the
Council. They were social activists, teachers and
writers. The four martyrs, mentioned above were also
connected with this incident. On this occasion many
Newar writers were also arrested and sent to jail for
several years. This proved to be a gifi to Newar
literature because many of the political prisoners tumed
into writers. Though they had to work secretly, they
wrote many books in prison, which made significant
contributions to Newar literature (Malla 1978:17-18).

b) Literary Publications and
Organizations

The Newar people living in India for study or
business purposes were also active in the service of
their mother tongue. They started establishing
organizations and publications within India. In 1926,
the first Newar literary organization the Nepalbhasa
Sahitva Mandala, was founded in Calcutta by
Dharmaditya Dharmacharya (1902-1963). He had also
started publishing the first Newar language journal
Buddhadharma va Nepalbhdsa (1925-1928)." The
Newar Buddhist monks who had been expelled from
Nepal in 1944 for advocating Theraviada established
Dharmodaya Sabha, & Buddhist Religious Council in
Sarnath and started publishing books in NL. Later it
also started publishing a second journal Dharmodaya in
1946 (Kasa 1988, Joshi 1974). Cvasapasa, another
Newar literary association, was also established in
Calcunta (May 1950) and entered Nepal after the
political changes in February 1951. Similady, the brave
'Bir’ history of Nepali literature began in India with the
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publication of the weekly Gorkhalt (1915-16) from
Banaras by Suryavikram Gyanwali and Chandrika from
Kurseong by Parasmani Pradhan.”

In 1945, together with some political prisoners,
Chittadhar Hridaya and other Newar writers were
released from prison by the Rana government. In the
same year, Padma Samsher became prime minister,
who was more liberal than his predecessors. In 1946, he
allowed those Buddhist monks who had been expelled
from Nepal to return. He also lifted the total ban on NL
publications although he opened a separate department
of censorship for publications in Newar language.
Within three or four years, 115 books were cleared by
the censorship as recorded by the-then censor officer
Khadgaman Malla of the Newar department (Malla
1983: 58-81). But the liberalization process of the Rana
regime started too late. In 1947, when India achieved
independence, anti-Rana movements gained greater
momentum in Nepal, In February 1951, the Nepali
people along with the King Tribhuvan overthrew the
Rana autocracy and a multi-party democracy was
introduced in Nepal.

III. The 1951 Change and Newar
Janguage Movement

In spite of the political changes of 1951, the
Newar language did not gain enough status. It did not
achieve the right to be used ih the court of justice or in
the administration. Newars still lost the importance of
their language under the so-called democracy. It was a
major language spoken in the Valley as well as the
language of the highly educated community of Nepal.
As a language of the cultural center and the center of
power, it was the language of wider communication and
also served as a lingua franca. It was gradually loosing
such status under the new system.

In January 1951, just before the fall of the Ranas,
‘Democracy Radio Nepal' (Prajatantra Radio Nepal)
started an anti-Rana propaganda. It broadcast news in
Nepali, Newar and Hindi languages. Shortly after the
1951 change, many public schools were opened for
common people. Unfortunately, in those schools Newar
language was not recognized as a medium of
instruction. It was only taught as an optional subject in
the schools. The Nepal Ratriya Vidhyapitha, a non-
governmental organization which took the initiative in
the field of education in the public sector recognized
NL as an altemative medium in those schools and
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colleges which were run by them. This compelled
Newar scholars to take responsibilities to produce
educational materials in NL.

On the 3rd of March, 1951, the Council of Newar
Language (Nepal Bhasa Parisad), was formed by
Newar scholars, which began to publish educational
materials and literary books. Simultaneously, other
Newar organizations also started to work in similar
fields. They enjoyed more freedom than earlier to work
for their mother tongue. During this period, many new
publications in NL appeared and new organizations
were established. The first Newar daily newspaper and
literary rmagazines appeared during this period.

However, in 1956, the interim government of K.I.
Singh declared Nepali to be the only language of
instruction in schools at the cost of all other languages
of Nepal. This decision inspired some protests in the
Tarai (southem belt of Nepal) in favor of the Hindi
language (Rose and Joshi 1966: 202) but no protest
was made by the Newars. The 1959 constitution of
Nepal declared Nepali to be the national language of
Nepal. The ten years of democracy in Nepal produced a
chaotic situation. Allegations among the political
parties and counter-allegations, and sometimes even
within one party, lead to dramatic divisions. Their aims
were 10 hold on to power or to capture power. As a
result, the people were getting fed up with politics. The
first general elections took place in 1959, and gave the
Nepali Congress Party a massive victory. But thé
internal clashes within the members of the ruling party
rapidly increased. In 1961, it ended with banning all
political parties by King Mahendra.

Propagating the disadvantages of the multi-party
system, King Mahendra introduced the partyless
Panchayat System in Nepal and freedom of expression
was limited. As a detrimental blow to all other
languages, religions and ethnic groups, he strongly
imposed a "one nation, one language and one religion”
policy in favour of the Nepali language, the Brahmins
and Cphetﬁ (Khasa) community, and the Hindu
teligion. Therefore, together with all other languages of
Nepal, NL again suffered a great setback under this
chauvinism. In 1965, Radioc Nepal stopped
broadcasting NL and Hindi news. It gave rise to
protests from the literary circles. Various Newar literary
and culwral organizations of the Valley organized
protest literary programmes every year, many Newar
wrilers were again arrested and tortured. But the
protests were limited to the literary elites who were
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protests from the literary circles. Various Newar literary
and culral organizations of the Valley organized
protest literary prograrnmes every year, many Newar
writers were again arrested and tortred. But the
protests were limited to the literary elites who were
unable to gain support from the common people. Even
within the literary circle divisions emerged. So the
protest programmes subsided without any remarkable
achievement. However these activities inspired many
youths, most of whom are still working for cause of
language rights.

Publication became more difficult with the
imposition of the censorship which intended to prevent
any kind of publication against the Panchayat System.
For many years no new Newar joumnals or newspapers
were allowed to publish. In 1971, the New Education
Plan was introduced which pushed Newar language
further back by forcing children to make a choice
between language groups {(including NL) or science and
vocational subjects.

Nevertheless, Newar intellectuals were trying to
encourage loyalty to their mother tongue through
various literary and cultural organizations. Organizing
weekly, monthly or yearly literary programmes,
celebrating the birthdays of the late Newar writers, or
observing New Years' day’. They actively promoted
the language sentiment. Such activities gradually spread
from the Kathmandu Valley to many other smali and
big Newar towns. In a small town like Sankhu, for
example, where no literary association existed till the
early 1960s, a single person, poet Girija Prasad Joshi
(1939-1987), inspired literary and cultural movements.
He stimulated many young people to dedicate
themselves to the cause of the Newar language. Such
literary activities spread to many other Newar
settlements in the late 1960s and the beginning of the
1970s, motivating many youngsters to work for the
promotion of Newar language.

IV. The Formation of Nepal
Bhasa Mamka Khalah (The
Association of Newar Speakers)

The quotation of the Newar poet Siddidas
Amatya Bhasa Mvasa Jati Mvai (i the language
survives, the nation will survive) is often quoted in
Newar programmes. However, it took many years for
the Newar elites to realize the necessity to unite
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themselves ethnically. The necessity of Newar unity for
the sake of their language and their nation (jai) was
repeatedly emphasized by literary elites, but ordinary
Newars were not convinced. Even in a small town like
Sankhu, where all inhabitants are Newars, they are not
united among themselves. Social division is prevalent
because of the traditional caste structure, as well as the
feeling of chvay kvay, & division between the upper
(northern) and lower (southem) half of the town.

In 1979, as a consequences of  students'
movement, King Birendra announced a political
referendum on whether to retain the partyless Panchayat
System with certain reforms, or to reintroduce the
multi-party system. In April 1979, a year prior to the
referendum, all restrictions against public gatherings
and meetings were lifted. This new simation allowed
the Newars to organize themselves in 2 new way for
the cause of their language and national identity. In this
regard the formation of the Association of Newar
Speakers (Nepalbhasa Mamkah Khalah) in August
1979 was a historical step. It was the first time that the
Newars expressed themselves in a collective manner and
appealed broadly to other Newars about the necessity to
obtain rights for their language, cultures and nationality
from the state. They categorically rejected the "one
language-one nation"policy of the govermnment and
urged equal rights to all languages and nationalities of
Nepal. Their demands included education in the mother
tongue to children, rights for all languages to be used
in the court of justice and in administration, access for
all languages to the government media, and recognition
of the culture of all nationalities.”

In the same year, in October/November 1979 the
Assotiation organized a big New Year's rally in
Kathmandu. The New Year's day was also celebrated in
Patan, Bhaktapur and other Newar towns. A motorcycle
rally which was organized to observe the New Year's
day went outside the Valiey through different Newar
settlements. In the following years the New Year's day
continued to be celebrated in this manner. This
tradition was copied by the Newars of other places.
Consequently, many Newar seitiements formed their
own ethnic organizations.

In the 1980 referendum the party less Panchayat
System won against the multi-party system and the old
language policy continued. No changes took place in
favor of the various nationalities and languages. Parties
were once again banned and press freedom controlled.
However, it became impossible for the government to
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go back to the situation preceding the referendum.
Parties were allowed to function using the epithet
"banned" before their names. Likewise, the Nepalese
press tried to continue the freedom which it had
acquired during the referendum period. In 1982, the NL
weekly ‘Indp’ launched its publication in Kathmandu.”
It played a vital role in developing language awareness
among the Newars. Its circulation was not limited to
the Kathmandu Valley but also reached many other
Newar towns outside the valley.

The Association of Newar Speakers assumed a
greater importance, but it was not possible to bring
organizations outside Kathmandu district under one
umbrella. In 1986, the chairman of the Association of
Newar Speakers, Padmarama Tuladhar stood for the
Rastrivat Pancdvar (National Assembly) as a multi-
party supporter, but he was labeled more as a Newar
candidate. Because of his statements in favor of the
multi-party system and ethnic rights in the Rdstrivat
Pancayat, he rapidly gained enormous popularity. This
inspired other ethnic groups of Nepal to establish their
own ethnic organizations. In 1986, the Forum for the
Rights of All Nationslities (Sarvajativa Adhikdra
Mamcha) emerged as a consequence of the joint efforts
of different nationalities to take a collective stand for
their equal right. To a certain extend this Association
was able to spread ethnic awareness, however, it failed
to bring the different ethnic groups under one umbrella.
It gradually became inactive. .

V. The Emergence of Nevah De
Dabi, A National Forum of
Newars

It was necessary for Newars to amrive at a
consensus for a national organization. In February
1991, Nepalbhasa Parisad (The Council of Newar
Language) held a two-day conference on the Newar
nationality and language.” It tried to bring
representatives from different districts of Nepal and
discussed about the government statistics on the
Newars as well as a necessity of a Newar national
organization. Besides the Council, Cvasdpdsd was
functioning as an academy of Newar literature, and have
been publishing many books. With the co-operation of
the Toyota Foundation, Japan, it has translated many
Japanese as well as South Asian literary works into NL,
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Nepali and Maithili. The most important contribution
of Cvasapasa is the A3a Archives, where more than six
thousands old manuscripts have been collected and
made accessible to all scholars interested in Nepalese
history, art, culture, religions, rituals and traditions.”
In addition to these academic institutions Newar
intellectuals founded their own academy, the
Nepalbhidsa Academy in 1992, The urgency of the time
was not only inspired by such city-centred scholarly
associations; the new generation of Newar society
reacted enthusiastically to create a national Newar
organization.

In October 1992, the second convention of the
Association of Newar Speakers was held in Kathmandu,
but it became controversial because of the Communist
party of Nepal United Marxist Leninist (CPN UML)
preponderance.” The Association lost credibility
because the Newars wanted such organizations to be free
from party politics. This resuited in the establishment
in 1993 of another organization in Kathmandu, the
Newar Trust (Nevdit Guthi), with the aim to build a
mass-based ethnic organization. The Trust established
branches in many places, but it was again divided into
two factions in 1996. Internal divisions developed in
the Trust about the location of its office and so there
developed a political conflict.” Both factions held
their central conventions separately in July 1996, thus
making it difficuit for the trust to maintain itself as a
mass-based Newar organization. -

The Association of Newar Speakers, on the other
hand, had long been trying to build a consensus among
the Newars to establish a national organization. In
1992, when its second convention was held in
Kathmandu, one of its main targets was to hold a
Newar gathering to form a national organization. In
December 1994, it held a two-day seminar to discuss
the basic requirements for a national convention of the
Newars. As a result, they succeeded in forming an ad
hoc commitiee to hold the national convention. Soon
after thgt, on September 1-2, 1995, the first convention
of the Newars took place in Kathmandu. On the second
day of the convention they proclaimed Nevah De Dabi,
the National Forum of the Newars, The participants
from various districts also suggested that the
organization be politically neutral, So, they selected g
new figure, Bhaktidas Shrestha, a Buddhist Newar
without political affiliations, as chairman.” Five vice
chairmen representing each of the five development
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regions of Nepal

A Question of Ethnicity in Nepal

The issue of minorities and their rights was ignored
or suppressed during the thirty years of Panchayat rule
(1961-1990). Soon after the 1990 political change
which re-introduced multi-party system in Nepal, the
voice of minorities became audible. Not only the
Newars but also many other ethnic groups of Nepal
began to organize themselves to echieve equal rights.

In 1990, the joint effort of different minority groups
resulted in a new forum called Nepal .Janajati
Mahdasamgha (Federation of the Nationalities of Nepal),
which began with the participation of eighteen
nationalities (Bhattachan 1995: 7). The membership of
the nationalities increased in the subsequent years. The
Federation came out boldly in favor of the minorities.
In November 1990, Nepal adopted a new constitution.
The new constitution again introduced a multi-party
system, and appeared to have a multinational and even
a multilingual nature, yet the Nepali language remained
the "Rastra bhas@" "national language” for official use,
while other languages were recognized as "Ratriya
bhasa” "languages of the nation™ on the basis of the
article 6 (1) and (2) of the constitution. The Article 18
(1) states that all communities living in the Kingdom
have the right to preserve and promote their languages,
scripts and cultures. Article 18 (2) gives a right to
educate children in their mother tongue up to the
primary level.” As a gesture, the govemment-owned
Radio Nepal allocated 5 minutes to each of the 12
languages in broadcasting its news,

Nepal is not large in land area (spread over
147,181 square kilometers) but it has many ethnic and
tribal groups. The 1991 census lists 60 ethnic and caste
groups, but this list is not complete: to a certain extent
the list is confusing because castes and nationalities are
lumped together, as Gurung (1995: 1-2) has pointed
out. As a small state with so many ethnic groups it is
not a simple task for Nepal to tackle the rising
phenomenon of ethnicity. To develop a mutual
understanding among different groups in a multi-ethnic
country like Nepal, is a truly difficult task. At present,
most of the different ethnic groups of Nepal feel that
they are dominated by Khas language and cultural
chauvinism. This can only lead to wundesirable
hostilities.” Already from the eastemn Nepal one group
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of Limbus have raised hateful slogans against the
Brahmins “"chuchcho nakha kitaum" (Slaughter the
pointed noses). What will be the consequesnce if such
ethnical hatred is fueled continuously.

The minority groups of Nepal have presented
their demands in different ways. However, the nature of
their demands is not different in principle. As an
example we may consider demands presented by Dr.
M.M. Shrestha, the coordinator of the Nevah Ratriva
Andolan Samanvay Samiti (The Newars' National
Movement Coordination Committee),”" which are
considered most radical in their content:

1 Right of autenomy for all nationalities in those areas where
they have population density.

2. A change in the present Upper House of Parliament into a
House of Nationalities with equal elected representatives from
all small or big national, ethnic or tribal groups’ irrespective
of their number; with this institution having the same power
as the House of Representatives.

3.1.To replace the article in the constitution giving special
status to one language, by an article giving equal rights to all
languages of Nepal.

3.2.To encourage the use of all languages for communica-
tion by the central government.

33. The right to use all languages in the courts of justice and
administration at both the local and central levels.

4. To make education in the mother tongues available from
the lower to the highest level.

Parsuram Tamang, the general secretary of the
Federation of Nationalities of Nepal (Janajari
Mahdsamgha) has brought forward similar demands
for the Tamangs (Tamang 1992:25)." There are more
radical organizations like Sadbhivana Party (Goodwill
Party) of the Tarai or The National Party of the
Nationalities (Ratriva Janajati Party) whose demand is
to make Nepal a federal state of different nationalities
(Bhattachan 1995: 131-2). The most radical demands
came from The All Nepal Nationalities' Organization
(Akhil Nepal Janagjan Samgha), whose demand
includes secession right for all nationalities of Nepal.**

The right of secession and the right of autonomy are
in great debate among the intellectuals of Nepal at
present. From practical point of view, the right of
secession is the most extreme demand to be
accomplished in the present day Nepal. Because Nepal
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is physically small country situated between China and
India, the territorial disintegration of this country can
lead to chaos. To granf autopomy 1o various ethnic
groups may be more practical in Nepal, in order to
preserve their languages and cultures.”’ However, it is
not possible within present demarcations of districts
and villages, which randomly divides minorities into
several fragments within their own territories.

On the present context it will be interesting to
look at views of the different political parties of Nepal.
The Nepali Congress, a major party, thinks that it is
destructive to talk about the problem of nationalities in
Nepal, whereas a rightist party Rastriva Prajatantra
Party, Tarai based Sadbhdvana Party as well as CPN
(UML), talk about the rights of nationalities and
languages of Nepal, but they have failed to implement
their programmes on nationalities and languages when
they were in power.”" Recently the CPN (UML) has
been split into two factions; the faction with majority
is carrying same name while the minority faction has
narmed themselves CPN (ML). So far no drastic change
in these two parties is expected pertaining to the
languages and ethnicity policies. Small Communist
Parties such as the CPN (Masal), CPN (MLM), CPN
(Maoist) and Nepali Communist [.eague demand equal
rights and autonomy for all nationalities. The CPN
{Maoist) even presented radical demands that include
the secession right for all nationalities.” The All Nepal
Nationalities Organization -(dkhil Nepal Janajati
Samgha) emerged as a sister organization of CPN
(Maoist), which is the first of its kind. Since the
Nepalese people from different nationalities are divided
into as many factions as there are political parties, it is
very difficult to predict where this trend will lead them.
The existing Political parties of Nepal have not yet
been abie to forward any practical program to upbring
the nationalities (janajati) of Nepal. Janajdti people
think that the slogans presented in faveor of nationalities
by the various political parties are not sincere. It is
because the leadership of the most political parties of
Nepal are in the hands of Brahmin-Khetris, the
dominant group of Nepal who speak Nepali.

In the May 1997 local elections, the CPN
(UML), which swept a two-third majority in
Kathmandu Metropolis, and won the post of both
mayor and deputy mayor, and soon promised to make
Newar language as an official language of the
Municipality. According to their promise the board of
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Kathmandu Municipality passed a resolution and
declared Nepal Bhasha (MB) as the language of the
Municipality on 24 July 1997, thus introducing NB in
Kathmandu Municipality after more than three
decades.”” This example inspired other municipalities
outside the Valley, like Rajbiraj and Dhanusha
Municipalities and District Development Committees
to introduce Maithili language. At the same time,
Nepali speakers in Kathmandu have filed a petition in
the Supreme Court against the making the NB a
medium language in Kathmandu Metropolis,” and the
Supreme Court issued a stay order to Kathmandu
Metropolis, as well as Rajbiraj and Dhanusha
Municipalities and District Development Committees
to refrain from using local languages for official
purposes on the 18th March 1998.  The Newars have
already started their reaction against the order by
organizing an action Committee, Nepalbhasa
Samgharsa Samiti. In the simailar manner, the Mathili
speaking people are in action against the order. They
also have launched a joint action by forming an "All
Languages Action Committee of Nepal" against the
Supreme Court order. We have yet to see what will be
the consequences of Supreme court verdict which goes
in the in favor of the dominant language, but against
other national languages.

The Problems of Newar Ethnicity,

With the creation of the Natioral Forum of the
Newars, the Newars have shown their eagemess to
present themselves as a separate ethnic group or a
nation within the modem state of Nepal, a country
presenting itself as a single nation-state only during the
last few decades.”” It is important to realize that for the
Newars, unlike other nationalities of Nepal, it is not an
easy task to unite and present themselves as an ethnic
group. The caste systern that once was an essential
component of Newar society and culture is rapidiy
losing its traditional cohesion, particularly the so calléd
low-caste people, whose duties are still very important
in various festivals as well as in life cycle and death
rituals, but who are nowadays unwilling to continiue
their tasks. The Newars are known for their rich
culture, and in most festivals many castes participate
and each caste has to fulfill its specific duty.”® During
the past decades cities like Kathmandu and even smaller
towns such as Sankhu have lost many gurhis (trusts)
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which had to fulfill important duties in different
festivals. One of the main factors is economy. As soon
as the land reform program of 1964, was implemented,
the many socio-religious associations (gurhis)
responsible for running such festivals, have partly or
comptletely lost their traditional income sources. Their
major income used to come from land endowments, but
the land reform act abolished their authority over the
tenants. In the mean time the globalization of culture
has popularized modem luxuries like the television,
video, car, motorcycle, concrete buildings and so on.
Such commodities have become status symbols for the
elite Newars, and the new generations became more
interested in Westemn pop culture and Indian cinemnas
than in their own music and culture.

In 1951, as soon as the Rana family rule ended in
Nepal, the valley of Kathmandu, the pnncipal
homeland of the Newars, was opened for the first time
to the people from other parts of Nepal and to the
outsiders. Since then, the migration of people into the
valley from other parts of Nepal, and from North India
(mainly from Bihar and Uttar Pradesh), has continued.
These migrants might displace the Newars from their
own land very soon. The influx of people from all over
Nepal and North India, the growth of countless concrete
buildings on the fertile land of the Valley, and the
sharp increase in highly polluting motor vehicles
continue to threathen the art, culture or health of
Kathmandu. As K.P. Malla observes:

“With his social and cultural fabric of life slowly being

destroyed, the average middle-class Newar of Kathmandu
today feels like the displaced Nawabs of Lucknow after the

loor” (1992: 24),

The trend of speaking Nepali in Newar houses
already started during the Rana period. First it was
adopted by members of the Newar elites who used to
serve the Rana palaces. After the downfall of the Ranas
in 1951 more public schools with Nepali as the
medium of instruction were opened. High and middle
class Newar parents were more inclined to speak Nepali
with their children at the cost of their own mother
tongue. They preferred 1o forsake their language in order
to obtain better job opportunities in govermment
service. The English language has also captured the
attention of the Nepalese including the Newars. Newar
parents are eager to send their children to so-called
English boarding schools which are mushrooming in
most of the cities of Nepal nowadays. In 1991, when
the first Newar medium school was opened, only a few
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Newar parents chose to send their children to this
school. Aggravating the fact that the most Newar
leaders who have been engaged in the Newar language
and national movement did not send their children to
the first Newar medium school either.”

For other reasons, the Newars outside the
Kathmandu Valley, especially the new generations,
have lost their ancestors’ language. In most cases those
Newars can be recognized only by their family or caste
names. However, for a decade or so, the Newars outside
the valley have been attracted towards their past glory
and the Newar language. Some Newars living in many
places cutside the valley are seeking to leam the Newar
language by requesting for teachers from the Valley. In
the past few vyears the Association of the Newar
Speakers (Nepdlbhasa Mamkah Khalah) has sent
teachers to various places. Even from SikKim, Newar
people have made contact with the Association to
acquire Newar teachers and school textbooks. The
Newars of India organized a gathering in Kalimpong for
the first time on December 2 and 3, 1995.” Similarly,
the International Nepal Bhasa Seva Samiti was formed
in the USA to promote Newar studies around the
world.

In September 1995, when the National Forum of
the Newars was founded it was joined by participants
from 38 districts. Those who participated have formed
local organizations in their areas. All these
organizations represent without any caste bias and try to
associate with all Newar castes including the formally
untouchable Pode caste. At the same time therc are
somne caste-based organizations within Newar society.
In Kathmandu the Vajricharyas (the Buddhist priestly
caste), Uray (the Merchant castes like Tuladhar and
Kansikar), Manandhar (Oil pressers), Kapali (Tailor and
Musicians), Khadgi (Butchers), Pode (Sweepers),
Citrakar (painters), as well as Tandukar have their caste
foundations for many vears. In 1993 the biggest caste
group in Newar society, the Jydpus, the farmers of the
Valley, established the Big Foundation of the Jyapus
(Jvapu Mahkd Guthi). At present, these caste
associations are playing a supportive role in forming
Newar unity. The Big Trust of the Jyapus in particular,
is an achievement in itself, because in the past farmers
had been kept aloof from the activities launched by the
Newar elites. Unfortunately, in 1997 the big foundation
of the Jyapus (Jydpu Mahda Guthi) split into two
factions. What the role of these caste-based
organizations will be in the future is unpredictable since
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the traditional hierarchical order of castes is no longer
appreciated by the depressed caste groups. Whether
those caste-bound associations seck their separate
identity or will become the part of the Newar ethnic
movement is not yet clear.

In the recent past, Newar people have been
debating to create a new party of their own. If we read
two Nepal Bhasa dailies Sandhyd Times and
Vi$vabhumi newspapers over the past years, we find a
number of articles which indicate this trend. Newar
leaders such as Malla K. Sunder, Keshaviman Shakya
and Nareshbir Shakya were advocating for the formation
of a Newar ethnic party. How effective an ethnically-
based party will be, is very difficult to assess because
even & prominent Newar leader like Padmaratna
Tuladhar is not in favor of such a party. From the
viewpoint of present politics, not only the Newars but
all other ethnic groups are divided into as many
factions as there are political parties. Shortly before the
local elections in 1997, the Nevah Ratriva Andolan
Samanvaya Samiti (The Newar National Movement
Coordination Committee) emerged. It aimed at
organizing the Newars politically and ethnically to fight
for equal rights of their language and nation. However,
its attempt to file ethnically motivated candidates in the
Kathmandu Valley during the 1997 local elections did
not succeed. It was found that the Newar politicians
preferred 1o contest the election according to their
political affiliations rather than in ethnic terms.

Challenges to Newar Ethnicity

Before the Gorkha conquest, the Valley of Nepal
was a melting pot for the migrants of the people from
the north and south. The culture, language, religions,
rituals and traditions of the valley had successfully been
assimilating people who had been migrating into the
Valley for centuries. As a consequence of the Gorkha
conguest the assimilation process stopped. Especially
after the proclamation of the 1854 legal code, the
Newars of the Valley were subordinated to the ruling
ethnic group, the Parbates.

However, the rise of ¢thnic awareness among the
Newars is a relatively new phenomenon, During the
Newar language movement of the renaissance period
(1899-1940) the writers did not yet perceive a Newar
ethnicity. The writers of those days did not promote
Newar nationalism as such. Many Newars used fo write
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not only in Newar language but also in Nepali. Many
contemnporary Newar and Nepali writers also used to
gather at the same place, as is clear by the evidence of
Yogvir's cloth shop.” The necessity of social reforms
mainly motivated Newar writers of those days. With a
few cxceptions,“ their writings were a far cry from the
modemn call for ethnic awareness. Since education was
beyond the reach of the general public, educated people
with the ability to read literature were low. Yet the
Rana government was frightened especially by the NL
writings, but not so much by writings in other
languages. They were afraid of Newar writers because
this language was the language of the majority the
Valley. Their fear was political and not based on the
danger of a language movement or ethnic uprisings.
They suppressed Newar writers to silence the vocal
population of the Kathmandu Valley because they knew
that if the people of the Valley would turn against their
tyrannical rule, it would become impossible for them to
remait in power. For the same reason, the Rana
government granted privileges to the Newars by
appointing them to administrative, judicial and other
posts. These cautious concessions were issued in order
to please the Newars so that they would support the
Ranas.

As soon as the Rana government adopted z liberal
policy towards NL publications in 1946, the Newar
writers were satisfied. When the 1951 political change
gave them more freedom to write and publish books,
they were more pleased. Against this background, the
fact that Nepali alone was declared the National
language of Nepal it is puzzling that in 1959 is rather
puzzling. Later the Panchayat System followed the
same monolithic policy for 30 years by ignoring the
existence of all other languages of Nepal. The
continuous discrimination by the State pushed the
Newar language (NL) from the position of the most
important language of the country to a minor one. In
spite of the continwous negligence from the State,
Newar people have not shown any violent reaction
thmugﬁout history. The literary activities of several
decades assumed an ethnic shape only at the beginning
of the 1980s. It took the Newars 15 more years to create
"The National Forum of the Newars' (Nev@h De Dabii
1995). The National Forum still has to gain unanimous
support from all Newars. When the preparation for the
formation of The National Forum was in progress, one
group of Newars, politically close to the Nepali
Congress, formed the Prgjatanirik Nepal Bhdsa
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Khalan (The Association of Democratic Newars) led by
Hitkarvir Sing Kansakar, another well known figure in
the Newar language movement. They charged the
supposed national organization of being controlled by
the left, and expressed accusation that the draft
constitution of the proposed naticnal organization was
undemocratic because it was written to fulfill the
interests of left-inclined Newars.”

The national convention of the Newars was
composed of the representatives from various Newar
settlements having all sorts of political background.
The leaders of the convention claim that the newly
formed "The National Forum of the Newars' should not
be controlled by any politicians. In 1996, the first
regional meeting of the executive body took place in
Jhapa, eastern Nepal. The final version of the
constitution of The National Forum was also passed on
the occasion. Different political leaders, including a
Newar Nepali Congress leader like Ramhbari Joshi
participated. The members of the Democratic Newars
Association have not yet shown any interest in joining
The National Forum. Instead they are trying to create
their own separate branches all over the country to
create a parallei national organization. In a similar
mainner Nevah Guthi and Nepal Nevar Samdaj (The
Newar Society of Nepal) are also busy in their own way
to organize the Newars of the country under their own
umbrellas. Whether all these Newars organizations can
co-operate with each other or they are leading the Newar
national movement into several fragments is another
important question of today.

As an ethnic Newar national organization, The
National Forum of the Newars’ must be able to keep
equal distance from all political parties. In practice this
is the most challenging job for the Newar nationalists;
their success or failure depends on it. Examining the
differences in political views among the Newar leaders
to the inevitable conclusion that an ethnic political
party is unlikely to be formed in the short run. It is
because many Newars are occupying higher and lower
posts in almost all big and small political parties of
Nepal. Therefore, there is no political advantage in
forming a Newar political party in the near future.
Another major challenge for Newar nationalism is the
caste system, which has given the Newars a distinct
identity. Since the 1964 legal code has made all castes
of Nepal equal before the law, the caste system within
Newar society has lost some of its traditional
importances. The caste system in Newar society is one
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of the most delicate phenomena. On the one hand, caste
co-operation is essential for the continuation of Newar
cubural tradition, whie, on the other hand, the
hierarchical order of the fraditional caste system divides
them heavily. During the celebration of traditional
feasts, festivals, and rituals, caste-based duties are still
very important. In Sankhu, the butcher caste that plays
music during funeral processions stopped their duties;
since then there is no music in the funeral processions,
because it is impossible to replace them by any other
caste. Nowadays, in growing metropolitan cities like
Kathmandu, Patan and Bhaktapur the traditional value
of caste does not count very much, but in a small town
like Sankhu caste discrimination are still going on.
Therefore, the so-called lowest caste, the Pode, and
other low caste groups such as Nay and Jogi, are still
suffering from discrimination. However, from the so-
called highest caste (Newar Brahmins) to the so-called
lowest caste (Pode) all are identified as Newars, because
of their culture and language. Still it is a hard task to
unite them for the cause of Newar nationalism because
their culture is not based on equality among the various
castes. Whether they will be able to develop the feeling
of equality among all castes or not is a vital question
today. At present all the Newar nationalist
organizations are busy trying to accommodate members
in their organizations without caste bias. However, the
abolition of caste hierarchy in Newar society is not an
easy task. At the same time, the Valiey of Kathmandu
is no longer the homeland of the Newars. People
migrated from all over Nepal and India have made them
a minority in their traditional homeland. The loss of
traditional trade areas as well as that of traditional land
ownership have also disrupted Newar society. The
Newars, who once were the masters of trade, are no
longer in that position. They are being gradually
displaced by the Indian merchants, and, now by the
intervention of the so-called free market economy,
Newars traders are losing even more than before, The
competition for bread and butter to survive hardly
allows them to foster their traditional values. During
the past two centuries the Newars of the Valley have
also migrated extensively to other parts of the country
and beyond. In most areas they need to mix with other
ethnic groups and have lost contact with the center, and
have forgotten their language and culture. To inspire all
these Newars with nationalistic feeling is more or less
impracticable. The growing intrusions of foreign
cultures and languages in the Newar society might in
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the long run eliminate both their language and culture.
To overcome these challenges the Newar leaders have
not yet made any far-sighted plans and policies.

Conclusion

From the above discussions it becomes clear
that the unity of the Newars is being summoned more
from their language than from any other factors. The
formulation of their unity has much more to do for the
cause of the language rights than ethnic strife. The
Newars' endeavor to form a national organization
gained momentum onfy because the state has
continuously been neglecting their language. Still the
Newars have a long way to go for consolidating an
unanimous Newar organization. In Nepal, after
Maithili; Nepal Bhasa is another language which has
long tradition of literature and which can be another
official language in the Kathmandu Valley. The Newars'
attempt o unite ethnically may not be necessary, if
Newar language is being made again another official
language of the Kathmandu Valley, so that the Newars
can use their language in court, administration of the
Valiey as well as in education. The recent order of the
Supreme Court to refrain from using NB in Kathmandu
Metropolis, and Maithili from Rajbiraj and Dhanusha
Municipalities and Districi Development Committees
is not a good example rather it clearly indicates the sole
patronization of Nepali language against all other
languages of Nepal. These circumstances can only
provoke nor-Nepali speaking people, which ultimately
may fum very costly to Nepal.
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Nofes

! According to the population census of Nepal 1991. The
cepsus report also shows that the different ethnic groups of Nepal do
no longer maintain their mother tongues. The census reports are
criticized however by many Nepalese and foreign scholars for not
presenting accurate data, See His Majesty's Government 1995
Statistical Year Book of Nepal 1995. Kathmandu: Central Bureau of
Siatistics. See pp. 26-40 for the latest data of the varous ethnic
groups of Nepal. For the criticism on the CBS data by various
scholars see Nepal Vol. 39 no. 58 1991.

2 Many songs written by the Shab kings are collected in
Tuladhar 1981, Pulamgu Mya (old songs).

3 Mahasatvapakhyin, a tiree act play writter by King
Rajendra, has been published in 1967.

4 lanaklal Vaidya has written that the prohibition of Newar
from the court was already declared tn 1854 AD., but K.P. Malla
remarks that the document mentioned by Vaidya unfortunately
cannol be traced. He confirms Chittadhar ‘Hridaya's statement
about the 1905 ban. See Hridaya, C. 1982 Jhigu Sahitys.
Kathmandu: Nepalbhisa Parisad p.7, and Malia, X.P. 1978.
Bibliography of Nepalbhisa. Kathmandu: Layatadabu. p. 5 It is moere
likely that Jangabahadur may have orally ordered such measures
and no writien documents were kept. Acarya Narendradev mentions
in bis book Baudha Dharme Darsan (1956) (Buddhist Religious
Philosophy) the seizing of old texts fiom monastety by the Prime-
Minister Janga Bahadur. He further writes a Britisk residential
doctor in Kathmandu, (Daniei?) Wright, collected and presented
those books to Cambridge University, which were seized from the
monastery, and thrown out on the street by Jangabahadur. See
[Acharya 1994 (1956): 123]. Delhi: Motilal Banarasidas, see also
(Shrestha 1990: 123) .

5 See Lienhard 1992(1972). The Songs of Nepal An Anthology
of Nevar Folk songs and Hymns. Delhi: Motilal Banaridas p. 4.

6 See Acarya, B. 1953, " Nepal Nevir and Nevir Bhasi” Nepal
Sapskritic Parisad 1(1): 1-16. See also Mali, 1. 1978. "Nepalbhasayd
Chum Dasy" (Some Examples of Newar Language} in his book
Jhigi Bhay: Jhiguu Khamgva pp. 14-18,

7  For detailed discussion on the word Nepal see Malla, K.P.
1983a. "Nepal Archaeology of the Word" Nepal Heritage Society
Souvenir PATA Nepal Conference. pp. 63-69.

8 Vajracharya, D.V. and K.P Malla, 1985.
Gopalarajavamsdvali Wiesbaden: Franz Steiver. pp 121-122.

9 Sée Malla, K.P.1983b. "River Names of the Nepal valley:‘A
Smdy in cultural Annexation.” Contributions 1o Nepalese Studies, 10
(1-2): 57-68.

10 K.P. Malla (1990: 15-26 ) bas anaiysed the palm leaf from
the linguistic point of view.

Il See Malla, Classical Newar Literature A Skeich 1982. See
also Vaidya and Kamsakdr A Descriptive Catalog of Selected
Manuscripts 1991

12 See Shakya 1997 for “ln Naming a Language™ a paper
presented at the 3rd Himalayan Language Symposivm, UC Santa
Barbara, the USA.

The
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{3 Many scholars have discussed this subject. See Doherty
(1978: 434), van Kooij Religion in Nepal 1978, Gellner Monk,
Householder, and Tantric Priest. Newar Buddhism and its Hierarchy
of Ritual 1996,

14 See D. Quigley "Ethnicity Witkout Nationalism. The Newars
of Nepal.” Archive European Sociology. xxviil. 1987: 52-170

15 Kirkpatrick has reprinted extract from Father Ginseppe's
"Account of Nepal”, which gives eye witness reports of the
barbarcus acts of the Gorkha invaders npon the Newars after their
victory over Nepal. Se¢ Kirkpatrick 1975(1811): 380-86, Appendix.
No. [I1. However, 20th century Nepali historiographers such as B.
Acarya, D.R. Regmi, §- Gyawali dismiss such incidents. But Stiller
(1989: 33-3) argues their rejections are not based on evidence and
confirms Giuseppe's account. See also Pradhan 1991: 104-5,

16 Newar sertlements like Dolakha already existed outside the
Valley from the early Malla period, but extensive migration of the
Newars began after the 1769 Gorkha conquest. See Gellner 1986:
102; Lewis and Shakya "Contribution to the History of Nepal:
Eastern Newar Diaspora Settlements.” CNS 15:1, 1988: 25-65.

17 See Population Census 1991, vol. 1, Part VIL Table 25
(1993},

18 See also Gellner (1986) for "Language, Caste Religion and
Territory:Newar identity ancient and modern.” See Rosser. C. 1979
(1966) for "Social Mobility in the Newar Caste system.” In C.von
Furer-Haimendorf (ed.) Caste & Kin in Nepal, India &
CeylonAnthropological Studies in Hindu-Buddhist Contact Zones.
New Delhi: East-West Publications, 68-139.

19 For a detailed analysis of the 1854 legal code of Nepal see
Hofer (1979). The Casic Hierarchy and the State in Nepal. A study
of the Muluki Ain of 1854. Innsbruck: Universitatsverlag Wagaer

20 J. Whelpton has discussed in his book about the appointments
of Newars in various influential administrative posts. See Whelpton
1991:165,203. 228.

2} In December 1885, when the first meeting of the Indian
National Congress wok place in Bombay only seventy delegaties
participated. By 1900 the Congress had grown into a position of
constitutional opposition to the Governmeat. See Percival, 5. 1970
(1960). A History of India. Middlesex:Penguin Books. pp. 170-1.

22.Shakya(1997) claims that this is an inappropriate term,
23  The name Nepali ' was first made popular outside Nepal.

Only in the 1930s the rulers of the country recognized it. See
Burghart 1996: 253, see also Pradhan 1991: 203,

24 For detail see Hridaya 1982: 25-36, see also Tamot 1985.

2§ Aryasamiy is a Hindu reform movement based on Vedanta
philosophy. It was established by Svami Dayananda Saraswati in
India in 1875 (Percival 1970: 164). In Nepal it was established by
Madhavraj Joshi in 1920.

26 For more detail see Hridaya 1982: 83-92, Lakaul 1988,
Piwaju and Malla 1984.

27 Nepili poets like Lekhnath Paudyal, Sambbuprasad,
Chakrapani Chalise, [aksmiprasad Devakota used to gather in his
shop. All of them later became prominent literary figures in Nepali
literature. See (Hridaya 1982: 95).

28 For detail on Dharmaditya see Lakaunl 1984:19-42.

29 For "Brave 'Bir’ History of Nepali Literatore.” see Onta 1996,
37-76.

30 Sece (Shrestha 1995: 448-456) for "Newar Journalism Past
present and Future

31 See Bhintung Pau, 1993 a souvenir published by Nepalbhasa
Mamkih Khalah (NMK), the Association of Newar Speakers

Newah Vijiana No.-2

32  See (Shrestha 1995: 448-456) for "Newar Journalism Past
present and Future

33 "The papers and discussions presented at the conference are
collected in Nepal 1991, 39: 58.

34 See Vardya and Kasa 1991, also Sakya 1996.

35 The chairman of the Association P. Tuladhar, who claims to
b¢ an independent leftist himself, was close to Communist Party of
Nepal (United Marxist Leninist), as a sincere Newar leader he was
not that controversial, but in the second convention of the
Association when many members of CPN (UML) appeared o
caplure executive posts it aroused heavy controversy More about
Padmaratna. see Gellner and Sharkey (1996: 37-46) .

36 One faction took the flag of the Foundation in a politcal rally
of the Nepali Congress, a major political party of Nepal, which was
a new development for the ethnic associations in Nepal. Before this
incident there was no evidemce of any ethnic organization taking
part in a party politics (see Shrestha, 1996: 2).

37 As an elderly religious man, Bhaktidas Shrestha is not an active
person in any political associations, so the Newars' gathering found
him uncontroversial to made him the chairman of the National
Forum.

38 See The Constitution of Nepal 1990. Kathmandu: Ministry of
Justice, HMG.

39 See Tamang 1987 p. 73, Fisher 1993 p. 11-14.

40 These demands were presented by M M. Shrestha in a leaflet
distributed at the first convention of the Newars on Seplember 1,
1995. See "The Necessity of Newar National Movement and its
Path” in Sandhya Times, a NL daily 1997 May 1, vol.2 no. 179.

41 More on Tamang language situation, see Verenkamp, B.N.
1996 Tamang Tam A Scciolinguistic Study of Easten Tamang
Dialects (in Nepal) Kathmandu: CNAS. See also S K. Sonntag 1995
"Ethnolinguistic Identity and Language Policy in Nepal” for Tamang
and Tharu identity.

42 See "Manifesto of The All Nepal Nationalities Organization®
in Janajati 1997 1(13%:7-19.

43 More on the autonomy right see Shrestha, M.L. 1998
"Sarbocca Adalataya Amtarim Adeie va Jativa Svasasan" (Stay
Order of the Supreme Court and the National Autopemy) [in
Newar} Sandhya Times April 7-10, .

44 Fot language policy of Lefi and Nepali Congress’ see
Shrestha, B. 1990,

"Bama-Kamgresn Sarakaravé Bhasa Nitivd Sambhandhay"
(A critique on the policy of the united government of Left and
Nepali Congress) [In Newar] Inap 8: 28, 3.

45 See Janajat 1997, 1(1): 8.

46 Kathmandu Municipality used Newar as a medium from
1957 to 1961, with the introduction of Panchayat System in 1961 it
stopped to do 0. (se¢ Shrestha 1996: 2).

47 See Tamot, K 1997 "On Writ Against Newar in the Court” In
Deseymaru Jhyali 4:30, 2.

48 See The Kathmandu Post, an English daily, March 19, 1998

49 See Burghart 1996 for "The formation of the Concept of
Nation-State in Nepal” in his recent book The conditions of
Listening. Essays on Religion, History and Politics in South Asia.
{eds.) CJ. Fuller and Jonathan Spencer. Dethi: Oxford University
Press.

50 For "Intercaste Relationship in a Newar Commupnity” see
Toffin 1978: 461-481.
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51 On the first Newar school see Shrestha, B.G. and A.W. van
den Hoek 1995. 'Education in the Mother Tongue; the Case of
Nepalbhasa (Newar)' Contributions to the Nepalese Studies. 22:1,
73-86.

52 Sec news published in Sandhyd Times (a NL daily).
December 29, 1995, 1: 58,

53 See above note no. 25,

54  See above mentioned Siddhidas's quiMation in section IV.

55 See commentary by Pradip Shrestha, the founder general
secretaty of  Prajatantrik Nepalbhasad Khalah and the editor of
Desaymarujhyal, a NL weekly. Auguost 24, 1995, vol. 2 no, 32, This
weekly has continuously published views against the lefi
predominance in Newar organizations from the beginning of its
publication in 1994. Recently Gellner has lengthily discussed the

political affiliations of the Newars. See Gellner 1997 (151-184).
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The Sociology of the Newar Language

Tej R. Kansakar
Tribhuvan University
Kathmandu, Nepal

1. Social and Regional Dialects

The majonty of Newar speakers live in the Kathmandu Valtey. There is however a wide distribution of
Newars in many cities and rural areas across the country. This has given rise to several distinct varieties of the
language in terms of social stratification and geographical spread. One can thus tatk about the differences in the
linguistic habits of the Newars from different regions and social classes. These varieties are usually referred to as
‘dialects of Newar’ and can be compared to Kathmandu Newar which is generally recognized as the standard language
both in speech and writing. There are however several methodological problems in studying the varieties of Newar.
The most important is the lack of reliable data collected through questionnaires, interviews, tape recordings of {ree
speech or the documentation of Jocally written materials. The work that has been done on the Newar dialects
includes data on phonetics, verb morphology, and lexicon but very little indeed on syntax or varieties of discourse.
Further, there has not been any studies on social variation based on caste, education, age and sex as well as on
socto-economic status of the Newars living in Kathmandu Valley or settled in various areas of the kingdom. Daya
Shakya and a few native scholars have conducted pioneer research on the dialects of Newar. Shakya (1987) in his
study of the distribution of the Newars and their language in different districts of Nepal compiled the following
comparative statistics for the years 1971 and 1981 showing the percentage of Newar population in each of the 75
Distriets. The figures from 1991 Census Report have been added in Table 2 to indicate the current spread of Newar
speakers in relation to language variation.

Table 1. Percentage of Newar Population in each District, Shakya (1987)
(+) Increase / (-) Decline / (0) No data (= )Stable

Zones Disrtricts Percentage Remarks .

i : 197] (981

Mechi Taplejung 1.00 0.36 -
Panchthar 0.36 0.36 -
Nam 1.41 0.17 -
Jhapa 1.07 0.61 -

Sagarmatha Solukhumbu 032 0.96 +
Khotang 2.54 0.44 -
Okhaldhunga 341 0.67 -
Udayapur 1.64 1.02 -
Siraha 0.19 .31 +
Saptari 0.02 0.10 +

Koshi Sankhuwasabha 1.68 1.19 -
Terathum 139 a3 -
Dhankuta 3.21 2.3Q - 3
Morang 0.97 0.97 =
Bhojpur 1.83 0.36 -
Sunsari 1.14 1.50 +

Janakpur Dolakha 3.79 3.40 -
Ramechhap 9.10 3.50 -
Sindhuli 307 2.90 -
Dhanusa 0.16 0.23 +
Mahottari 0.09 0.16 +
Sarlahi 0.61 0.31 -

Narayanl Chitawan 244 2.60 +
Parsa 0.88 3.58 +
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Bara 038 0.71 +

Rautahat 0.03 2.00 +
Makwanpur 8.94 530 -
Gandaki Manang 0.03 0.21 +
Gorkha 0.95 0.90 -
Kaski 2.83 2.70 -
Lamjung 0.43 1.80 +
Syangja 2.01 2.00 -
Tanabu 577 3.80 -
Dhaulagiri Mustang 0.03 0.19 +
Baglung 1.06 0.70 -
Myagdi 1.06 0.17
Parbat 117 0.70 -
Bheri Dailekh 0.00 0.02 +
Jajarkot 6.01 0.03 +
Surkhet 0.00 0.04 +
Bardiya 0.09 6.18 +
Banke 0.25 043 +
Seti Kailali 0.05 0.13 +
Doti 0.00 0.00 0
Achham 0.00 0.01 +
Bajura 0.60 0.00 0
Bajhang 0.00 0.00 0
Bagmati Rasuwa 0.16 0.05 -
Nuwakot 2.14 2.10 -
Sindhupalchok  6.88 4,40 .
Dhading 0.39 0.89 +
Kathmandu 41.56 30.80 -
Bhaktapur 62.89 50.20 -
Lalitpur 45.08 37.70 -
Kabhre 10.73 5.50 -
Lumbini Gulmi 0.80 0.32
Arghakhachi 1.19 0.24 -
Kapilvastu 0.13 .60 + .
Rupandehi 1.15 1.60 +
Palpa 3.25 2.30 -
MNawalparasi 0.77 1.00 +
Rapti Rukum 0.01 0.05 +
Salyan 0.01 0.01 =
Rolpa 0.01 0.03 +
Pyuthan 1.06 0.23 -
Dang 0.18 0.00 -
Kalikot 6.00 0.00 0
Dolpa 0.00 0.03 +
Mahakali Kanchanpur 0.03 0.04 +
Dadeldhura 0.00 0.03 +
Baitadi 0.01 0.01 =
Parchula 0.00 0.00 0

It is clear from the figures given in Table | that although the highest concentration of the Newar
population 1s in the Kathmandu Valley, the previous records show that there is a mark of decline from 54 % in
1951/54 t0 43.9 % in 1991. The 1991 Census Report recorded a total of 258,250 speakers (38.2 %) .in Kathmandu,
118,431 speakers (46.1 %) in Lalitpur, and 108,653 speakers (62.8 %) in Bhaktapur. The decline in the capital city
ol Kathmandu is particularly prominent when compared to the previous reports, and Bhaktapur has retained the
reputation of being the biggest stronghold of the Newar population with over 62 % in 1971 and 1991, The overall
decline in Newar speakers in the Kathmandu Valley can be attributed to language loss and migration of Newars to
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other areas of the country. According to the calculations of Gurung (1997: 164) the percentage of language retention
among the Newars is 66.3 % which is comparatively much lower than the other ethmc groups.

Languages Percentage

Dhimal 90.0 %,
Tamang BRR %,
Taed WS4,
Limbu 85.5 %,
Rai Kirant: 83.6 %,
Thami 75.4 % etc.

These figures seem o contradict the claim made by Malla (1989 : 456 ) that "though they number less than
500,000 in the whole Kingdom, their language loyalty has remained one of the strongest in Nepal”. It is also
obvious from Table 1 that the distribution of Newars outside the Kathmandu Valley remains rather scanty and very
uneven. This has been the situation for the last four decades although the Census Report of 1961 reported that "as a
language spoken in every district of the kingdom, Newar occupies the second place” (p.44), and in 1981 it was
estimated that some 20 % of Nepal's urban population spoke Newar.

The Census Report 1991 records 1991 records data according to district, regional and national levels. One major
innovation of the report is the inclusion of figures by caste/ethnic group together with the number of active

speakers of mother tongues and of second languages. Table two below summarizes the distibution of Newar
speakers in the five Development Regions :

Table 2. The Distribution of Newar speakers in the five Development Regions Census
Report 1991

Development Total Newars Regional  National
Regions Population % %

1.Eastern ‘ 4,446,749 40,684 0.91 0.22
2. Central 6,183,955 586,722 .48 3.17
3. Western 3,770,678 57,999 1.53 0.31 -
4. Mid- Western ) 2410414 3,662 0.15 0.01
5. Far-Westemn 1,679,301 940 0.05 0.02

Total ; 18,491,097 6,50,007 3.73

Daya Shakya has conducied preliminary research on the Newar dialects in many areas of Nepal and
compiled comparative word-lists for discussions on lexical and morphological variations from the three principal
dialect areas of Kathmandu, Lalitpur and Bhaktapur . Based on the available linguistic evidence, Shakya (1990 : 5)

divides the Newar language spoken outside the Valley into Western, Central and Eastern groups which he represents
as follows:

able 3 : u of Valle iale 0 wa u

Out of Valley Dialects .
f | |

Western Central Easern
! [

(1) (2) (1 (2)
Bandipur Narayangadh Tansen (Palpa) Chainpur Terhathum
Old Pokhara Ridi (Gulrmi) Gorkha Dharan Bhojpur
Dumre Baglung Arughat Dolakha Dhankuta

Rumjatar Pahari Biratnagar

Taplejung Jhapa, 1lam
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Shakya (1990) relates the castern dialects to Kathmandu /Patan and the western dialects to Bhaktapur. He
established thesc relationships on the basis of linguistic and cultural links. Apart form these groupings of the
outlying dialects, Shakya also suggests two major sub- groupings on the basis of verb conjunction morphology.

Table 4: Two Sub-groupings of Newar dialects based on Verb Conjugation Morphology

v S S T — A v M A A M M M W S S e e i A S S A S A S S S S S . S i S e A — " — ——
D T e R e E TR R R E o o o v o v e e o i o e e o o o o S i e e o B T e T W e —————

I 11
| [
i f [ | {
Kathmandu Bhaktapur Dolakha Pahan Chitlang
Lalitpur {Badikhel)

The first group in the table 4 consisting of the three Valley dialects has conjunct/ disjunct verb systemn and the
second group has subject agreement system inflecting for person and number. A subsequent study however has
revealed that the Chitlang diatect is quiet simular to Kathmandu (Shakya 1997) and cannot be grouped with Dolakha
and Pahar (Badikhel). The Dolakha and Pahan dialects spoken in the Chankot district in eastern Nepal seem to be
the most interesting from a historical point of view. The finite past verb paradigms for /na-/ ‘to ea;’mlgiven below
serve to illustrate this contrast in the two groups : :

Table 5: Finite past verb conjugation in Group 1 and Group 2 Dialects

Al e G L S T —————————————————————— — T {——————— — ——— ————
T o v e e s s e TR e S S S S —— i — ——— — — ———— ——————

Group 1 Group 11

KathmandwPatan ~ Bhaktapur Dolakha Pahan
S/p S/p Is na-gi nia:-ni
13 na-ya na-ya Ip na-gu nia:-rafl
213 nal-a _ nal-a 2s na-mun nia-na
2p na-min nia-rafi

3s na-ju mia-ri

3p na-hin mia-ri

S = Singular, p = Plural

The native and foreign scholars who have investigated the Dolakha Newar dialect include Mali (1979/80), R.
Shakya (1981), Tamrakar (1981/82), Sayami (1986), Shrestha (1989, 1996), D. Shakya (1989, 1990, 1992),
Geneiti (1990) and Van Driem (1993} . Van Driem argues that Dolakha Newar is more similar to the Kiranti
languages than to the conjunct - disjunct system of Kathmandu, and hypothesize that the Dolakha type of verb
morphology is reconstructable for Proto- Newar. This position however is debatable and it may not be possible to
ammive at a definite conclusion without adequate historical evidence in the development of the Dolakha dialect since
the licchavi period (300-179 AD), when the Newars from the Kathmandu Valley were first reported to have
migrated to this area in eastern Nepal. In view of the historical importance to this dialect, Table-6 below provides
the full conjugational morphology of the <-t > stem- final Dolakha verb /yet-/ — "do" representing the finite and
nonfinite forms, The Dolakha verbs have the stem- finals <-n >, <-t >, <-r >, <-| > which are regular for afl verb
classes in this dialect as compared to their inconsistent occurrences in Kathmandu. In the following Table from
Geneiti (1990/1994: 94) PH = Past Habitual, 2H = 2nd person honorific; NR1 & 2 = Nominalizer & Relativizer 1
& 2.

Newah Vijiana No.-2 Kansakar / The Sociology of the Newar Language 20



Table 6: Inflection of <-t > stem-final verb /yet-/ ‘do’ in Dolakha Newar,
Genetti (1990/1994:94)

=== - et e b b e

Past Habitual Past Present Future

Is ve-ku-1 yet-ki vet-a-gl ver-1

lp ye-ku-pe yet-ku yet-a-gu yer-i

2s ve-Ku-n yet-mun yet-a-n yer-i-na

2p ye-ku-min yet-min yet-a-min yer-1-na-n

2H ye-ku-pe yet-ku yet-a-gu ver-I-@a

3s ye-ku-ju yet-cu yet-a-| yer-e-u

3p ye-ku-tan yet-hin vet-a-hin yer-e-u

INF yer-i NR 1 ye-ku

PART yeN-an NR 2 yen-a

As it can be seen in the Table 6, the Dolakha verb is characterized by two slots, the tense suffix followed
by the person and number morpheme. The stem- final <-t > does not appear in the Past Habitual(PH) column and
<-t > is changed to <-r > in the future column. The analysis of Shrestha (1989) also recognizes the Present Habitual
category which is significantly different from Genetti’s PH, as can be seen in Table 7 below:

Table 7 : Present Habitual, Past Habitual and Finite Past inflections in Dolakha Newar
{(Shrestha 1989)

Pres.H PH PST
ls yat-a-gi ya-ku-i yat-ki
Ip yat-a-gu ya-ku-pe yat-ku
2s yat-a-n ya-ku-n yat-mun
2p yat-a-min ya-ku-min yat-min
3s yat-a-i ya-ku yat-cu
3p yat-a-hin ya-ku-tan yat-hin

The Present Habitual and Past Habitual forms in the Table 7 differ in several respects. First, the stem <-t > is
maintained in the Pres.H but not in PH (yat-a-gi VS. ye-ku-fi}. second, the Present Habitual suf(ix <-gu > is not
devoiced to <-ku > after stem- final <-t > as in the PH paradigm in the Table 6. Third, Shrestha regards the
flexional suffix <-u > in its stative form as an impersonal PH-marker which is not attested in the Pres. H forms.
The finite past forms however, are ideatical in Shrestha (1989) and Gepetti (1990). It may also be noted that
Genetti’s representation of the first person plural and second person henorific forms are identical and hence
ambtguous for_the PH, PST and PRES paradigms, but the second person honorific (2H) suffix <-ta > in the future
13 quite(is quitejdistinet from the rest.

Shakya (1992) in his later study classified Newar dialects into six groups : (1) Kathmandu and Patan, EZ)
Bhaktapur, (3) Pyangaii, (4) Bandipur, (5) Dolakha, and (6) Pahari (Badikhel ). Although all the sub-dialects in the
language have not been studied and no definite relationships have been established among dialects, 1t is clear that
subject-verb agreement with some varations is evident only in Dolakha and Pahari. The available data from the
remaining dialects show close association with the volilonal-evidential conjunct/disjunct system in
Kathmandu/Palan and Bhakiapur. The presence of these two distinct system of finite verb inflections has been a
matter of much speculation and debate in current literature. The controversy centers on the exact location of Newar
within the genetic classification of Tibeto- Burman. The language has traditionally occupied a tentative position
between the Bodish and East Himalayan branches of the Bodic Division. The Bodish branch accommodates Tibetan,
Sherpa, and Tamang, Gurung, Thakali group of language, while the East Himalavan group 1s dominated by Kiranti
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and Kham-Magar languages. The uncertainty therefore, lies in what Shakya ( 1990:9) refer to as "Bodish vs. Kiranti
influence ", and which system is reconstructable for Proto-Newar. While Van Drem (1993) has advocated the
hypothesis of "Mdahakiranii", i.e. the Newar-Kiranti link at the Proto-level and placed Newar firmly within the East
Himalayan group, Kansakar (1996) provides a critique on the given solution as premature as it is not supported by
any evidence in the form of concrete historical or comparative data. 1t i1s thus, unlikely that the problem can be
resolved without in-depth diachronic studies of the Newar phonology and morphology.

2. Attitudes Towards Language Variation

The traditional attitude to language variation has much to do with the distinction between the standard vanety
and dialect which generally refers to a non- standard variety. Everyone speaks one or more dialects of a language
depending upon their association with certain regional with certain or social varieties. Yet many people seem 10
think that their speech is standard and it is the other people who use dialects. The tendency therefore, 15 to regard a
dialect form as in some ways inferior, strange or incomprehensible. Neither common misconception about a dialect
is its confusion with the term ‘accent” which is a feature of pronunciation. The speakers of Kathmandu Newar often
remark that Bhakiapur Newars and speakers of outlying dialects have ‘bhde wa : * in their speech, 1.e. they speak
with a sound system quite different from one’s own. The judgments on dialect differences therefore seem to focus on
variation in pronunciation rather than on morphology and syntax. There are however quite a number of lexical
variations which people sometimes quote in good humor to illustrate their quaint and unusual word formations.
Shakya (1990 :4) gives samples of the following lexical differences between the Kathmandu/Patan and Bhaktapur
dialects :

m::mgyiﬁamﬂh&mmu

ni water
imu: yai ant
lati ali dumb woman
bhyaga: kala earthen pot
nhipya chupyi tail
baiga danda top floor
bhutu dhepa short woman

Although no scholar, to my knowledge, has studied or sought to determine the etymology of these lexical
differences, Manandhar (1986) and Vaidya (1986) claim that a large number of Kathmandu/ Patan lexical items are
innovations of Sanskiit origin, and Bhaktapur may represent the older Newar forms. This is indeed a distinct
possibility since Bhakatpur is clearly a more conservative dialect which has retained the older morphophonemic
system of the later Classical Newar period. If this is the case, as the present evidence seems to indicate, the
Kathmandw/ Palan speakers may be showing a very prejudicial attitude when they laugh at the strange sounding
words of Bhaktapur-Thimi speakers. There is however a good deal of tolerance among speakers of various dialects
although the isoglosses that separate one speech variety from the other occasionally cause problems of
intelligibility. There are for example a cluster of dialects spoken within Kathmandu Valley itself, but the channels
of communication among these various groups of speakers are far from ideal. In the case of the Dolakha and Pahari
dialects of eastern Nepal, which differ from the Valley dialects in phonclogy, lexicon and morphosyntactic features,
the lack of uomprchensaon()m almost total. This barrier to communication between Dolakha and Kathmandu
continues to exist in view of geographical distance and absence of social /cultural contacts. The contacts among
various dialect speakers however have increased very rapidly in recent years, and it is not uncommon to meet many
Newars from ( remote regions in Kathmandu. Such mobility and frequent contacts with Kathmandu have given
rise Lo one distinct trend among the speakers of out of Valley dialects, i.e. to learn 1o speak Kathmandu Newar or to
speak Nepali with the Kathmandu Newar to disguise their regional identity and thus avoid the embarrassment of
being made fun by the speakers of standard language. This notion of standard/non-standard, superior/inferior value
judgments about varieties of the language has persisted and may take some time before the existing differences in
socio-cultural and regional backgrounds as reflected in language use will disappear in the melting pot of Kathmandu.
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3. Newar and Language Contact

Nepal today has developed a basic infrastructure of communications through roads, air services and electronic
media which has served 10 bring people of diverse ethnic origins from different parts of the country closer together.
There is therefore a greater mobility of people in most regional areas, especially the growing migration of the rural
population from the hills and lowlands to the alfluence of Kathmandu Valley. The situation has promoted social,
cultural and commercial contacts which in turn have encouraged linguistic influences on the Newar language {rom
other Indo- Arvan and Tibeto- Burman languages of Nepal. Language contact situations of this kind normally give
rise to mutual influences in the form of lexical or structural borrowings and the growth of bilingualism or multi-
lingualism within changing social relationships. It is extremely rare today to find monolingual Newar speakers
cxcept among the elderly illiterate persons whose social or professional contacts with speakers of other languages
are very hmited. Almost all the Newars of Kathmandu Valley are therefore bilinguals, their dominant second
language Nepal. The Newars in fact use Nepali extensively for educational, commercial and professional purposes.
There are also many Newars writers who use Nepali for creative writings, and a#; increasing number of Newars,
particularly Hindu Newars, who speak Nepali not only professionally but also at home and $a social occasions. The
growing criticism these days is targeted to those parents who do not speak the mother- tohgue with their children
but encourage instead the use of Nepali and English. Many see this as one important factor in the progressive
decline of active Newar speakers, while a radical view blames it on the dominant language policy that has prevailed
in the country since the Rana regime. According to the Census Report 1991, Nepali is used as a second language by
over 18 % (3,347,261) of the total population of Nepal as compared to 13.3 % reported in the 1952/54 Census
Report. This rapid spread of bilingualism has coincided with the declining trend in the number of Newar speakers
and numerous minority languages in the country. The Census Report 1991 has for the first time recorded a
distinction between ethnic group or caste and speakers of the mother tongue. The Report therefore clearly shows an
alarming decline in the number of speakers of many languages including Newar, as can be seen in the following
tables:

Table 8. The decline in the speakers of some languages, Census Report {1991)

Languages | Caste/Ethnic Group | Speakers | Decline | Percentage
Majhu 55,050 11,322 -43,728 79.4
Magar 13,39,308 4,30,264 -9,09,044 67.8
Danuwar 50,754 23,721 -27,033 53.2
Gurung 4,49 189 227918 -2.21,271 49.2
Darai 10,759 6,520 -4,239 393
Newari 10,41,090 6,90,007 -3,51,083 33.7
Chepang 36,656 25,097 -11,559 31.5
Tharu 11,94,224 993,338 -2,00,836 16.8
Rai/Kiranti 5,25,551 439312 -86,239 16.4
Limbu 2,97.186 2,54,088 -43,098 14.5
Tamang 10,18,252 9,04,456 -1,13,796 11.1

The statistics recorded for 1991 clearly indicate that there are 10,41,090 ethnic Newars but only 6,90,007 active
speakers remaining 1n the country. This means that some 3,51,083 Newars (33.7 %) do not understand or use their
mother tongue any more. There may also be a section of Newars for whom Newar is a second or even a third
language. It is therefore neces to understand the nature and use of Newar in relation to its contact with other
languages. As mentioned carli:?@ the most Newars are at least bilingual and often multilingual. Although there
has not been any studies on bilingualism with reference 10 Newar, the two Census Reporis of 1952/54 and 1991
provide much useful data on the second language speakers and the spread of bilingualism in the country. The Census
Report 1991 estimates that 22,129 people, i.e. 0.5% of the population speak Newar as a second language as
compared to 9,205 (i.e. 0.8 %) in 1951/54. This shows an increase of 12,924 people {i.e. 1.4 %) who are bilinguals
in the Newar language. Among the reported second languages, “Nepali alone clatmed 86.6 percent of all with second
language. The next in order were Hindi (5.3%) and Terai rural (4.7 %). Newar with 0.7 %). Newart with 0.7 percent
led among the Tibeto-Burman group” (Gurung 1997:165). There are also partial word-lists available to show various
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kinds of contact, which have led to vanous kinds of influences, both of other lunguages on Newar and of Newar on
other languages. These influences, mainly reflected in lexical borrowings, can be seen in the following examples :

Table 9: Lexical borrowings in Newar from various source languages
Nepali Newar Forms Gloss
Numerals ek, dui, tin etc, One, two, three, etc.
DPays of the week vrihaspatibar/bihibar Thursday, etc.
Date, month, year Phalgun sat gate, 2052 7th of Phalgun, Vikram Samvat 2052
Weights & measures (old) pau, dharni 1pau=200gm, | dharni=2kg& 400gm

Mec, pap, asa, jagir
Ghu: s, bhrastacaar
rijdut,bhig,annyd

mec, Pap, asi, jagir
ghu: s bhrastacar
rajdu:t,bhag.annya

chair, sin, hope, job
bribery, corruption
ambassador,share, unjust

Newah Vijhana No.-2

phasad, apat phasad, apadh difficulty, crisis

mantri, sasad mantri, sasad minister, parliament

anubhab, chasma anubhab, chasma expertence, spectacles

ghadi, kaéci ghadi, kaéci watch, scissors

noksan, gaph-saph noksan, gaph- saph damage/loss, gossip

khal, khwasnu khali, khwasae viye empty, lo dismiss from service.
Sanskrit : Newar Forms Gloss

grahak gaha customer, client

jyoti jati > ja: light

acharya achas-ju Hindu priest

agama agd sacred place of worship

palistha paltha consecrate

swarga sarga sky, heaven

pathyakram péthyakram curriculum

pathyapustak pathya- saphu text-book

path, dharmasala pith, dharmasala lesson, charity house

stri- purusa ni- mha tipu husband & wife, couple -

tyag tyag renunciation

Pachima pachim west

ekanta yekanta solitary, lonely

suwila Suwa: blessing, praise
Hindi < Persian Newar forms Gloss

rojagar lajaga job, employment

laskara laskar crowd, gathering

saman saman goods, merchandise

maida maida fine wheat flour

rikapi rikapi small plate

stpahi sipami > sipaf soldier

haftah hapta week

ta:kat 1a;gat energy, strength, power
Tibetan Newar forms Gloss

sya la meat

Mar-sya Taw meat
Sya- pani meat- puri

phi: phi: buck-wheat noodles

chyan saécya ball/brick tea

momo momoca steamed dumplings
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English_ Newar forms

file

form

film

lamp

suitcase

rubber

driver

motor

football

brush

general

colonel

bicycle
computer

radio
thermometer
telephone
tractor
underwear
waistcoat
foreign

gram, kilogram
inch, foot, metre
video, antenna
glass, x-ray, injection

subject to various interpretations:

phail
pharam
philim
tampha
sutkes
rabar
daibar
motar
phutba:]
burus
jarnel
karnel
baiskal
kamputar
rediwa
dign
teliphon
tyaktar
andarwel
iskot
phoran
gram, kilogram

inci, phut, mitar
bhidiwa:, antena

gilas, yeksare, injeksan

The {oan words in Newar listed above are of three kinds: (a) direct borrowings with some modification in
pronunciation, e.g. lampha ‘lamp’, tyaktar ‘tractor; (b) changes in the morphological structure of the words, €2
grahak > gahd: ‘client, customer’, jyofi > jati > ja: ‘light’; and (¢) compound words or inflected forms of nouns and
verbs which are-'prg:n__y)borrowed and partly native, e.g. syr-pari ‘meat-puri’, momo-cha (momo+diminutive suffix) *
smaller variety of Tibetan momo’, pathya- saphu; ‘text-book”, etc. The Classical Newar texts also contain
innumerable examples where the oot word is most often Sanskrit and the inflected suffix in Newar, e.g. raksa-rape
‘1o protect’, danda-rgparn ‘was punished or imposed a fine’, etc. The borrowings from various sources in the Newar
language, however, may be far more extensive than the limited sets of examples given in Table  above. The
borrowings from Newar in the other languages also seem to be very linuted. The following is a brief collection of
Newar words which have gone into common use in Nepali, although the actual etymology of these words have been

Iable 10: Newar Loan Werds in the Nepali language

Newar
jhya
pasa:
jyabha:
bi-nha-bi
kwati
suku
phasi
chakusi
lapte
jhyalincha
khya:
kharach

Newah Vijaana No.-2

Nepali
jhyal
pasal
jyabal
bina bi
kwati
sukul
pharsi
chaksi
lapes
jhyalincha
khyali
khargyo

Gloss

window

shop

tool

move aside !

boiled momos with soup
straw mat

pumpkin

sweet citrus fruit

feaf Plate

a kind of drum; dragon fly: a teaser in Lakhe dance
fun and lzughter

rabbit

,
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4. Language Functions

One of the most important aspects of language contact is the speciatization of {unction of one language or
the other. In one set of situations only Newar is appropriate and in another only Nepali or English is desirable.
While this is true also for vanieties of the same language called ‘diglossia’ (Ferguson 1964), we can draw a parallel
case in language contact situations where the question of language choice or options may depend on pragmatic or
political factors rather than an social or cuitural considerations. As an illustration, the following table gives a
sample listing of possible situations where an average educated Newar uses various languages, with indications of
which language 15 normatly used for which function/s :

Tabte 11. The uses of various languages by an average educated Newar person.

e S —— W — vy o T ———— ———— i T ——— . Y T — e AT T — T rn i ST — — " T ——— ] —— " Y T ——— T —

Newar Nepali English Hindi _Sanskrit

1. Religious rituals X
2. Lectures & speeches X X
3. Seminars & conferences X X
4. Instructions to servanis X
5. Personal letters to:

a. Newars X X

b. Non-Newars X X

6. Conversation with:

a.family members X X
b. colleagues & friends X X
c. Indians / foreigners X X
7. Creative literature X X X
8.  Newspaper & periodicals X X X
9. Social occasions :
a. birthday, bratabandha etc. X
b. marriage party X X
10. Shopping X X X *
11. News BroadcastRadio/TV X X X X

The Table 11 above reveals several points of interest on the bilingual and multilingual language use of Newar
speakers. First, it is obvious that an educated Newar speaks Nepali as much as his mother-tongue, and today tends
1o use more English than either Newar or Nepali for professional or personal reasons. Second, the options available
for the use of Nepali is greater than the use of Newar, 1.e. there are far more language functions for which he erther
needs or prefer 1o communicate in Nepali than in his own language. When compared to the options for Newar-
English, we see that English takes prionity over the use of Newar language. Third, a Newar has very limited
opportunity to speak Hindi, but this situation may be changing rapidly in view of the large-scale influx of Indian
tourists and Hindi-speaking traders and workers in the Kathmandu Valley. While many of these traders of Indian
origin or the Tarai of Southern Nepal quickly pick up Nepali for [ocal communication, there are aiso a farge number
of Nepali or Newar speakers who speak Hindi quite fluently, The situations where Hindi is used, are gradually
increasing not only as a medium of trade and commerce but also in political discourse, mass media and education.
Finally, the use of Sanskrit among the Newars is confined to recitation of sacred texts by a Vajrachérya priest or
head of family during religious rituals. The Newar translations of these texis are not available and the layman tends
to recite them mechanically without comprehending their meaning. There are however many learned Newar scholars
who have a high degree of competence in the Sansknt languape and very rich tradition of Sanskrit literature. It is
thus clear from the Table 11 that today's Newar speakers are in general fairly versatile in their use of various
national and foreign languages which defines the range of language functions they control and the extent or
frequency of their contact with other languages.
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Notes

1.. It must be noted that old Newar has its own set of words for numerals (e.g. the numerals one to ten are: chha/chhi,
nvi/nasi, swa, pi/pve, nyd, khu, nhae /nhasa, cva, gu jhi ).

2.Newar also has its own date calculated according to the lunar calendar, e.g. paaru, dvitiya, trittya, chauthi, panchami,
khasthi, saptami, navami, dasami ‘the first to the tenth day of the month); month (kachhalaa-thva, kachhala-ga ‘the dark
fortnight of the month of kachhala ). The Newars also have their own calendar known as Nepal Samvat, but this has very
limited uses today and is not referred to in conversations. The Nepali numerals along with the official calendar Vikram
Sambat are more widely used by Newars in speech and writing although there have been attempts recently to revive the old
mumeral system and the Nepal Sambat calendar at least in written Newar language.
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Living With Newar Buddhists : Some Personal
Reflections*

David N. Gellner
Brunel University

UK

In April 1982 | set off from England for Nepal
1o carry out two years of fieldwork on Buddhism among
the Newars. I flew to Delhi and then went by train to
Allahabad to visit a friend who had studied in Oxford. 1
had been o Nepal twice before, and had even taken
some Nepali lessons in 1976 before spending 2-3
months trekking around the middle hills in a year
between school and university. But I knew no Newar
language, and, though | had visited Bhaktapur as a
tourist more than once, 1 had never crossed the Bagmati
river from Kathmandu to Lalitpur, where 1 now planned
to live.

However, 1 was not arriving in total ignorance
of the people | would be living among. | atready knew a
fair amount from what previous scholars had written.
On Buddhism there were Father John Locke's book,
Karunamaya, Sylvain Lévi's book, Lé Népal, which by
then was already three quarters of a century old, two
articles by an anthropologist called Stephen Greenwold,
and one article and the book on the Kumari cult, by the
anthropologist Michael Allen. On Newar culture and
society there were the works of Gérard Toffin, Hiroshi
Ishii, Anne Vergati and others. From their work, [
knew already that 1 would have to come to an
understanding of the Newars' special social and religious
organizations, called guthi, and of the bahdls (viharas)
to which all Sakya and Vajracharya men (the Buddhist
‘clergy’) had to belong. Mary Slusser's great work,
Nepal Mandala: A Cultural History of the Kathmandu
Valley had just appeared. Although it cost over $100,
even at the suicidally high exchange to which Thatcher's
laissez-faire monetary policy had driven the pound
sterling, [ knew [ had to have it with me in the field.
However, I was sure that close acquaintance with the
Sakya and Vajracharyas of today would enable me to
provide a more sympathetic and less judgmental account
of their religious practice than either Slusser or Lévi,
with their long historical perspective and their focus on
past glories, had given.

In practical matters I was helped enormously

*This article appeared originally in Lumbini (The
Journal of the Lumbim Nepalese Buddha Dharma Society
(UK)} Vol. 1, vo. | (May 1998). We thank LNBDS for
their permission to republish it.
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by the fact that my friend and colleague, Declan
Quigley, preceded me into the ficld. Declan was
virtually at the end of his fieldwork in the town of
Dhulikhel, beyond the eastern rim of the Kathmandu
Valley, when [ arnved in Nepal. Thanks to his
assistance and foresight, 1 managed to obtain my
research visa in the record time of one week from arrival
in Nepal. And [ was able to stay with him in
Dhulikhel on the last leg of his research, waich him
collect genealogies, and observe with him how
Dhulikhel Shresthas worshipped their lineage deities.
Declan introduced me to Rajendra Pradhan, whe was at
that time in the middle of his fieldwork on the domestic
ntuals and 'cosmic' (i.e. city-wide) festivals of
Kathmandu for a doctorate at Delhi University. Rajendra
took me with him on numercus occasions, for instance
to observe bauyakhwa swoyegu din 'Father's Day' at
Gokamna, and he introduced me to the family of Lok
Darshan, who rented me a self-contained bed sitting
room for two months while 1 took Newar language
lessons and searched for a field site. My Newar
language teacher, who had also taught Declan and magy
other students of Newar society before and since, was
Subarna Man Tuladhar, a wonderfully sensitive teacher
and interpreter of his own society.

! knew from Father Locke's book that Kwa Bahal
in Lalitpur was the largest of the Newar Buddhist
monasteries. | thought that 1 might as well go there,
where there would be the most ritual activity, so I went
with Rajendra to Nag Bahal to see if there was a
possibility of renting a room or a house. [ was keen to
live with Sakya and Vajracharyas in order to participate
in and observe, as far as possible, their way of life.
Rajendra made enquiries on my behall and we were
showh a house in Ila Nani; we also went (o the shop of
Hera Kaji Sujikar, and he said, "Wait a minute". He
crossed the way to the house of Kuber Muni and Jog
Maya Sakya, while we sat among the sewing machines
and Theravada pamphlets. He came back and reported
that [ could take two rooms with them for 250 rupees a
month (at that time equivalent to about £12, and welt
within my student grant). This secemed preferable to
being in a house on my own, and it was agreed that [
would come back in a few weeks time after | had gone
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on a trek around Anpapurna. | remember wondering to
myself if | would ever be able to understand Jog Maya's
Newar language.

I moved into Kuber Muni and Jog Maya's house a
few days before Dasain (Mohani). On normal days they
lived alone in quite a large house, while the rest of the
family- their son, Mangal Ratna (Jetha), his wife, their
one daughter and three sons, the oldest of whom, Bijay,
was already married -- stayed in the new house in Pya
Pukhu, ten minutes walk away at the other end of the
city. However, the family cloth shop was just outside
the entrance to Nag Bahal and somebody came to visit
every day. On all festival days the whole family moved
back and held celebrations and rituals together in the old
house. For three days during Dasain we ate nothing but
beaten rice and buffalo meat. 1 had been a vegetarian for
WO years, but the difficulty of refusing meat when 1 had
no specific religious rattionale for doing so and a strong
anthropological compulsion to fit in with Newar life,
put an end to that. Within a week of living with a
Newar family | had acquired a tasle for buffalo meat, and
discovered the unsettling effects of beaien rice on a
stomach that isn't used to it.

At this stage my grasp of Newar language was still
farly rudimentary. Every week 1 would return to
Subarma Man with a long list of words and phrases that
[ had not fully grasped and which had not been
satisfactorily explained to me. Unlike today, there was
at that time no dictionary of Newar language and no
user- friendly account of the grammar, [ attended
festivals and rituals whenever | could, [ talked with
whoever was willing to talk, 1 read Asha Kaji
Vajracharya's Bungadyo Nepal-e Hahgu Khd (the story
of the bringing of Karunamaya/Bungadyo to Nepal).
During all this time I was talking with Jog Maya every
day and | discovered that indeed | could understand her.
More than that, she came to be concerned for me like a
mother. She taught me a very large part of what |
know of what Buddhism means for Shakya of her
generation. Many years later, when it was finally
compieted, [ decided to dedicate my book to her since it
contained many of her observations.

I also needed to learn the technical details of the
ntuals of Newar Buddhism, since they are so important
part of the traditional religion. For this, I eventually
decided to go to Ashd Kaji Vajrachirya. Some foreigners
had warned me against him, but I found him always
genial and helpful. With his guidance 1 began to
understand the logic of the Vajracharyas' rituals. No
other Vajrachérya would have been willing to give me
private tutorials in this way, to explain word by word
whatever ritual text 1 asked for. In fact, other priests
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feared that he might be explaining secret Tantric matters
1o me, and indeed 1 thought it essenual to study those,
since it is impossible to understand Newar Buddhism
without some grasp of what they are about. [ left the
decision to him: he was happy to teach me about them,
quoting a Sanskrit verse to the effect that to the stupid
even secret knowledge is noxious, whereas the wise
may learn anything. It was a matter of great
satisfaction to me that I was able to present him with a
copy of my book -- which contained numerous
references to him and his books -- in the autumn of
1992, the year before he died. He had wanted me to
acknowledge the information I received from him, and I
had gladly done so.

A third close friend was Tirtha Lal Maharjan. 1 met
him by chance by while wandering near Yi Bahi on the
northern edge of the old city of Lalitpur. He made sure
that we remained in contact and he gradually became my
main informant on matters to do with the all-important
Jyapu or Maharjan farming caste. His father and
grandfather were illiterate peasants. Poverty had forced
Tirtha to leave school before completing his SLC. But
he had an amazing capacity to forge lasting friendship
across all barriers of class, caste, and ethnicity. His
brick-making business was just beginning to get off the
ground in 1983. Several false starts had been caused by
dishonest partners, but each time he raised further loans
from his vast network of friends and acquaintances.

As today Buddhism among the Newars was of three
main kinds in the early 1980s, There was traditional
Newar Buddhism, as found in the ritvals of the
Vajracharyas and the daily devotions of Kwa Bahal and
Karunamaya. There was the attachment of many pious
Newar Buddhists to Tibetan Buddhism, expressed in
prayer flags and prayer wheels, and the conversion of
parts of Kwa Bahdl and Uku Baha to Lamaistic
gompas. And there was the relatively new Theravada
movement which was active in organizing meetings,
publishing magazines, leading pilgrimages, and
teaching meditation. There were, as Jog Maya remarked
one day, enough different forms of religion for everyone
to choose, just like vegetables in the bazaar. Of course,
I saw it as my task to study principally the traditional
form of Newar Buddhism, since it was clear that this
was in greatest danger of decline. But it was also true
that it still provided the ritual and social framework of
life for most of those who could be classified as
Buddhists in one way or another.

About nine months after I had come to live in his
house Kuber Muni passed away after a distressing few
weeks of illness. I shared the family mourning. When
al the end of it, the family's hereditary barber came to
shave the hair off all the men of the household and all
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Kuber Muni's grandsons, [ too had my head shaved. As
I was not a Sakva he started to leave a small top-knot,
as is customary with atl but Sakya and Vajracharyas
(they have it cut ofl as a sign of their monastic status).
The young men all shouted as one, "Cut it off! He is
one of us!" It is perhaps noteworthy that the rituals
belore and after Kuber Muni's death were carried out by
the household’s Vajrach@rya priest (purchil), by
Theravada monks and nuns, and by the brother of Kuber
Muni and Jog Maya's eldest daughter's husband, who
was a Newar monk in the Tibetan Buddhist tradition.
This combination of all three forms of Buddhism is in
fact quite common, and is not seen as contradictory in
any way. I did not know it then but the book {Gellner
1992) 1 eventually wrote was matnly an attempt 1o
explain the idcology of Mahayina and Tantric Buddhism
which enabled such apparently different forms of
Buddhism to be combined in a complementary and
hierarchical strueture of thought and ritual action.

Kuber Muni's demise meant a change to the
[amily's living arrangements. The rest of the household
moved back permanently and rented out the new house.
! still had my two rooms but now I was living in a
crowded and busy household, in which, as in all such
Newar households, privacy is at a premium. But any
loss on that score was more than made up for by the
extra company and the insight into joint family living
that | gained. ’

As time went on | became ever more busy, carrying
out a house-to-house survey, having tutorials with Ash
Kaji, collecting inscriptions (alas, as yet barely used),
observing rituals, attending meetings, and interviewing
all who would talk to me. The fact that 1 had learned
enough Newar language to interview unaided (though
this never amounted to total comprehension) stood me
in good stead. Often, when working in my room, |
would feel the need of a break and would go for a walk
around the stunningly beautiful old city of Lalitpur, or
on its northern and eastern outskins which at that time
were still unbroken, cultivated lields {unlike the ugly
suburban sprawl and scrub which have replaced the
ricefields today). | would invarably encounter some
Newar who was so pleased that I spoke his language
that he willingly answered all my questions. My spints
would soar with renewed enthusiasm for the task of
understanding the complexities of Newar society,
complexities which had seemed beyond solution an hour
before.

My focus on traditional Buddhism meant that
inevitably 1 spent more ime with older people than
young. Someonc once called me "the friend of old
people™, perhaps because Jog Maya had talked of me in
this way when visiing her natal home. [t was an
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epithet I was happy to acknowiedge. [ had no interest
in participating in young people's obsession with the
Hindi cinema, for example, though I now accept that
this can be a perfectly valid, indeed very interesting,
subject 1o study. Indeed, having taken an MPhil in
Indian Religion and done two years ol Sansknt as
preparation for my doctorate, to have focused on
anything other than traditional religion would have been
something of a waste. One highlight was the [esuval
of Samyak which, in Lalitpur, is heid in Nag Bahal
every five vears. | was extremely lucky that it [ell two
months before my departure from the field. It is a
massive and spectacular assembly of larger-than-life cast
Dipankara figures from atl aver the city and beyond
which celebrates the Buddhist virtue of chariwble giving
10 the Buddhist monastic community (here symbolized
by the Dipankara [igures and by Sakya and Vajrachdryas
as the Buddhist clergy). The festivilies conunued
throughout the night and the next morning, the only
time that [ went nght through the night without
sleeping in the cause of anthropological fieldwork.

I was very impressed by the way in which, in one
idiom or another, whether old or voung, Newar
Buddhists would spend an enormous amount of time and
energy on religious activities. They would get up long
beflore dawn, in the cold of winter, and set off for an
hour or two's chanting of the Namasangiti, or to walk
to Chobhar. They would commit themselves (o
performing rituals every day of their life before eating.
This commitment to religious activity was not so
widely shared by other castes. -

At the samc time there was definitely a gap
between the generations. The younger generation was
much less keen on traditional rituals and very few of
them were witling (o take Tantric 1nitiation (dikdya) as
many of their parents had. Instead they would wax
lyrical about the benefits of meditation as taught by
Goenka. They would also occasionally dismiss what
their parents did completely. During my first year there
Puspa Sakya insisied that I contribute to a Buddha
Jayanti magazine he was editing, to be called Prajiia
Dar$an. Sol wrote a piece entitled, Ts Newar Buddhism
corrupt? My point was to show that most of the
charges made against Newar Buddhism are unfounded;
imagine my surprise when [ was accosted by a young.
man, who said to me: "I liked your article in Prajfia
Daréan. You are quite right, Newar Buddhism Is
corrupt.” The extremely rapid social change that has
occurred in the Kathmandu Valley means that people are
unusually alienated from their own traditions, at least as
far as religion is concemed. The members of the
YMBA, for example, wanted to learn about Mahayana
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Buddhism, but were not prepared to take instruction in
it from the few remaining pundits, such as Asha Kaji,
because, being educated in the foreign fashion, they
could only respect someone who could teach in English.
In this way the old Newar Buddhist tradition is coming
to an end, though it would be quite wrong to say that
Buddhism itself 1s showing any sign of dying out, as so
many in the last century predicted it would. Open
denunciations of traditional Newar Buddhism, though |
have heard them, are not common, [ am happy to say.
On this 1 concur with Jog Maya who insisted that
whatever dharma someone had a mind to do, they should
do it, whether it was Mahayanist or even Hindu in
form, and one should not criticize others for preferring a
different kind of religion.

This general tolerance of religious form, providing

one undertakes some dharma, or other has in fact
benefited the Theravada movemeni, since the older
generation is happy 1o see the younger doing dharma, of
whatever kind. It is undeniable that today the vast bulk
of pious Buddhist activity and pious donations is
directed towards Theravada Buddhism; money spent on
traditional Newar Buddhism is often a case of heritage
preservation rather than pious conviction. Theravada
monks have also been exitemely adept at raising foreign
money for Buddhist projects in Nepal.

Tolerance of different modes of spirituality was also
a benefit to the anthropologist. By simply being
present on numerous occasions in Kwa Bahal [ acquired
the reputation of being there every moming (which 1
certainly was not). By sponsoring a performance of the
text-reading ceremony in Kwa Bahal when my parents
visited me, eight months or so after I began to live in
Lalitpur, I hoped to show my serious intentions in
studying Newar Buddhism. Most scemed happy to
accept that those intentions were good and nearly
everyone cooperated when I began to do my systematic
survey, attempting to establish numbers of people,
levels of education, who had taken which kinds of
iitiation, and religious preferences, for each household
in what was then Lalitpur's ward 15. Frequently 1 was
warmly received and leamned much else besides what [
wanted for my form. In general, no one insisted that {
make any kind of formal profession of faith, or that I
define my position exactly.

None of the research that [ have carried out and
published would have been possible without the
cooperation and help of all the people | have mentioned,
nor indeed without official permission from HMG and
the Centre for Nepal and Asian Studies in Tribhuvan
University. In particular I must thank the members of
Kwa Bahal, and especially of Nag Bahal, which was my
home for 19 months. [ was especially touched when
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they organized a farewell ceremony in the school house
with speeches and the ntual of sagd bivegu which all
Newar travellers go through before their departure.
Ratna Kaji Sakya (Baku Nani), the late Ratna Kaji
Sakya (Ananda Bahal), and Bha Ratna Vajracharya
(Sarasvati Nani) went out of their way 1o help me and I
am very grateful for their trust and friendship. Daya
Ratna Sakya was an extremely resourceful survey
assistant and proved a gifted ficldworker i the last year
of my research. The members of the small monastery-
temple of Chikan Bahil also accepted my enquiries with
good grace and indeed warmth. My greatest debt is to
Jog Maya, Mangal Ratna, and all their family, with
whom | stayed for so long.

The festival of Buddha Jayanu is a new one in
Nepal. Traditionally the festival of Mataya, some
months later, is thought to be a celebration of the
Buddha's enlightenment; those participants who
circulate around all the chaiivas of Lalitpur dressed as
Maras are supposed to be paying homage 1o the sage
whorm they have failed to defeat. But Newar Buddhists
have accommodated the new tradition of celebrating the
enlightenment of the Buddha on Buddha Jayanti without
the slightest cognitive dissonance. The very first to
celebrate Buddha Jayanti in Nepal was Dharmaditva
Dharmacharya. How it was received is not recorded. It
was the monks of the Theravada tradition however who
made it their principal annual celebration and it was the
great achievement of the late Bhikkhu Amritananda to
have i1 accepted as one of Nepal's national holidays.

Note:

David N. Gellner's many publications on religion, cufture
and society among the Newars include:

Monk, Householder, and Tantric Priest: Newar
Buddhism and its Hierarchy of Ritual, CU.P.
1992, paperback for South Asia: Dejhi: Foundation Books,
1993,

Contested Hierarchies: A Collaborative
Ethnography of Caste among the Newars of the
Kathmandu Valley, Nepal (co-editor Declan Quigley),
Oxford: Clarendon Press, 1995; paperback edition (with
corrections) Deihi: OUP, 1999

Nationalism and Ethnicity in a Hindu Kingdom:
The Politics of Culture in Contemporary Nepasl
(co-editors |. Pfaff-Czamecka and J. Whelpton),
Amsterdam; Harwood, 1997

Chapters on Buddhism and Lalitpur/Patan. /n Nepal: A
Guide to the Art and Architecture of the
Kathmandu Valley (ed. M Hutt), Gantmore (Scotland).
Kiscadale, 1994.
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A Celebration of Grieving, Carnival and Satire:
Bhaktapur Newars’ ‘Saparu’ Festival

Gregory P. Grieve
South Asia Language and Area Center
University of Chicago, USA

In 1995 and 1997 1 participated in the Nepalese city of Bhaktapur's Gai Jatra festival. Bhaktapur, a Newari city
of 60,000 inhabitants, lies seven miles east of Kathmandu. One of the three royal centers of the Kathmandu Valley that
altained prominence during the Malla dynasty (1482-1769 CE),Bhaktapur is best known for its imposing religtous
architecture. Besides its temples, however, the cily is equally rich in festivals, celebrating over seventy-nine a year.
The people celebrate both typically South Asian festivals such as Divali and Holi, as well as events unique to the
Kathmandu valley. One important Newar celebration is Gai Jitra (in Newah Bhae:Sdvdh ) , the Cow Festival: an

intimale mix of death and carnival.

There is no official report on Gai Jatra’s meaning.
No published account or completely codified oral
account exists' . Each version [ heard was shghtly
different and depended on the caste, gender, and
education of the informant. One of the festival’s
origins was related to me on August 20, 1997, by Han
Govinda Ranjitkar and his daughter, while we were
getting ready to celebrate the Cow Festival. Having
heard that S8ya means (s&) cow and (y&) procession, [
asked why we were celebrating the festival. Mr.
Ranjitkar said, “The Cow Festival makes the Cow
Goddess happy, and if she is happy she will lead the
dead person to heaven. The soul grasps on to the cow’s
tail. If a family does not do this, the dead person won'’t
find his way and will become a bhut [a mischievous
wandering spirit who will cause harm 1o both the
family and the community].”

Later in the day 1 was talking with my friend Uttam
Jha. I told him about Mr. Ranjitkar’s explanaton. Yet,
I noted that this explained the cow and the death motif
but not the carnivalesque aspects of the festival. With
the help of others sitting around the table, he supplied
the following historical legend: Ga Jatra oniginated
during the reign of King Jagat Prakash Malla (1644-73).
The king started the festival when, after the death of his
son, he was desperately searching for a means to
comfort his grieving queen. To lift his wife’s gref,
Jagat Malla first sent out a procession of sacred cows
10 parade in the boy’s memory. Yet the queen remained
despondent.  Afier the cow parade failed, Jagat had
another idea. He ordered all his citizens who had lost a
family member during the preceding year to parade
below the queen’s window so that she could see that
she was not the only one who suffered the death of a
family member. The populace, outraged at this
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indignity, instead dressed up in garish costumes to
taunt the kKing. King Jagat Malla was about to order
all of the costumed people punished when the queen
began 1o laugh at all the carnival activities. In
gratitude King Jagat Malla proclaimed that every year
on the day of Gai Jaira people would have complete
freedom do whatever they wanted

After looking at the meaning and narrative
Erasmusism behind the festival, it is time to tura to its
practices. Gai Jatra's festivities are made up of three
parts: the Cow Festival proper, Ghe(n}tan Ghesi(n)
twd, and Gunhipunhi. During the first part of Gai
Jitra, the Cow Festival proper, families who havew
suffered the death of a member during the preceding
vear decorate either a cow float or a real cow, and
together with a troupe of musicians and a camnivalesque
assortment of costumed kin and ken, dance and dnnk
their way around the processional route of the city. The
procession route (in Newd 5313) is lined with many
hundreds of these troupes (500 were counted in 1988),
The number of people in a troupe ranges from only
three or four (o many hundreds in the case of high
status individuals. Most of the troupes’ members are
higher caste men, but there is no concrete rule on who
will participate. In recent times, more women, lower
castes, ‘and even foreigners have participated. For
tnstance, besides me, my drum teacher’s daughter
participated as a musician. And in 1997, besides
foreigners, a group of local girls danced a part normally
performed by boys (figure 8 ).

In 1995 1 participated in the festival in a troupe
that was affiliated with Suryaviniayak neighborhood,
and in 1997 [ participated with one affiliated with the
Kathmandu University’s music department, which is
located in Bhaktapur. Because 1 was more involved in
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the 1997 group, I will concentrate on that one. My
participation started on August 4, some three weeks
before the festival. At that ume, | was speaking with
Gert Wegner, the head of the music department. 1 spoke
with him about Gai Jatra, and he asked me to participate
in the university troupe. He also said that ten British
college students would also participate. [ suggested that
we  could also bring a group of fifteen Peace Corps
workers who were in training near Bhaktapur. During
this time, | had been learning the drum rhythms that
go with the festival from one of the university
instructors, Mr. Ranjitkar. Feeling that | was intruding
on the festival, | asked Mr. Ranjitkar if having all
these foreigners was a bad idea. He said no, and in fact
he thought that it was a great idea, that it would make
him and the university look good. 1 also asked my
supervisor at the municipality, Mr. Amatya, if having
all the westerners would ruin the festival. He said that
it would be the first of its kind in Bhaktapur and would
be good for tourism and the municipality. Mr. Amatya
then called a friend at Nepal's national television
station, who filmed the university troupe.

Yet, on Kwati Purni, Monday, August 18, 1997,
one day before the festival proper, the plans changed. A
young boy came to the Gongah family house where 1
was living to deliver invitations to participate in the
cow troupe for Bal Ram, an influential person who had
lived in the neighborhood of Sukendokal. Since the
tnvitation was for the Gongah family, I was included as
fictive kin. Mr. Gongah asked if I wanted to go along.
! told him ! would, but that I had already planned to
play with the university. He suggested that we join the
two troupes together. We went over to my drum
teacher’s house and negotiated the change in the
program. It was decided that we would join forces
between our group and Bal Ram’s. After that we
headed over to Bal Ram’s house. Bal Ram’s eldest son
said that he was very happy to have the prestige of the
university’s musicians marching in his father’s troupe.

Besides the local groups, Nepal’s stale apparatus
also plays a part in Ga Jatra through a national
religious organization (the Guthi Samsthan), which has
some hand in managing all of Nepal’s large religious
events and temples. During Gai Jatra  the Guthi
Samsthan gives four “donations.” First, any
neighborhood can initiate playing instruments in Durbar
square on Kwari Purni, the day before Gai Jatra. They
have to go 10 the Nasamana temple beforehand and do a
puja to Nasak Dyah (a form of §iva). Then they go and
play in the city’s Palace Square. The plaving of
mstruments is a “notice,” telling people in Bhaktapur
that nine days of humor and satire are now beginning.
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The Samsthan gives 2,000 Rs, (40 dollars in 1997)
towards this. Second, the Guthi Samsthan pays for
Bhairavnith’s cow. The god's giant cow float is made
in the Lachalache neighborhood and is initiated by the
head of Bhairavnath Guthi {Bhairav nayo). The Guthi
Samsthan gives Rs. 3), or about 10 dollars toward
ihis. Third, Dararreva temple gets oil for the Natuwd
Nich, a dance that lasts for the nine days of the festival.
And fourth, the Wakupati Narayan temple also gets oil.

From this sketch of how the troupes formed, we
can move to the activities on the day of the festival.
On the day of the 1957 festival, I got up early because
of all the ruckus on the street the night before. People
had begun to celebrate early. Mr. Gongah, his wife,
Dhrubi, his daughters, Bunnu and Chunnu, and his son
Sanjeev were already awake. For my costume [ dressed
in traditional Newar dress, while Sanjeev dressed as a
tourist, and Mr. Gongah dressed as a “wacky™ version of
his everyday self. Mrs. Gongah gave us some prasad
from the tocal Ganesh shrine (Siddhi Ganesh), and then
Mr. Gongah, Sanjeev, and I headed down to pick up the
Peace Corps workers. They were dressed like a deck of
cards. We then went over to Mr. Ranjitkar’s house and
picked up a group of English studems and headed over
to Bal Ram’s house. Here a huge puj@ was being
performed, and the women of the house were grieving.
Altogether this took about an hour, We then practiced
the dances that go with the festival’s music and headed
for the procession route. We danced slowly around the
city, proceeding past all the most important temples and
receiving prisad from people along the way. Almost
the entire population of Bhaktapur lined the route,
watching and laughing. Vendors sold toys, food,
incense, and other offerings, and a general carmivalesque
atmosphere f{illed the city.

By twe o'clock we had completely
circumambulated the city and were back at Bal Ram’s
house. We had a quick feast and then headed for the
Gongah’s home. On the way we ran into Mrs. Gongah
and her two daughters, who dragged me along to the
large Lékuldchhe Tole, a neighborhood near Taumadhi
Tole, Bhaktapur's center square. Unlike the other
neighborheods, the people of the Lakuldche Tole -
entered the procession route all at once. They arranged
themselves differently than the preceding procession by
having all the wparticipating households in that
neighborhood enter the procession as one group. This
huge group of camival dancers was joined by anyone in
Bhaktapur who wished to participate in the carmival
whether or not they were connected to a troupe. They
carried a huge bamboo image that resembled the long
cow floats but was dressed like Bhairab, a horrible form
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of siva (figure 4). Behind these “cows,” all Lakulache
Tole’s cow floats trailed in a long line up to Darvar
Square, where the whole group circled the statue of the
Newar King Bhumptindra Malla three times and then
disbanded. We then headed back to the Gongah home.
In the evening, a small {east was held and we watched
first the video that Sanjeev had taken, and then on the
eight o'clock news we watched the celebration by other
cities. Thus, the days activities came to an end.

Let us now turn to what constitutes a typical troupe.
The cow floats vary depending on the age, caste and
gender of the deceased. The cows may cither be long
(for adulis) or short (for children). The long cows
consist of a cow mask mounted towards the top end of
an elaborately-decorated long pole and require four men
to carry them (figure 6). For upper castes, the cow float
1s carried by people who farm portions of the family’s
land, whereas for middle and lower castes the float is
carried by members of the extended family. The short
cows, on the other hand, are baskets with a mask
attached to them and are usually worn by a male child of
the family; however, if a male child is not available
other male family members will wear it. Other features
of the float’s decorations indicate whether the deceased
was male or female, what caste they came from, and
what activiues or food items they preferred (figure 5).
These decorations may include photographs,pieces of
clothing, prepared food, personal items, and, for
children, toys or school books displaying their favorite
subject.

Each of the hundreds of Cow Festival troupes

participants of which can be broken down into five
sections (diagram 1). Frst, each is led by a group of
voung children arranged 1n pairs doing the stick dance
(figure 7). As the “nva” of Ghe(njtan Ghesi(n) twa is
chanted during the quarter rest at the end of the bar, the
boys hit their sticks together in unison. Behind the
stick dancers comes the second part of the troupe, which
consists of costumed pairs of young men (figure 7).
These young men repeat symbolic gestures (discussed
below) in time with the beat, and not unlike the stick
dancers, they momentarily pause on the quarter rest to
emphasize a particular gesture. Third comes a group of
musicians and other people directly involved in the
procession, who chant and play their instruments to
Ghe(njtan Ghesi(n) twa. Next comes the cow float
itself, and finally come the family members, consisting
of the chief moumner, his brothers, the extended family
as well as friends and neighbors. At the end of some of
the larger processions this group also includes a fringe
of women and girls.

Bal Ram’s troupe, in which | participated in 1997,
while based on this typical form, vaned considerably.
In Bal Ram’s troupe there were 150 people or more. It
was the largest troupe of the day and stretched for about
200 meters. At the front was a huge picture of Bal
Ram, towenng above Bhaktapur and with the mountain
peak Langtan at his back (figure 1). The picture had an
umbrella over it. It was followed by a group of girls
doing the stick dance (figure 8). The girls were
followed by people costumed as the ten incarnations of
Vishnu (figure 3). These were followed by thew

engages in the Ghe(n)téin Ghesi(n) twa dance, the “international” Ghe{n)tan Ghesi(n) group— twenty
I Small Bo I Costumed Musicisns Cow Famil N g
J3 young men Float Members g
\“Stb:k Dance"ﬂ""f

Diagram 1: Layout of Typical Cow Float Troupe
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American Peace Corps workers, twentyfive students
from England, and some German volunieers from the
homeopathic clinic. These were followed by the
musicians, which included me, my drum guru, the
guru’s daughter, Krishna, Ram Hart, the Dhimay guru,
and a few other people from the university. Behind us
were five girls sprinkling baji, dressed in traditional
farmer’s hdku parsi (black saris). Behind this was the
cow, or in this case a bull. Behind the bull was the
Bhajan, a musicat group playing Sanskrit songs. And
behind this came atl the other mourners.

Now that we have looked at the festival proper, let
us turn to the second and third main parts. The second
part of Ga Jatra is 'Ghe(n)tan Ghesi(n) twa,’ the
carnivalesque part of the festival. Gke(nhan Ghesi(n)
twa is named after the refrain that is endlessly repeated
as the cow troupes circumambulate the city. Ghe(n)tan
Ghesifn) twa’s camnival activities are integral o Saya:
they occur at the same time and in the same physical
space as the Cow Festival proper. Moreover, the
carnival is integral both to the crowd that lines the
procession rouie, as well as being a fundamental part of
the cow float troupes themselves. For Ghe(njtan
Ghesi{n) twa men dress up as demons or as monsters
and amimals under mangy hides. Some wear ludicrous
masks or cover their faces with white cloth, while

American rock stars and Hindi movie actors; (5) people
dressed as farmers who repeatedly hoe at the ground in
time to the music; (6) people dressed as animals and
demons; (7) varnious obscene costumes, Men dressed as
heterosexual couples embrace and move their hips as if
engaging in coitus. Other pairs rhythmically bang
together large models of penises and vaginas, whacking
them together at the “twa.” Stll other men simply add
mock genitalia, such as bananas or cucumbers, to their
normal clothes. And a final group of cross- dressers
dances beautifully and gracefully by themselves.

The third part of Gai Jitra is Gurhipunhi, which
means “nine full days,” and 1s a ume of jokes, satire,
and social commentary (khvalah). It starts the day
before Sava on Kwdati Purni, when a troop of
musicians plays in Bhaktapur’s Durvar Square to notify
the public, and lasts nine days until Krishna's birthday.
During this time people wear costumes and engage in
political and social commentary. People say that the
social commentary was much more intense under the
Ranas and Panchyat, but even today there is much
political satire. Much of this satire takes the form of
fake pujds and jarras. In 1997 these included cartoons
satinzing the parliament’s submission of an anti-
terrorism bill. People also acted out skits lampooning
members and leaders of parliament who were involved

—

a8

Mourners Bajan DohoSa Farmer Musicians  (Ghengtin gesi Twa dasa avatars
MakuPaku Huge Sign

Diagram 2: Bal Ram’s Troupe, 1997

others paint their checks and foreheads in colored streaks
and designs. Men cross-dress, or dress out of their
caste.

The revelers’ dress can be divided into eight
categories:” (1) people of all ages costumed as vanious
deities; {2) young boys dressed as sadhus and other
ascetics (figure 2 ); (3) numerous other smail boys
costumed as Mughal Mah&3ad in orange cloth and
turbans, a mustache penned above their upper lips; (4)
dancers dressed either as photo-snapping tourists, or as
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in misusing medical allowances. Besides these, the

Cow Festival’s skits have opposed the American
support of Israel against the Palestinians, the infighting
of the big Nepali political parties, corruption, lack of
sanitation, and financial irregularities. Brahmins are also
parodied; people engage in absurd and overly complex
rituals or tell obscene versions of traditional stories.
Tourists and other Westerners are also made fun of;
people carry rephcas of incredibly large cameras and
hand out meaningless money to the crowd. Gunhipunhi
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In Naming a Language

Daya R. Shakya
Portland Community College
Oregon, USA

Introduction'

My goal in this paper is to draw attention to
inconsistent use of an appropriate name for a Tibeto-
Burman language spoken in Nepal. The issue | am
discussing in this paper is related to the language of
Newars. The Newars are considered the principal
inhabitants of the Nepal Valley. Their language is
currently referred to ‘Newari’. According to many native
speakers, “Newari” is not an appropriate term. Despile
a large number of native speakers’ concern, it is still
used in the literature. As a native speaker of the
language, 1 would like to express a serious concern on
behalf of a large number of native speakers who also do
not like to use such an inappropriate term for their
language. Besides ‘Newan’ three other names are also
used in literature to denote the language of Newars.
Here, I will discuss each of them.

Newari

For the many decades, the language of Newars has
been inappropriately called by the term ‘Newari’ by
most of the western writers including some native
wrters influenced by them. This inappropriate usage
dismayed a large number of native writers who seem to
be less known to the western scholars. Many Newars
have thus , raised some questions such as: Why has this
language been called by an inappropriate term? Is it
politically motivated 1ssue or did 1t happen
unknowingly? Is it too late 1o establish it’s onginal
name?

If ‘Newari’ is not an appropnate term, what is the
real name of this language? I assume that there are two
reasons why the term ‘Newari’ has been used to
designate the language of Newars.

1. The most of the scholars who had studied the
language of the Newars in the late nineteenth and early
twentieth century were non-Tibeto-Burman speakers.
They did not recognize the use of the actual name, but
instead adopted the one proposed by the non-native
speakers.

Newdh Vijiana No.-2

2. The scholars who were guided by the Indo-Aryan
speakers who address any non-Indo-Aryan language by
their native language feature.

To analyse these issues, let us look for the earliest
use of the word ‘Newarn’ in linguistic study of Newars.
Reviewing the history of Newar studies, we {ind August
Conrady’s (1891) paper, that was titied in German as
‘Das Newari: Grammatik Und Sprachproben’
The paper was based on books and papers wrilten about
Nepal that had been already published in European
languages® .

The very first book published in the European
language about Nepal was ‘An  Account of
Kingdom of Nepal' (1811) written by Col. W.
Kirkpatrick. The book mentions the existence of eight
major languages in Nepal as follows;

(1) Purbutti Newar
Dhenwar Muggur
Kurautte Howeo or hyoo
Limbuu Bhotia

It seems that Col. Kirkpatrick did not use the term
‘Newari’ for the language of Newars. The term
‘Newari’however, can be traced to Brian Hodgson who
stayed in Nepal as the British Resident (1820-1843). He
studied many Sanskrit Buddhist literature of Nepal and
Tibet, and wrote short essays some of which were
collected as a book Essays on Languages,
Literature and Religion of Nepal and Tibet
{1874). In one of the essays he wrote:

(2) "The Newari has a small stock of books in the
shape of translations and comments from and
upon the sacred and exotic literature ot the
Newars. But the Newari tongue has no dictionary
or grammar; " - Hodgson (1874)
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I assume that this to be the first use of the term
‘Newari’ for the language of Newars. Being the British
resident 1o Nepal, he had interpreters and assistants to
aid him in his studies.” The Sansknt Pandits were
involved in his works, and they deliberately proposed
that Prof. Hodgson use the word ‘Newan’, which is an
Indo-Aryan feature of naming a language. Hodgson’s
study of language and literature of Nepal was a pioneer
step in making the Newar language and literature known
10 the European scholars at that time. Nepalese
intellectuals appreciate this and honor him for his
contribution in documenting the written history of
Nepal. However, by using the term ‘Newarn' for the
language of Newars, he also established another issue of
concern. Because of this, the name has not been
changed to this day. Due to the influence of the
linguistic features of the Indo-Aryan languages, he
accepted the non-Tibeto-Burman term for naming the
language of Newars. This could be the only possible
reason for the use of the term ‘Newarnt’.

It is interesting that a well known Oriental expert
from Germany, Prof. August Conrady, was inspired 1o
copy Hodgson’s use of the term ‘Newarn’. One of the
references he consulted in writing his paper ‘Das
Newari Grammatik Und Sprachproben’ is the
Sanskrit and Newar blended text ‘Hitopadesh’with
comments on Newar language; that was handwritien by
Pandit Narayan from Bengal in Nepal Sambat
4R1/1360. (Malla 1091/1371). This classical text was
kept in the Ethnological Museum in Berlin. In this
book the language of Newars is not addressed by the
name ‘Newari’,

Similarly, Prof. Cecil Bendall writes his comments
on a colophon text to the ‘Amarakosh’ dated NS
506/1386 in his ‘Catalog of the Buddhist Sanskrit
Manuscript in the University Library (1885):

(3) "Palm-leaf’161 leaves, 5 lines;13 x 2in; dated NS
S506(AD 1386) Amarakosh,with Newar
commentary called vivitr, by Manikya written in
Bhadgaon in the reign of Jayasthiti Malla. The
first, leaf which contains some prefactory remarks
{partly in Vernacular), is much mutilated. The text
‘svar vyayan’ etc. begins 26"

(Malla NS 1091/1971PP.34)

It is interesting to note that in the appendix of the
same catalog book, the original text is copied. The
sixth and seventh lines of the original text clearly
shows a name other than *Newari’.
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(4) 6th Kritaipa amarakoshya tena Nepal bhasha-ya
7th vivitrirndm lingana tippani ba bodhini ...
From Amarakosh NS 506/1386 PP 26
(Source: Maita N§1091/1971pp. 34)

It is clear that even though Conrady had consulted
several books that mention a different name, a slip of
the pen occurred in his paper ‘Das Newdr...”. Was 1t
ntentional or he did so o please his non-Newar feillow
scholars? After him several other Europeans such as
Sylvan Levi (1905) from France, Sten Konow (1909)
from England, and Hans Jorgenson (1935} from
Denmark, had undertaken studies on Nepal. Among
them Prof. Konow studied phonological and
morphological features of the language of Newars and
classified under the Sino-Tibetan language family’s
Tibeto-Himalayan Group as it appeared in Gnerson's
‘Linguistic Survey of India (1932)". It s his
contribution to identify the language of Newars as a
Tibeto- Burman language and it was a bold step in the
study of Sino-Tibetan languages. In the meannme,
Prof. Hans Jorgenson was continuing his study of
classical Newar language. He wrote a dictionary, a
grammar and a paper on verbal features. In order t© write
these books and papers he had consulted 23 (Tamot
1113/ 1993 pp.2) classical texts as well as the
Linguistic survey of India. Manv of the texis he
had consulted were from NS481/1360 to 979/1759.
Some of his sources were:

{5) Hitopadesh 1 (NS 481/ 136)AD) *

Chankyasamgrahah (811 /1691)
Vaidyamga (811712)
Vetila pamchviméauka 2  (921/1801)
Bhagvat purina (971/1851)
Vetila pamchvim$atika (795/1675)
Narada smriti (820/1600)
Hitopade§ 2 (906/1786)
Madana binoda (9517183 1)
Namasamgati (979/1759)

None of these texts mentions the term ‘Newari’
for the language of Newars. However, his books and
papers were Lilted as follows: ’

(6) ‘A Dictionary of the classical Nevari’ (1963a),
‘Linguistic remarks on the verbs in Nevar’(1936b)
*A Grammar of the classical Nevari’ (1941)

With reference to these studies, the termNevari’
has been used by several others such as Robert Shafer
(1952), Luciao Petech {1958), Seigfred Linhard(1963),
K.L. Pike {1969) etc. The scholars who followed them
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were Austin Hale (1970), Edward Bendix (1974),
Montare Hashimoto (1977), Ulrike and Bernhard Kolver
(1975) in the seventies. All of them did fieldwork in
Nepal and recorded oral texts. However, their studies
influenced by the earlier classical experts and they used
the term ‘Nevari’. Recent studies were done by Scott
Delancey (1983}, David Hargreaves (1983), R K. Sprigg
(1983), Carol Genetti (1986), Y. Nagano (1980),
George Van Dnem (1992) and several others. All of
them have contributed an extensive library of studies on
the Newar language. These studies have made the Newar
language an important section in the study of the
Tibeto-Burman area of the Himalavan region. The
native speakers appreciate their contribution in making
the language of Newars known to the world linguists.
Neverthless, the language of Newars has been
inappropriatly addressed as ‘Newari’.

In this way, the tradition of using the term
*Newari” has been adopted by scholars, one after
another. Already a century has passed since the first use
of ‘Newari” appeared in the history of Newar studies. It
will continue untili some one points out the mistake.
Today a comrect term has already been established but
no one has pointed out the earlier error of the western
literature. In the mean time, however, protest against
the inappropriate term ‘Newari’ has never ceased in the
native literature. Unfortunately, Newar scholars such as
K.P. Malla, (1973/1979} T.L. Manandhar (1976), T.R.
Kansakar (1977), 1. Shresthacharya (1977), S. Sthapit
(1978), C.D. Shakya (i980), S.K. Joshi (1984), K.
Tamot (1984), R.1L.. Shrestha (1987), and D.R. Shakya
(1990) have also used it. Native speakers umnintention-
ally or randomly use more than one term in naming the
language without realizing the consequence (Malla
1091/1971; Kansakar 1102/1982). However, when they
write in native language they never use the term
‘Newari’. But, they make mistakes when they write in
English. Although, it was known to them that Newari
is not an acceptable term, they never attempted 1o
banish it. Since such usage still continues among some
native writers, | believe there is an urgent need for
adopting an appropriaie term in native and non-native
literatures and I hope that such change will appear soon.

Newa: Bhaye

The second term used for the language of Newars is
‘Newd. Bhaye'. Here the word *‘Newd:’or Newah refers
to Newars. The word /New@/ is a result of the
phonological process of deleting the final consonant
following the compensatory lengthening (Shakya
1992:19) of the vowel in nominative form as in the
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following examples;

(7) /Magar/ ---> {maga:] ‘Magar’ (people)
/Nepal/ ---> [Nepa:] ‘Nepal’ (country)
/Newar/ ---> |[Newa:] ‘Newar’ (people)
/pasal/ ---> [pasa:] ‘Store’  (place)

/jhyal/ ---> [jhya:] ‘Window’ (object)

Similarly the word ‘bhaye’ is derived from the
Sanskrit term ‘bhasd’. It means language (Malla 1971,
Joshi S. 1986, Newami 1987, 1990, 1993). So the
term ‘Newa Bhaye® refers to the ‘Newar language’ used
in native literature. But the usage of this term is limited
to few Newar writers only. Yet the term ‘Newa Bhaye’
originates from a legitimate native linguistic process ,
because according to the feature of the Tibeto-Burman
languages, a phrase consisting of a word for language
and the ethnic name is required to name a language as
shown in the following example:

(8) Name usedin.

Literature Natjve Name
Tamang Tamang Tam
Magar Magar Dhut
Limbu Y akthum Pan
Sherpa Shyarbi lapsve
Newarn Newa Bhaye
Bhutanese Denzong kha
Tibetan Pfoe kye ol

This shows that a name used in the linguistic field
is different than the one used by actual native speakers.
The ethnic name by itself does not indicate the name of
the Janguage. It has 1o be expressed by a separale term
that would denote the meaning ‘language’ such as
‘tam’, ‘dhut’, *pan’, ‘lapsye’, ‘bhaye’ and ‘kh& and
‘kye’, in above examples. However, in linguistic field
the ethnic name has been used to indicate the ethnic
group and also their language for Tamang, Magar, Serpa
and Limbu. But, for the language of Newars the ethpic
term ‘Newar’ by itself is not used instead of ‘Newar’
(Gellner 1986). Despite the native speakers’ concern,
the term is sull in use. The question is, "How did this
term come into use for the language of Newars ?" This
would be interesting to investigate the historical facts
hidden behind the use of inappropriate term for the
language of Newars.
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Nepal Bhasha

The third name used for this language is ‘Nepal
Bhasa'( Sayami 1986, Newami 1985, Genetti 1996). It
Is a historical term used for the language of Newars.
Since the Newars are principle inhabitanis of Nepal
Valley (presently known as Kathmandu Valley), Nepal
Bhasa indicates the language spoken by them in the
valley. This seems t0 be a term based on the
geographical location of native speakers, and is also
used in the classical and modern literature, as well in the
native newspapers and journals. Many of the historical
documents show that this language is addressed by the
term "Nepal Bhasa". The oldest document in this
language is "miyam paribhash patrika * dated Nepal
Sambat 235(1115 AD). It is related to the rules for the
monks that was found in Uku Bahal Monastery in
Lalitpur, Kathmandu, (Tamot 1103, putra-pautradi,
ppda ). The second oldest one is the inscription dated

(9)

Nepa] Bhasa Bikas Mandal {1924)

Buddha Dharma wa Nepal Bhasa( [925-30)

Nepal Bhasa V yakaran, { 1928)

Nepal Bhashad Shabda-Kosh( [956)

Nepal Bhasa Patrika (1955)

Nepal Bhasz Parisad, (1951)

Nepal Bhasa Manka Khatah(1979)

Nepal Bhasa ya ba Nepal Bhasa nd( 1979)

Nepal Bhisa Academy (1993)

Nepal Bhasa:-ya adhunik nitakya Pravriti wa
pravaha{ 1992)

"An analysis of Trends and features of the Modern
Drama in Nepal Bhasa®

Even though the term; Nepal Bhasha’ is widely used in
the native circle literature, the foreign researchers and
scholars use the term ‘Newdn’. The main reason could
be their ignorance. Another reason could be the fact
that native literature is not easily intelligible to the
foreign scholars, So, their observation is limited to
only non-native literature which is casily available in
various ways. If any information that is not published
i English or other European languages the scholars
simply avoided the native scholars® contributions. This
nauve speakers because their concent is not considered
properly. Is there any reason why we can’t use the term
is how the language of Newars has been called by an
mappropriate name. [t creates a negative impact op
‘Nepal Bhasd’ for the language of Newars? Nepal Bhasa
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Nepal Sambat 293 {1173AD) found in Sankhu Buddhist
Monastery. These documents show the oldest example
of classical Nepal Bhasd (Tamot 1099, 1979}, In
addition to them there are several documents,
manuscripts, colophons, inscriptions, palm leaves and
literal texts elc. which prove that the language of
Newars is ‘Nepal Bhashd’ not ‘Newari’. Even though
there are several historical proofs that indicate that the
language of Newars is ‘Nepal Bhasa’, westerners and
modern Newar scholars often use the term ‘Newar’.
What is the fact hidden behind the use of term ‘Newari™?
Why can’t we use the original term for this language ?

While investigaling the term ‘Nepal Bhasd', we
can land on the modem literature that extensively use
the classical but the original term. From the very
beginning of modern Newdr literature, there were
insttutions, social organization, text books,
newspapers, dictionaries, grammar books, dissertations
etc. that maintain the usage of the term ‘Nepal
Bhasha'such as;

Development Committee, Established in India
The first Literary Journal from India

A Grammar by Sukraraj Shatri,

A Dictionary by Panna Prashad Joshi

The first newspaper

A Literary Organization

A Social Organization

An analytical book by a native linguist R.Sharma
Recently established Institution

Ph.d.Dissertation submitted by C. Vajracharya
Central Department of Newar Language, TU Kathmandu.

precisetly indicates the language of Nepal which is the

native speakers’ homeland and the place of origin. I
believe no other proof is required to confirm this fact.
Therefore, now it is time for all of the experts from
various disciplines to think abouwt what the native
speakers want to say about their language and talk about
it. Sincerely speaking, on the context of it’s historical
background, | appeal to the scholars of the world 1o give
full recognition to the language of Newars as ‘Nepal
Bhasa® which is correct historically grammatically
linguistically or any other respect.

Newar

The forth term used for this language is the word
‘Newar’ by itself (U. Shrestha 1990, 1. Shresthacharya
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1990, Hargreaves 1997). This term is not favoured by
many scholars. [1 is also an appropriate one compared to
the terms used for other Tibeto-Burman languages listed
in (8) above.

To conclude, apparently, the language of
Newars has been addressed by several names. In this
paper | have presented some historical and linguistic
evidences which support that Nepal Bhasha is the
correct name f{or the language of Newars. The present
Nepalese Government has also recognized this fact*
Unfortunately, in the international circle, it is still
‘Newart’. T believe that it would be an honor to the
sentiments of the Newar community as well o adress
their language as Nepal Bhasha For the recognition of
this fact, they have struggled for centuries. Even though
the term *Newari” has been in the use for a long ume, 1t
1s pot too late to establish the genuin name. | believe
that the Himalayan linguists will think about it and
give a righteous decision. 1 request all of you to take
this matter seriously and consider the native speakers’
concern in naming their language. The goal of this
paper was juslt 1o show some historical evidence of
using the term Nepal Bhasa. Finally, | conclude my
discussion by quoting a note from scholars on Nepal
Bhasha.

"In the fall of 1995, the government of Nepal offictaltly
changed the language name ‘Newari” to "Nepdl Bhasa",
the name used by themselves. In accordance with this
change, we will refer to Newan as Nepal Bhasha .. ... "

-Carol Genetti and Keith Slater (1996)
ote

1 The earlier version of this paper was presented in the 3rd
Himalayan Languages Symposium, held in the University
of California Santa Barbara, July 18-20 1997. I thank ail
the participants of the symposium for their support on the
1ssue  mentioned in this paper, and to Prof. David
Hargreaves and Prof. Todd Lewis for their valuable
comments on the earlier draft.
2. Col.. K. Patrick.1811. An Account Of Kingdom Of Nepal
Hamilton, F.B.1819. An Account of Kingdom Of Nepal
Brain Hodgson. 1874 Essavs on Language, Literature and

Religion of Nepal and Tibet
Daniel Wright. 1977, History of Nepal
Cecil Bendall. 1885 Catalog Of the Buddhist Sanskrit

Manuscript in the University Library Cambridge

3. One of his consultant was Amritananda Vandya who was
belonged to Sakya family of Patan. Because of his family
was involved in Sanskrit literature he was recommended by
the then Government of Nepal to assist Prof. Brain
Hodgson's studies of Newar language and literature. It is
noted by Malla{ 1580) that Pandit Anmwitananda wrote a
grammatical report (1931} in Nepali for Hodgson that has
been kept in the India Office Library in London. This
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grammatical note is composed of 38 folios with Nepali and
Sanskrit glosses on Newar words. Even though he was a
Sanskrit scholar he did not use the term "Newar’ in his
reporl. Prof. Hodgson, however, had used the term “Newan’
in his works on Nepalese languages.

4. “His Majesty’s Government has decided to name * Nepal
Bhasha” instead of Newari language which is being
broadcast in the Government media.

This decision was laken al a meeting of the council of
Ministers held vesterday under the chairmanship of Frime
Minister Man Mohan Adhikari at the Tribhuvan University
Teaching Hospital Maharaj Ganyj, the council of Ministers
Secretariat has disclosed. The Newar Community had been
since long demanding that Newari language be called
Nepal Bhasha”

(The Rising Nepal 9/5/1995)
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their way of life and living.

If I did not write something on the articles of this
journai, I would be doing injustice 1o their contributors.
As a reviewer, however, 1 am supposed to analyze the
writings of the jourmal m detait. To review all aspects
of the present Journal, and to analyze all the writings of
the journal critically would be very difficult job.
Therefore, I will just highlight the main themes of the
articles wrilten in English, Nepali and Nepal Bhasha:

Among the articles wrntten in Englhsh are the
Jiaramala Bhajan Khalah wrtien by f{ormer
minister Mr. Bhuvan Lal Pradhan. It explains how the
JAanamald Bhajan Khalah was successful in building up
Newar society as well as spreading the teachings of
Lord Buddha and Buddhist philoscphy through out
Nepal and around the world.

Another article i1s ‘Sii Guthi: A Newar
Funeral Organization in Kathmandu’ written by
Mrs. Juhee Suwal. This article reveals how the funeral
ceremony has been arranged under the Sii Guthi
organization in the Newar Community of the
Kathmande valley, the seat of ancient culture and
civilization of Nepal.

Another feature of this sectfon 15 an mcorporation
of the English translation of the poem “Progress”
wriiten by the late poet Chittadhar ‘Hndaya® and
ranslated by Dr. David Hargreaves, the advisor of the
Journal. He has put f{ourth enormous effort in
translating the poem.

Another article is “The Newar Language: A
Profile” wrtien by Prol., Tej R. Kansakar. In this
article he describes different aspects of the Newar
language, and it should be considered as one of the most
comprehensive studies undertaken on Nepal Bhasha as
the mother tongue of Newars,

‘Nepal Bhasha-Nepali Diglossia: A case
study of Udas Newars’ language use’ by Dr.
Uma Shrestha is also an interesting study. It has
illustrated  the Udas Newars’ language use in the
context of the multi-lingual society in Kathmandu.
According to this study, the use of Nepal Bhasha and
Nepali by Udas Newars is patterned and not random.
Among the Udas community, Nepal Bhasha is used for
communication with family members and with
intimates, while Nepal is used for formal purposes.

Another interesting article by Mr. Sudip R.
Shakya is “How far has Nepal, and my
Newarness drifted from me?” This articie not
only describes different evenis and ways of life in
Kathmandu, but also shows how  different MNewar
communities of Kathmandu perform different ntuals.
For example, an interesting ritual of Newars is
becoming a monk for a week. This sort of transforming
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into a monk for a week has not been performed in other
Newar communities of Nepal.

Now let us focus on the articles in the Nepali
section. Altogether, there are three articles under this
section. * An introduction to the Dialects of
Nepal Bhasha” by Mr. Daya Ratna Shakya is one of
the research-based anicles on Nepal Bhasha which is
now spoken by the inhabitanis of 69 districts of Nepat.
The findings of this study are very useful for the
ongoing linguistic research on Nepal and Nepal Bhasha.

‘Nepal Sambat and Beody worshiping
Ceremony’ by Mr. Purna Kaji Shakya, is one of the
most interesting Nepali language articles. It describes
how Nepal Sambat has been introduced by Mr
Shankhadhar 1118 years ago. It also highlights how the
body worshiping (mhapujd) ceremony is performed
among the MNewar communities during the Tihar
festival.

Another interesting article of this section 1s the
‘Singha Dhwakha Palace of Bhaktapur” by Mr.
Lila Bhakia Munakarmi. This article describes how a
majestic and magnificent palace square is built by King
Bhupatindra Malla of Bhaktapur, during his reign. It
reveals the richmess of Nepal m terms of its arts,
culture and the craftsmanship which flourished, during
the Malla penod in Nepal.

Finally the most relevant section of the Journal
covers two poems and three articles in Nepal Bhasha,
The first poem entitied “Ji Newah” (I am a Newar)
is written by poet My, Durga Lal Shrestha. This poem
highlights the fact that he takes pride in being a Newd
and is proud of his country.

Another poem is on “Ramayana” composed by
Mc Achyut Shrestha. In this Nepal Bhasha poem Mr
Shrestha is praying to all the gods and goddesses to give
him strength and wisdom for composing the Rdmdyana,
one of the great classical epics of the Hindu religion.

The article on “Classical Dance of Nepal”
written by Mr. Chandra Man Munikar is interesting. In
this article Mr. Munikar describes the classical dances of
Nepal based on religion, gods and goddesses. These
classical dances of Nepal are considered as our heritage
writes Mr. Munikar. .

Thahgu bhaye lhana tun chwonsa chwoe
nd sai by Mr. Darasha Newimi has one practical
values for promotion of Newar language articles. In this
article, the writer describes the atutudes of the parents
who due to complacence, like 10 teach Nepali instead of
their mother tongue 10 their children. The writer
suggests if people speak their native language, they
wottld also tearn to write it.

The last article of this section is “Nepal
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Nritatwa Chhapuly” by Mr. Devi Chandra
Shrestha. In this article the writer is trying to establish
a solid link between the Newar communities of
Kathmandu and the Tharu community of the Tarai in
Nepal. According to this ariicle Nepal Nritaiwa
(anthropotogy) and Nepal Bhashd (language) are two
windows of the same room, one facing east and other
facing west. Unless these two windows are open, the
room cannot be brightened.

In conclusion, I, being a member of the Newar
community in Kathmandu, appreciate very much, the
efforts put forth by the Nepalese living and studying in
the United States of America and their creating of this
new journal, to disseminale the meaning of Nepalese
arts, culture, languages, craftsmanship,

paintings, and the jifestyles of Newars.

The contributions made by the distinguished
schotars such as Austin Hale, Ulrike Kolver, Todd T,
Lewis, Linda Iltis, Ter Ellingson, David Hargreaves,
Carol Genetu and David Gellner in promoting Newar
studies and their popularization in the western World
cannot be underestimated. Similarly, the efforis of the
writers in contributing excellent matenals to the journal
also deserve higher praise.

It is also my desire that the Journal 'Newah
Vijnana' will be continued in the years to come in the
21st cenry through the coorndinated and concerted
efforts of the Intemational Nepal Bhasha Seva Samiti
and by the editorial board of the journal. *

An Epic in Nepal Bhasha

Writer
Poet Chittadhar ‘Hridaya’
(1949)

Chittadhar 'Hridaya'
R ———

Translator
Tirtha Raj Tuladhar

(1998)

Sugat Saurabha,an epic, so full of drama, based on the life of Prince Siddhéartha, who was bomn in the sylvan
seiting of Lumbini {west Nepal), and who attained Perfect Knowledge while meditating beneath a bodhi tree at Gaya
(North India). It also dwells at some length on the Doctrine of Middle Path so eloquently expounded by him.. An
amazing piece of work strictly adhering 10 the canons laid down by the Sanskrit prosodists of the Classical Age, and
following close on the footsteps of Old Masters like Kalidas, Vana and Bhavabhuti, to name just a few,...
emblellished with all the attnbutes which are usually associated with an epic poem, strring the soul to its very
depth... above all, words of sober wisdom and magnificent calm which are woven into it gfrom start to finish. It is
a splended reaffirmation that the life of the Buddha continues to stir the hearts of poets and sensitive people of lall

times and places...

Published by
Nepal Bhasha Academy
Neta Tunchhe Galli
Kathmandu-18, Nepal

(Please Contact "Newah Vijnana' for a copy)
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An Interview with Dhusvam Sayami

It is a pleasure to present this interview with Dhusvam Sayami. He is a well known literary figure and a member
of Royal Nepal Academy (RNA). He was a founding member of the Cwosa Pasd, Literary organization founded in 1950.
Following the restoration of Consututional Monarchy, Dhusyam Sayami emerged as the first Newar writer invited to
become a member of the distinguished Royal Nepal Academy. His career as a novelist began with the first Nepal Bhasha
Novel Misd ‘Woman'(1954), followed by several others such as Maiind "Love (1957}, Fasd 'Friend (1958), Gamki
"Alms for Eclipse’ (1958), Mayeju ‘Miss'(1956), Palpasd ‘Lightening (1958), Phisahvad Lisah ‘Rejoinder to Phisah’
{1958), i Bhwdtin Ji Satak '] am a servant of our rest house’ (1980), Agats ‘Invisible Sopl’ (1982), Makha ‘Hen'(1969).
Among these novels, Gamki has been translated into several languages including English and Hindi. His other works on
Nepal Bhasha literature include dramas, poems, short stories and essays; and ‘The Lotus and the flame’ (1980} is about
the cuoltural heritage of Nepal. On September 1st 1998, he received the honorary title of Bhdshd Thuwah (A Master of
Literature ) from Nepal Bhasha Parishad for his many contributions to Nepal Bhasha Literature; and he was also awarded
the Dr. Krishna Chandra Mishra Award from the Dr. Krishpa Chandra Mishra Academy in India for his contribution of
Hindi novels and poems. On behalf of Newah Vijiiana, this interview was conducted by Prof. Uma Shrestha while she
was in Nepal during summer 1998, and it is translated into English from the Nepal Bhasha text published in this issue

(Page 75) by Mita Shrestha. -Ed. NV=Newah Vijiiana, DS= Dhusvam Sayami

NV:  Dhusvam Savami does not seem like a common
wraditional Newar name. Where did it come from and
Ahow were you inspired to use the last name “Sayami’
instead of Manandhar ?

DS: While [ was in India, my name was
‘Govinda', that caused me to be misrepresented as a
native Newar. Then [ decided to change my name 1w
Dhusvam, which [ thought al that time meant lotus in
Newar language. Since ‘dhi’ means “dust’ and
‘swam' means ‘flower’. 1 reasoned that Dhusvam
meants ‘Lotus Flower’. I would have named myself
‘Paleswam’ | the true meaning for lotus , but 1 knew
very little Newar language at the time. Moreover,
people interpreted my name in difierent ways. Some
people thought that I chose the word ‘dhy * in an efiort
10 preserve the Newar language which was being given
a low value, like dust. Others viewed Dhusvam a
combination of incense (dhum) and flower (svdm).

I decided tw use my last name “Sayami’ when |

visited my family in Kathmandu after I graduated from
mgh schoul. My sister-in-law said that people in cor
caste are named ‘Manandhar’ if they are educated and
Sayami if they are not. i resented this greatty and
dreamed that by calling myself ‘Sayami’ I would
becormne poputar, and that one day the discrominatory
view of society toward the less educated Manandhars
would change.
NV: Currently Newar parents pacify their children using
Nepali language. So children feel uneasy in speaking
their native language. How can we prevent this atlitude
Newdh Vijliana No.-2

of avoidance, and what can we do to prevemt the
growing negligence of native language use among the
Newar parents ?

D8: It 1s true that Newar parents do not encotrage their

children to speak Newar language . We must ask why

should we preserve Newar language when our schools

teach solely in the Nepali language. Parents do not

encourage Newar language in their homes hecause theye
want their children to score well in their exams. If we

grow up with two languages we would definitely learn

both.

I grew up in the Tarai region speaking Hindi
most of the time. My grandfather told me that [ would
have to learn Newar language 1n order to marry a Newar
girl, otherwise | would have to marry an Indian one. 1
was scared so I studied the Newar language with great
effort, and evenwally became an established writer.

NV How would you view the situation of Nepal
Bhasha literature during the Rana, the Panchayat and the
New constitution period 7 What can we do for furthér
development ?

DS: I was not in Nepal during the Rana period, but 1
heard that people who wrote in Nepal Bhasha, and
sometimes even people who spoke Newar language,
were sent 1o jail.

In 2007 B.8.(1950) | began writing in Newar
language. I still remember my first story, Bhagya
Rekha, (A Fortunc Line) only the {irst sentence was in
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Newar, the remajnder was in Hindi. T reccived help in
the translation of my stories to Nepat Bhasha from Mr.
Prem Bahadur Kansakar, who 1 consider my Newar
Iiterature  teacher. The pnnciples of the new
constitution, which gives value to all native languages,
are not practiced by the then government. People are
aiso not making the cffort to preserve their mother
1anguages. Though 1 do feel a need to write in Nepal
Bhasha, my desire stems more from my responsihility
as a writer than from an inherent passion for preserving
my mother language.

NV: FEven though there are several Newar
Organizations oulside the Kathmandu Valley, literature
is only circulated and available to the natives of the
Kathrmandu Valley. These organizations are not
encouraged to implement the language and literature in
their region. How should Newars hamdle this situation
to spread the Nepal Basha oul side of the Valley ?

DS: The Newar language in Kathmandu Valley exists
mainty in literature only; the spoken language is
limited to a few families. T am afraid to say that some
day i1 may become a dead language like Sanskrit. In
places outside of Kathmandu such as Palpa, Dharan, and
Pokhara, people are more interested in leamning Newar
language. If there is a group of Newars they unite only
by richness of their culture not by their language. Hence
I believe that a success for Newars can only be possible
by culture not by the language.

NV: How did you gel involved in the literature, was it
personat or socidl influence ?

DS: | never thought of being a Nepal Bhasha writer.
No body from my family has done this. When 1 first
went to India I began reading Hindi novels wntten by
Prem Chanda and Sharad Chandra to improve my
language skills. At that time, my desire was to be a
novelist and focus only on fiction. 1 began to write in
Hindi when I visited my family in Kathmandu.

I met Prem Bahadur Kansakar and Pushpa Lal Shrestha
in India while T was studying in Kashi Hindu University
(KHU). Mr. Kanskar was working for Dharmodaya
journal , and he found out that | was writing in Hindi.
So he requested me to wrte in Nepal Bhasha. As a
result, 1 became a writer as well.

NV: Although vou have written the first Nepal Basha
Novel “Misa" (A Woman) you are well known through
your other Novel '‘Gamki’ {Eclipses). Do you also write
other genres of Literature or only focuss on fiction ?
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DS: I have written many essays in Newar and Hindi,
but now-a-days 1 write poems because of my physical
disability of one of my eyes. [ couldn’t believe how
nrany poems [ wrote. When [ counted my poems it
turned oul to be almost 300 poems in cne month,
among which many of the Newar ones have since been
published. 1t is, however, easier for me to write Hindi
poems; but [ am willing to translate for those interested
in publishing them. I have a book, Dhusvimyéd
Kabita , and an audio cassette, ‘Dhusvamya Kabitd
Sangraha’ , which are currently on the market.

NV: Now, at the end of twentieth century many of new
literary works and many new authors have appeared.
However, in order to meet the quality of world literature
Nepal Bhasha has to achieve a lot. How do you evaluate
this situation, and how do you think Newar Literature
can become more recognized in the literature of the
world ?

DS: Since [ am a novelist | can’t comment on the genre
of Nepal Bhasha Novel. However [ would like to point
out what Krishnachandra Singh Pradhan, a critic writer
has made a comment that even Dhusvam himself could
not succeed in the compitiion of Nepal Bhasha Novel
by another Dhusvam. So far as poetry is concemed I
have seen lots of qualitative poem writers in Nepal
Bhasha. For example Purna Vaidya, Pratisara Sayami
and Suresh Kiran are highly commendable poets. Many
well-known Hindi poets have also made this comment
after listening to their poems. Therefore, at least in the
field of poetry we should assume that we are not behind
in the standard of literature of the world.

NV: It is rrue that some of the Nepal Bhasha literary
works have been rranslated into English language and
Recently poet Chittadhar ‘Hridaya's great epic "Sugata
Saurava’ has been published in English. Many
researchers around the world have shown interest on
Newar Language and culture. However a very few
people have shown interest to study the Nepal Bhasha
literature. What could be the reasons for nol laking
interést to study this ?

DS: In order to be known in the World, any literary
work has to be translated into a language that is known
worldwide such as English. It is a great inspiration for
us to know that Newar language, culture, and literature
were introduced to the world by translating the epic
‘Sugat Saurabha * into English language. Before that 1
was thinking about bringing some good pieces of Nepal
Bhasha work translating into Hindi language. Mr.
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Durga Lal and I are considering the poem Ghantighar ,
written by Suresh Kiran, into Hindi, Then Nepal Basha
literature will be familiar in neighboring countiies. It
was also suggested by some Indian poets who have
visited Kathmandu for literary gatherings. [ think the
poems which have good and potential value should be
transiated into other languages and will become popular
in foreign languages. But | am not sure how receptive
the Newar wrilers would be 10 this idea.

NV.: How would vou evaluate your membership in the
Royal Nepal Academy ? Was il a great inspiration or a
headache? Have you set any promotional projects for
Nepal Bhasha ?

DS: I was very happy when I first started this job
but the pressure and stress soon set in and a sharp pain
in my meck has developed. But it has mspired me to
write many poems. Though there are many Newar
poems in the poeiry reading, and plenty of Newar
language materials, we are not getting enough support
from the related department It is ironic that the
constitution provides {reedom to write in Nepal Bhasha,
but Newar people are not as much co-operative as |
hoped.

1 was approved, upon my request to publish
some Newar poems by the Publication Committee. |
asked Suresh Kiran for his poems but I haven't received
them yet. The Newars don't utilize their rights. Our
plan was to publish the Newar volume first, but
because of a fack of preparation we decided to publish
the Maithili poems first since they were ready. Despite
strong sentiments in building cultural awareness, the
Newars lack concerted effort. [ came to the department
and | have been working hard io promote Nepal Bhasha
As said in a poetry congress, Newars are their own
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enemies. I found this 1o be true in the Academy as well.

NV: We assume that you have seen rthis journal of
Newar Studies ‘Newah Vijfiana, published by concerned
and active Newars Hving in the United States. How
would you observe the imporiance of this Journal in
Newar Siudies?

DS: Since | haven’t read this journal yet I cannot make
a specific comment on it However, 1 have a great
appreciation for those who work for their own culture
while living in a foreign country. Once the journal poes
in the market, people would know about Newars and
their language and culture. Newars are well known for
the richness of their culture. I believe world will also
learn about their literature eventually.

NV: From our perspective we believe that the time has
come to think about a separate discipline of Newar
Studies. The Ceniral Department of Nepal Bhasha al
Tribhuvan University in Kathmandu will have to extend
the breadth of study and nor limit it 1o language and
literature only. This extend opportunities for people
who have a broader interest in Newar cultire. Whay is
your opinion on this matter ?

DS: This is a very good question. I have also been

thinking that there should be more than just Newar
Language and literature classes. A department of Newar

Studies should be established. But I am not in a

position to approve such an endeavor, But if T were it,
would be very difficult because other ethnic groups of
Nepal may feei a loss of equality and object to special

treatment to Newars only. Nevertheless, this remains a
very important topic for future consideration. *
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" Prakritkdlin Nepal Bhdashd ko visesad ek sdramsa. ‘Features of the prakrit period Nepal Bhasha® by Kashinath Tamot. It
is translated from a report published in Nepal Bhasha daily newspaper “Sandhya Times (7/1/98).
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(The wnter of this articies Mr. Lilabhakta Munakarmi discovered the location of the Basantapur Royal Palace in
Bhaktapur. According to him this palace was built by a Newar King Jagat Pakash Malla (NS 765-793) and it was damaged
by the earthquake of NS 801. It was renovaled by King Bhupatindra Malla and again destroyed by another earthquake in
NS1053. Currently, the Sri Padma High School is located in this place. It is proved by the bricks found in this area while
consiructing the present school building -Ed.)
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' Bhakatpur ko basantapur daravar { The Basantapur palace of Bhaktapur) by Lila Bhakta Munakarmi
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(The writer Manju Hada writes her past memory of not being able to maintain the Newar life style even though she
was bom in Newar famity in the Tarat region. She loves the Newar culture. However, her situation did not allow her

to learn the Newar culture. So she thinks that she never became Newar at all - Ed
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* Newih Mastave Newah Bhave mdbau pakhen bhingu ldve: "It is good investment to teach Newar children to speak
native language by Darasha Newami. The article discusses tendency of loosing the knowledge of mother tongue among
Newar children. It is based on a test conducted with two Newar children recently visted to the USA. The test was based on
audio recording of reading proficiency and translation of Nepali and English text into Newar languages. According to the
test they have lost the mother tongue skill in various areas such as vocabulary, grammatical construction and special
feature of Newar language. This is a canonical problem among the children of Newar community of Nepal The writer
concludes that Newar children are losing the knowledge of native language due to influence of dominating Nepali language

in school, playmate circle and parent’s changing attitude of talking with children in Nepali.-EQ.
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The Most Beautiful Child

1. Often, the Emperor and Birbal used to move about in the town at night in disguise. 2. Onc night, while
strolling in this manner, they came across an odd sight. 3. A fair and beautiful woman was loving, kissing and hugging
her dark, ugly and dirty child. 4. The Emperor was quite astonished and said how strange it seems . 5. Isn’'t it Birbal 77 6.
Birbal replied, Maharaj, however ugly a child may be, it is beautiful for its mother, 7. Though the children of others may
be more beautiful for a mother her own child is the most beautiful of all ! * 8. But the Emperor refused to agree with Birbal's
statement. 9. The next day Birbal asked an extremely dark and unpleasant looking guard,10. Bring the most beautiful
handsome boy to the court!” 11.The Emperor too was present at that time. 12 That guard told is wife about the job given to
him by Birbal. 13. His wife said, * 14 Then what is your diffuculty 7 15. Is n't our own son beautiful enough ? 16. Take
him to the court! “ 17. The next morning, the guard dressed his son in the best clothes and tock him to the court. 18. He
said to the Emperor, * Mahamja, as per your wish, 19. [ have brought the most beautiful boy, my own son to the coun.”
20. Hearing this, the Emperor as well as all the courtiers burst into laughter. 21. Then Birbal said to the Emperor, “
Maharaj, now do you agree with what | said. ( Total words 236)
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Conference Paper Abstracts

“The Syntactic Typology of Newar and
Tamang Languages (Nepal)”

Tej R. Kansakar,
Trbhuvan University, Kathmandu, Nepal

The 4th Himalayan Languages Symposium Deccan
College, Pune, India Dec. 7-9, 1998 :

The structure of word order or varation in word
order s an interesting phenomenon among Sino-Tibetan
{§-T) and Tibeto-Burman (T-B) languages. Matisoff
(1993) and LaPolla (1993} have discussed the word order
change from SOV to SVO as part of the typology of
S-T syntax with some evidence from T-B languages.
The present paper 1s based on the hypothesis that the
two  non-pronominalized T-B languages Newar and
Tamang share certain common synticlic/semantic
features but display many constraints induced by
topicalization and {ocus on the one hand and clause
chaining devices on the other. The constructions with
non-final participle clauses and nominalized-relativized
clauses in particular are grammaticalized into different
types of grammatical functions in the two languages.
The nature of tihe hnkage between subject-verb and
object-verb will also be compared to determine which
constituent controls agreement and how vanatons in
these parameters are related- to the syntactic or semantic
argument. Among the typological features investigated
in Newar and Tamang, verb serialization and case-
marking systems on agentive and objective nominal
wil] be considered as factors in word order permutations,
as suggested by Wheatley (1984, 1993). The Paper will
thus seek to establish what features are significant in
languages that share the conjunci-disjunct verb
agreement, and whether these reflect an aenal typology
of onginal source or stages in the grammaticalization of
transitive and intransitive clauses in T-B.

References
Matisoff, James A. 1993. "Word Order change from

SOV to SVOQ'. A Paper presented to the 26th

ICSTLL, September 13-17, Osaka, Japan.
LaPolla, Randy J. 1993, “On the change to Verb

Medial Word Order in Pre-Chinese : Evidence from

T-B”, A Paper presented to the 26th ICSTLL,

Osaka, Japan.

Wheatley, Julian K. 1984. “The role of verb

serialization in word order change”. [n Proceedings of

Ot ual Meetine of k inguistic

Sociely, pp. 350-359.
Wheatley, Juhan K. 1993. 'Case marking and Word
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Order in Burmese'. A Paper presented to the 26th
ICSTLL, Osaka, Japan.

“The Social Ramifications Of
Marrying The God Narayan”

Gregory Price Gneve,
University of Chicago, USA

27th South Asian Conference, University of Wisconsin,
Madison Oct. 16-18, 1998

Thi s the Newar Samskara (hfe cycle ritual) in
which young girls are symbolically married to the god
Vishnu Narayan.This ceremony is a ritual marriage to
the god Narayan, a form of Vishnu, The first day of the
cetemony is devoted to nitual purification of the bodies
of the girl and her parents. The ritual is called nisi yaye
and takes place early in the moming at the girl's house.
On the second day, further purification takes place, and
then and the girl proceeds 1o the a communat area
where, with many other girls, she will undertake the
Thi. After being seated, a measurement of the girl is
taken with a vellow thread. The third day of the
ceremony is called kanyddan khunu the day of the gift
of a daughter. The fathers 'give’ the daughters away to
the god by camrying them three times around the
sacnificial fire in a clockwise direction. This 'mock’
marmmiage has huge social ramifications for Newar
women. The status of Newar women differs from that
of other Hindu women in the valley. Crucially, they
can remarry and widowhood does not involve a loss of
status.

Locating the Mahasiddhas in Newar
Buddhism

Tom Suchan

The Ohio State University )
261h South Asian Conference, University of Wisconsin,
Madison QOct. 17-19, 1997

(Reprimted from Himalavan Research Bulletin
Vol XVIL:2 1997)

The Mahasiddhas, Great Accomplished Ones, from a
diverse range of personages from kings to having
obtained higher realizations in their lifetimes, acquired
transcendental powers over physical and mental
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phenomena. The tradition of great siddhas or master
yoginis occurs both in Buddhism and Hinduism. The
great siddhas are generally believed o represent real,
historical personages whose lifespans coincided with the
establishment of the great Buddhist learning centers
during the Pala Sena Dynasties (7th to 12th centuries).
In the Tibetan Vajrayana traditions, the great siddhas
figure significantly as the authors and transmitters of
many important texis. Although no similar teaching
lineage per se occurs in Newar Buddhism, sick/has are
mentioned in the Swayambhu Puran, and a siddhas are
frequently represented in Newar Buddhist Art. Their
importance is primarily related to Chakrasamvara, the
deity of many Newar temples. This paper will examine
what sick/has occur in Newar Buddhism and how they
relatc to the greater ontology of the Newar Buddhist
community.

“Mandals, Monuments, and Manuscrip-
ts: The Four Yoginis of the Nepal
Valley”

Natalie R. Marsh
The Ohio State University

§akti worship has been an underlying religious basis
of all South Asia, and certainly of Nepal religions,
whether Hindu or Buddhist. In recorded history and the
creation story of Nepal, the Swayambhupurana, this
female component is clearly important. In Buddhist
practice in Nepal the chaturyoginis, four dynamic
female deities, have served as personification of Saku
qualities. Four sacred sites were established at Sankhu,
Pharping, Guheswari and temples built on the sites, io
honor these female deities. Furthermore, their presence
relates directly to Chakrasamvara Tantra, the primary
esoteric Tantra of Newar Buddhist practice. Through
iconographic, textual and inscriptional analysis of the
four vogini temple sites, as well as Nepalese artists’
manuscripts from Los Angeles County Museum of Art,
the importance of the Yoginis can be placed within the
larger mandalic construction of the Nepal Valley.

“Seeing the Unseen: The Kathmandu
Valley as Chakrasamvara Mandala”

Dina Bandel
The Ohio State University,

Among the meditation cycles of the Heruka class
tantras, the Chakrasamvara figures prominently in the
technical practices of Tantric Buddhism, and especially
on the Newar Buddhist tradition of Nepal. Based in the
Newah Vijiana -No.2

secret dgama  shrines of many Buddhist Bahas in the
Katmandu valley, Chakrasamvara is one of the most
important esoteric deities of Newar Buddhism, whose
worship and meditation are not open to everyone, but
only accessible to the select few who have undergone
ritual training and initiation. Confined to these secret
practices, Chakrasamvara mandala meditation is rarely
seen by the general Buddhist community.

Textual references state that the Kathmandu Valley
is conceptually understood to be in the form of the
Chakrasamvara Mandala. To demonstrate the defiming of
the valley as this sacred diagram, the paper will explore
the articulation of the mandala though the self arisen
sacred places within the valley, especially the pithas of
the eight Mother Goddesses. Furthermore, based on
original translations of a Newar manuscript depicting
the 64 forms of Chakrasamvara, the paper will also not
only discuss the ontological source of the
Chalrasamvara cycle in the Newar Buddhism, but will
also revaluate the role of the Astamairikds in the
context of Tantric Buddhist methodologies of Nepal.

“The *“Asokan” Stupas of Patan: An
exploration of their Sacred Meaning”

Cathleen A. Cummings
The Ohio State University

Patan is a prominent Buddhist center in Nepal and is
traditionally one of the oldest cities in the Kathmandu
Valley. This paper will examine its four stupas, the so
called *“Asokan” stupas at the four intermediary
quadrants on the outer edges of the old city. The primary
focus of this discussion will be the antiquity of the four
stupas, the whereabouts of the elusive “fifth” stupa at
the center of Patan and the possibility that these five
stupas signify a mandala like device protecting and
containing Patan’s sacred geography. By tracing the
chronological development of the form of the stupa the
paper will argue that the Patan stupas date to the early
history of Buddhism in Nepal. The specific location of
each stupa in relation to its immediate environment will
also be discussed in order to confirm the early dating of
each site ad well as to demonstrate the greater function
apd meaning of each stupa in the context of Newar
Buddhism. As part of this discussion the location and
significance of the fifth Stupa at the center of Patan will
be treated. Finally, this paper will look at the
relationship between the four outer stupas to each other
and to the fifth stupa in an attempt to show how they
reveal a mandalic like pattern defining Buddhism in
Patan.
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Conference Declaration

The scholars who have participated in the conference on thc Buddhist Heritage of Nepal Mandala,
collectively made the following declarations in Kathmandu in the closing ceremony on November 5th 1998;

First: Adi Buddha Shree Swayambhu Jyotirupa
Dharmadhatu  Vagisvara is the foundation of the
Buddhist culture of Nepal Mandala Through the
Conference, our knowledge about the Buddhist cullure
of Nepal Mandal has been increased and our faith and
devotion to this culture has been reaffirmed. We thereby
demand that there be greater attention of the concerned
paid to the preservation and development of the Buddhist
culture in and around the Kathmandu Valley, which has
existed in an unbroken continuity for thousands of
years.

Second: Given the special relation of Sakyamuni
Buddha to the Buddhist culture of the Kathmandu
Valley, the importance of his birthplace as a pilgrimage
destination for all the Buddhists of the world, and its
status as a World Hertage Site; we deplore the fact that
although the master plan has been ready for several
years, it has not vet been impilemented. We are horrified
to hear that precious antiquities have been lost from the
site, and we demand that attention be focused on this
critical situation. Indeed, this is a cause for national
embarrassment in the eyes of the world. Beanng 1n
mind the reputation and dignity of the nation of Nepal,
we urge all local and national offices of the government
o work for a prompt conclusion of the Lumbini
project. )

Third: The majority of Buddhists who live in the
Kathmandu Valley or whose roots are here, whether
they are young or old, women or men, lay people or
priests, have no opportunity for the study or
understanding of their own Buddhist culture. We
therefore demand that schools and universities offer
courses in Buddhism and Buddhist culure. Moreover,
we together feel that it is necessary to found a Buddhist
university, and we demand that this be undertaken
immediately.

Fourth: Just as we speak of Tibetan, Indian, Chinese
or Japanese Buddhists, s0 too here in the Kathmandu
Valley there is an indigenous form of Buddhism which
is well known as the Buddhism of Nepal Mandal. In
order 10 better describe and ident{y this unique and
ancient form of Buddhism we propose the establishment
of a penodic seminar,

Fifth: Vanous universities and research centers around
the world are undertaking study, teaching and research
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into Newar Buddhism. In Nepal itself, however, we
lack a central reference point for such research. The
Lotus Research Center has gone some ways towards
redlizing this by establishing an internet website; and
we believe that a major information center dedicated to
the study of Newar Buddhism must be established.
Sixth: Those Buddhist Newars who live in Nepal
outside the Kathmandu Valley have traditionally
followed Newar Buddhism: but because of a lack of
Vajracharyas, they are now compelled to abandon their
traditional rituals. Understanding this, there is an
tmmediate need for concerned people to teach the
traditional rituals, so that those dwelling outside the
Kathmandu Valley need not abandon their own Buddhist
culture and identity.

Seventh: Newar Buddhist treasures are being stolen
every year: divine images, iliuminated manuscripts,
chaityas, and even the root deities of important
monasteries. Yel these looted religious treasures are
never found or remeved  although they occasionally
surface in the international art market We must guard
this, our own material religious inheritance, while at
the same time drawing world attention to the Nepalese
government's apparent inability 10 protect our priceless
her‘ilage. -
Eighth: The kingdom of Nepal is comprised of many
religions, ethnic pgroups, languages, cultures, and
political parties. Within this diversity, there is an
abundance of co-operation, mutual respect, and
affection. This co-operation, religious tolerance, mutual
respect, and affection is the very foundation of the
nation, and it is this relationship which sustains the
nation. We believe that it is the duty of the whole of
Nepal to avoid damaging this relationship by caring for
every member equally.

Ninth: Nepal Bhasha has been stated as a national
language in the Nepalese constitution. We call for the
execution of the constitution recognizing Nepal Bhasha
as an official language in Newar majority regions.
Tenth: This five day conference, including various
seminars, exhibitions, and cultural programs on the
riches of classical Newar Buddhist culture is complete.
May the merit developing from its performance be
dedicated to the support and welfare of all beings. May
all beings be happy.
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Lotus Research Center
Prayagpath, Lalitpur, Nepal
Phone 977-1-5-27510

The Lotus Research Center (LRC) is a registered non-profil organization committed to preserve and
promote the Buddhist philosophy, religion, culture, art and architecture by means of research and siudy thereby
contributing (o the social development in conformity with religious culture in Nepal. With the initiation and joint
efforts of a group of enthusiastic scholars and with the encouragements of Shozo hijimaa, President of Sishin-kai,
Japan. The LRC was established in 1988 and was registered in 1993 under Instituiion Registration Act of Nepal.

Aims and Objectives:

In order to achieve the goals, LRC has adopted the following aims and objectives:-
1. Carrying oui research, study and instruction in the areas of religion, culture, art and allied subjects in Nepal
2. Translating and publishing Buddhist Sanskrit scriptures.
3. Helping the underpreviledge section of the Nepalese society in their efforts to acquire knowledge and skill.
4. Promoting cultural exchanges with national and international organizations with similar objectives
Since it’s establishment the center has shown several activities including the foliowing:
Research and Study on various topics of Nepalese Buddhism
Publication of Books and Paleswan (Lotus) Journat
Organized Seminars
Organized Training Programs for research activities
Essay Compention
Preaching Program
Translation of Ancient Buddhist Scriptures
Scholarships to Orphan Students
For details on these activities please visit center’s website:

0O AW =

WWW.nepalonline.net/lre
or contact by e-mail: Irc@Wlink.com.np

Nepal Study Program
Nepal Bhasha Sikshya

(A Guide to learn the Language of Newars)
Specially prepared for Beginners
(An audio tape included for listening practice)

Prepared by
Daya R. Shakya

With Assistance of )
Minu Manandhar and Mita Shrestha

Published by
International Nepal Bhasha Seva Samiti
P.O. Box 90580
Portland OR 97290 USA

For more information please e-mail to drasha@ aol.com
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”The Difference Saya Makes: How
people in the Nepalese City of
Bhaktapur Use the Cow Festival to
Produce, circulate and Utilize Sanctity”

Gregory Price Grieves
University Of Chicago

Secular scripture {ells us that we are creators of
the world, Homo Faber. While our other scriptures tells
us that we are actors in a drama of divine creation and
redemption, Homo Religious. This dichotomy obscures
what actualty occurs in such festivals as Bhaktapurs’
Gai Jatra (Cow Festival). In this paper | maintain that
the sacred is both real and made by people. And, in fact,
that reality*s very human constructedness is what

guaraniees the expenence of sanctity, To demonstrate
my point, I concentrate on the difference a fake ( nakali
) goat sacrifice made for the resident of the Bhakapur
Neighorhood of Suryabinayak, In order to articulate how
the people of Bhaktapur generate and Manipulate
sanctity I employ three methodological tools: hollowed
fields, religious technologies and sacred strategies.
Hollowed fields are ritualistic social arenas defined by
the experience of a difference which is perceived as
extra-ordinary, Religious technologies create these
fields; they are those tangible practices, buildings, and
discourses which agents use 10 generate experience
which are different than the quatitdian. And sacred
strategies are the ways people use this difference in order
10, in Pierre Bourdieu’s words, “ impose the definition
of the social world most in conformity with their
interests.”

The 19th Annual Conference of the Linguistic Society Of Nepal (LSN)
Kathmandu Nov.26-27, 1998, The papers related to Newar Studies are as

follows:

“Comparative Study of Aspectual Auxiliaries in Newari and Japanese with

special reference to 'cwane' and 'iru' %
Kazuyuki Kiryu

“Newar Constructional Links”
Dr. Austin Hale and Kedar P. Shrestha

“The Newar Concept of Time: Some Preliminary Observations” -

Y ogesh Raj

The 18th Annual Conference of the Linguisitc Society Of Nepal, Nov. 26-27

1

1997. The papers related to Newar Studies are as follows:

“Dolakha Dialect of Nepal Bhasa”
Dr. Rudra Laxmi Shrestha

“Over the linguistic congquest of Mt. Everest”

Prof. Dr. Kamal P Malla

“Cultural context of the development of Nepal Bhasa”

Bert van den Hoek,
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International Conference on “the Buddhist Heritage of Nepal Mandala”,
Organized by the LOTUS RESEARCH CENTER(LRC) Kathmandu, Nepal,
November 1-5th, 1998.

The following papers were presented in the conlerence:

Papers in English
1. Mr. Hubert Decleer

“Beyond the Cute Customs: Newar Buddhism In The Larger Context Of Buddhist
Histery”
2. Dr. Alexander Rospatt

“Literature on Swayambhu renovation”
3. Mr. William B. Douglas

“Sources of the Gunakarandavyuha”
4. Dr. Anne Vergatti

“Image and ritual: A bhimaratha Painting”
5. Rev. Sucho Takaoka

“Newah Buddhism in the context of world culture”

6. Prof. Todd Lewis ---

“Preserving Newar Buddhism: Perspective and Proposals”
7. Mr. Min Bahadur Shakya

“Monasticism in Newar Buddhism”

Papers in Nepal Bhasha
1. Dr. Bajra Raj Shakya
“Characteristics of Buddhist Culture of Nepal Mandal”
2. Mr. Phanindra Ratna Bajracharya
“Guthi in Newah Buddhist Culture”
3. Mr. Madansen Bajracharya®
“L.okabaja in Newah Buddhist Culture”
4. Mr. Chakra Mehar Bajracharya
“Impact of physical environment in Newah Budhism”
5. Mr. Munindra R. Bajracharya
“Karunamaya Jatra in Newa Buddhist Culture™
6. Dr. Bhadra Ratna Bajracharya
“Licchavi Society and Buddhism™
7. Rev. Sudarshan Mahasthavira
“Role of Theravada tradition in the Conservation of Newa Buddhist™

Papers in Nepali
1. Mr. Kedar Shakya
“Newah Buddhism outside Kathmandu valjey”
. Mr. Yagya Man Bajracharya
“Charyageet”
3. Mr. Punya P. Parajuly
“Mahayana Buddhism of Nepal”

b2
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Questions and Answers

We thank Linda Ilus and Gregory Grieve for response to our questions relating to Newar Studies. We were

unable to include them in the previous issue.

1. How did you learn about Newars as the possible field of study for your research?
2, What distinctive feature did you find in Newars from your research?
3. What are the areas not yet covered in Newar studies?

Linda Iltis

H.M. Jackson School of Int'] Studies,
Umniversity of Washington, USA
iltis@u.washington.edu

LI first became interested in Newars when | was taught
Nepali by a Newar from Bandipur Nepal, Krishna Bhai
Pradhan. He is an excellent Nepali instructor, and has
such a wonderful sense of humor. He has inspired me to
continue perfecting my understanding of fluency of
Nepali language. After returning from a year-long
university foreign study program in Nepal, (during
which I undertook a migration study in Bandipur for an
Anthropology program senior paper), | visited the home
of Mr. Pradhan in Madison Wisconsin frequently to chat
and have fun with the famity. During the month of
January, Mrs. Pradhan (Bishnu) invited me to attend
their home recitation ritual of Swasthani Vrata Kathd
This texi recalls not only the stortes of Shiva and
Parvati in their home of the Himalayas, but tells a
poignant story of a young Nepalese woman who
triumphs over her {amily problems by observing the
ritval vrata of the poddess Swasthani, whose name
means "one's own place". This text and ritual eventually
became the focus of my dissertation sesearch in Nepal.
When [ returned to Nepal, ! soon leamned of the
widespread abundance of Newar versions of this text,
and decided that | had to learn classical Newari to
understand why this text was so important, The Newari
versions of this text expanded my knowledge of the
religious tradition which had appeal for both Hindus and
Buddhist Newars, and had become the original source of
transmission of the knowledge of this text from
Sanskrit via Newan to Nepall for other non-Newar
peoples in Nepal. The Newar scribes created Nepali
versions for the non-Newar peoples. Out of this initial
interest in Newari 1 have expanded my interest in
Newari ritual performance genres, cspecially in the
pyakhan dance dramas. In 1987 I conducted rescarch on
the Harasiddhi, Pachali Bhairav, Nil Varahi, Stkahah,
and Patan Gan pyakhan. I have also studied the
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Buddhist Hariti Ma traditions, and women's political
songs and many other issues. My learning of Newari
language opened a world of understanding that never was
accessible from knowing just Nepali. [ am forever
indebted to my instructors, Krishna and Bishnu Pradhan,
Gawtam and Devi Vajracharva Mani Gopal lha, Ratna
Kaji Vajracharya, Asakaji Vajracharya, Kasinath Tamot,
Acyutananda Rajopadhyaya, Prem Bahadur Kansakar and
Paramananda Vajracharya for their patience and
understanding. And many many thanks to all the
Newars of Nepal for sharing their wisdom and humor
with me. A special thanks to Daya Ratna Shakya for
his unfailing motivation, and his desire to publish a
journal of Newar studies.

2. Distinctive feature of Newars is their incredible sense
of humor. Also, they love multiple meanings & double
entendres.

-»

3. Just about everything

Gregory Price Grieve,
Ouireach Educational Project and South Asia Resource
Center , University of Chicago, USA

1. [ came to Newars because of my interest in religious
architecture and questions of modernity, and what
Newars showed me was that both my preconceptions
about temples and modemity were incorrect. In the late
1980s | had spent almost two years traveling through
Asia w photograph temple sites. In 1990 | amved in
Nepdl during the revolution, and my understanding of
temples and non-Western cultures changed radically. |
realized that temples are not only historical relics but
part of the contemporary world. What changed my view
of temples was a visit to Bhaktapur, where Bhairav's
wrath stood not only ornamenied with traditional
symbols, but hung head to {oot with communist flags.
While [ still believe that Newars have much to teach the
West, I came to realize that to be other than the West
does not mean 1o be less developed or imprisoned in the
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past. [t means to have a unique understanding and way
of approaching tife.

2. Because of the literature | had read, 1 originally set
out to examine Bhaktapur as an archaic culture, a relic
of a more ancient peniod.  Following the excellent
scholarship of Robert Levy and Anne Vergati, [
approached Bhaktapur through the relationship between
gods and territory. However, upon arniving in the city
and coming face 1o face with development, tourism,
and potlitics, it became impossible for me o sce
Bhaktapur except as part of the modern world. Yet,
even though Bhaktapur is part of the modern world,
what is distinctive about its culture and that of other

Newa cities is how Newars use temples, festivals, and
other rituals to construct a unpique social space.

3. Because Newar studies is a relatively voung [lield,
there are many lacuna. However, the largest gap Is that
scholars up until now have tended to approach Newars
as if the essence of the culture is trapped in the past.
This has come about because of the orientalist nature of
Western scholarship and Nepali national politics. What
needs to be done is for contemporary Newars o have a
voice not only about the past but also about how they
imagine the present and future. To my mind, than, the
largest contribution the study of Newa culture has to
offer is to map out how contemporary Newars view the

world, and how they negotiate the modern world.

Tibetan-Newar Lexicon Book
(Re-published from Kathmandu Post 1/ 1/98)

A lexicon-cum-phrase book of Tibetan and Newar, the most researched languages of Nepal, outcome of
the diligent hard work of Christoph Cuppers, Kashinath Tamot and Phillip Pierce, has been published recently
from VGH Wissenschaftsverlag, Bonn.

The book contains an edition, transliteration and English translaton of Tibetan-Newar lexicon and phrase
book, namely A clear Mirror of Both the Newar and Tibetan Languages, probably dating back to the end of the
last or beginning of the present century. "The small but unusuat book" was found by Cuppers when he was in
Delhi for microfilming some ancient manuscripts. The manuscripts of the concerned book, consisting of three
sheets folded into eight folios each, the latter measuring 8 x 25cm, is known to have been brought by Ladakh
Amchi in a bazar in Lhasa before 1959. The daie and place of the anonymous text is uncertain but some points
indicate it’s origin more to be Népal than Tibet Supposedly, there were two authors who wrote the book from
Yolmo! Helmbu. The first must be a Tibetan with some Knowledge of the Newar language and the second was
undoubtedly a Newar speaker from Patan, the book suggests.

The Tibetan phrases are found to be related with modern and colloquial Tibetan but some are already in
texts of the 17th and the 18th century. Likewise, the Newar phrases appear to be very modemn but are already
documented 1n Kirkkpatrick, i.e., 1811,

The number of word entries 15 721 while the number of phrases is 738 in the book which has 256 pages.
The book gives words about environment, parts of a house, food, clothes parts of a tree, fruits, colors, adjectives,
body parts, animats, insects, phrases, legal terms, religious items and many more. The book includes the plates
of the manuscript and pictures of various objects refermred in the book.

The text was conceived as a language guide for the Tibetans who had some reason 0 be in Nepal,
particularly in the Kathmandu Valley.

Presenting the result to the public, Cuppers hopes that it will:be of some interest (or students of spoken
Tibetan and Newar; for linguists and those who are simple lovers of Nepal and it's unique culture, the book
indicates.
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A Letter from Asa Archives

Current Project in the Asa Archives
Kathmandu, Nepal

We are pleased to have received a copy of Newih
Vijnana from Uma Shrestha whiie she was visiting the
Asa Archives this summer. Since you have enquired
about the condition of Asa Archives [ am sending a
copy of our publication Asha Archive (1995) which
tells some history and information on this institution.
Currently, the Archives is running various projects
with collaboration of the Buddhist Library of Japan. The
manuscripis and texts which have been already entered
in the catalog are scanned and put on CDs for security
purposes. After this project is complete all the Archive
users will be able 10 use the CDs to access the texts
and to prevent the damage to the originals. They can
make a copy of texts from the CDs. The texts which are
larger than A4 and A3 are divided into sections of two.
This is taking longer than what we had targeted for this
project. We expect to [linish by the end of October
1998 Altogether, 5375 texts have been cataloged and
600 still need to be entered in the catalog. So in total
we will have 6000 catalagued texts in the Archives.
Because of limited budget we have not been able to
create a web site to make them accessible through the
internet. When the cataloging is over we will have a
discussion about the next step.

This Asa Archive is not only our treasure we should
lake it as a world heritage treasure. Previously the
Toyota Foundation of Japan also recommended that this
Archives should be made accessible to the public. We
have been doing so till now. Some people have still
expressed their concern that since Prem Bahadur has
passed away the Archive does not run well. That's not
true. We are still thinking that as long as this Archive
1s running Pioneer Prem Bahadur will always be around
with us. His contnbution is our contnibution. So
because of lack of evaluation on his dedication we are
still in the process of learning.
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The library he started at his residence ‘Pradipta
Pustakalaya’ has been dedicated as the ‘Prem Bahadur
Memorial House’. Asa Archive was established in
memory of his father Asha Man
Singh Kasah. [n addition, we believe that this Archive
is also a tribute to his dedication.

In the vear 1986, when the 15th World Buddhist
Conference was held in Kathmandu, the Archive had
exhibited the valuable and important Buddhist
manuscripts and texts. Similarly, at the recent
conference on Newar Buddhists in Nepal Mandaia
organized by the Lotus Research Center, Lalitpur, we
exhibited our current projects of the Archives and
demonstrated the  Digital accesses of Buddhist
Manuscripts from CD rom.

We are happy to report that in the near future we
are gotng to publish a brief catalog of the texts which
have been already numbered in the cataloging system. if
time permiis we also have a goal to publish a catalog of
1044 colophons that have been secured in this Archives.
But we will only be able to do this if the labor and
financial support become available 1o us. Currently,
this archive is running from the interest gained by a
fixed endowment with very limited expenses. Given this
circumstance, any personal contributions would R
gratefully accepted. If you are aware of potential donors
please have them contact us. Some of our future goals
include: renovating the archive building to prevent
moisture and insect damage.

Yours Sincerely,

Raja Shakya

Secretary

ASA ARCHIVES

Gha 3-563 Kutambhulu, Raktakali
Kathmandu-3, Nepal,

Tel: 977-1-2-23817
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CALL FOR PAPERS

5th Himalayan Languages Symposium

September 13-15, 1999
Tribhuvan University
Kathmandu, Nepal

Papers for the 5th Himalayan Languages
Symposium may present the results of Scholarly
research on any subject pertaining to Himalayan
languages and Himatayan language communities.
Possible topics include:

* Descriptions of previously undescribed languages

* Linguistic analyses of phonetic, phonological and
grammatical phenomena

* Comparative studies and historical reconstruction

* Himalayan Languages in Theoretical and typological
pespeclive

* Discourse and grammar in Himalayan languages

* Sociolinguistics and ethnotinguistics, including
analyses of kinship, ritual language and honorific
systerm, elc.

* Historical and archeological findings relating to the
prehistory of Himalayan language communities

* Language planning

About the Symposiom

The Himalayan Languages Symposium is an open
international forum where scholars can exchange the
results of their research with others working on related
issues in the same geographical area. The term
‘Himatayan’ is used in its broad sense to inctude north-
western and north-eastern [ndia, where languages of
Indo-Aryan, Dravidian, Tibeto-Burman and Austro-
Asiatic linguistic stock are spoken, and languages of
Nepal, Bhutan and the Tibetan Plateau, northern Burma
and Sichuan, Nunstan,, Baltistan and the Burushak:
speaking area in the west. The term *Languages’ is used
as opposed to ‘Linguistics’ to broaden the scope of the
symposium beyond linguistics proper, $0 as to allow
those scholars working in related disciplines such as
archeology, philology and anthropology working with
language issues to present their research wherever this is
directly relevant to our understanding of Himalayan
languages and language communities.

The Permanent Secretariat for this annual
Symposium is maintained at Leiden University in the
Netherlands. Previously, the Himalayan languages
Symposium has been convened at Leiden, at
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Noordwijkerhout; Santa Barbara, California; and Pune,
India.

The 5th Himalayan Languages
Symposium

For the first time, the Symposium is being held
in Nepal, in the very heart of the Himalayas, the home
of lesser-known indigenous languages which are in
urgent need of documentation and linguistic analysis, It
will be a rare opportunity for scholars from East and
West to exchange their views and establish closer
scholarly contacts for future research.

This vear’s conference will be held at a suitable
venue in Kathmandu, and is jointly sponsored by the
Central Department of Linguistics, Tribhuvan
University, the Royal Nepal Academy, and the
Linguistic Society of Nepal. There are several flight
connections 1o Kathmandu from Delhi, Calcutta, in
India. Bangkok, Osaka, Hong Kong, Dubai, Frankfurt,
Paris, and London. Kathmandu is pleasantly cool in

September, and the temperature varies from 100 10 220
C . Some warm clothing is required. Kathmandu has a
large number of Hotels, including one to five star
establishments, economical guest houses and lodgings.
More detalls regarding the venue, accommodation and
travel will be sent oul to the respondents of this
circular,

Abstracts

Abstracts should be limited to one page, with textin a
space no larger than 6 x 8 inches, including the title and
the name and institution of the scholar. Accepted
abstracts will be bound into a booklet and distributed at
the conference. So, please adhere to the size guidelines
and dead tine. The deadline for abstracts is July
31st, 1999. Absiracts should be sent to the address
below,

Contact Address

Dr. Tej R. Kansakar

Chairman, Organizing Committee

5th Himalayan Languages Symposium
P.O. Box 7045

Kathmandu, Nepal.

E-mail: tejk@vishnu.ccsl.com.np

Voice:  977-1-222-96(;, 522-779, 331-210
Fax: 977-1-226-964; 977-1-221-175
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Institutions and Organizations for Resource on Newar Studies

1 Lotus Research Center
Mahapal, Lalitpur
P.O. Box No. 59
Phone : 536932
Email : lc@wlink.com.np
President : Prof. Dr. Bajra Raj Shakya

9 Young Men's Buddhist Asseciation,Nepal
Address: Lokakirti Mahavihara,Lalitpur, Nepal
Estd: 1970 July 11
Tel:538413
President: Chandra Man Shakya

10 Nagarjuna Institute
Chakupat, Lalitpur, Kathmandu.
P.0.Box. 100,

Tel: 520558 Fax: 527446
E-mail: niem@wlink.com.np
Director. Min Bahadur Shakya

2 Dharmodaya Sabha
BuddhaVihara,
P.0O.Box 4053, Bhrikuti Mandap , Kathmandu
Tel:227176 Estd: 1944 November 30
Founder President: Ven.ChandramaniMahasthavira
Activity:
Organizes International & National conferences

11 Nepal Bauddha Sanskrit Adhyayan Kendra
Contact: Dr.Triratna Man Tuladhar

16 - Nyakhachok, Lalitpur

Principal : Shanta Harsha Bajracharya

3 Nepal Heritage Society
Bhadrakali, Kathmandu

I2 Bajracharya Puja Vidhi Adhyayan Samiti
Tel: 248610

16 - Nyakhachok, Lalitpur

President: Shreedhar SIB Rana

4 Newa Culture Conservation Group
19 - Bubaha, Taja, Lalitpur
Tel: 534665/ 534849, Estd: 1995
Contact:  Padma Bahadur Bajracharya/
Kishor Bhai Bajracharya

5 Bishwa Shanti Library
Nyakhachok, P. O. Box 1457, Lalitpur
Tel: 534963, Estd: 1987
President: Bir Kaji Shakya

6 Bauddha Bihar Sangha, Yala
Akshesvara Mahavihara, Pulchok, Lalitpur
Tel: 524021, 527670
President : Buddhi Raj Bajracharya

7 Maitreya Association of Youth
17 - ltachhe, Bhaktapur
Tel: 610594, Estd: 1997
President: Tirtha Raj Bajracharya

8 Asha Archives
Gha-3-563, Kulambhulu, Kathmandu
Tel: 223817
Chairman: Padma Ratna Tuladhar,
Honorable Member of Parliament
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President : Yogendra Raj Bajracharya

13 Bauddha Sanskrit Vidyarthi Sangha
16 - Nyakhachok, Lalitpur
President : Dipak Bajracharya

14 Jnanamalad Bhajana Khalah
Swayambhu, Kathmandu
Tel: 249815, 253021, Estd: 1937 -
President: Shanta Ratna Shakya

15 Mahabuddha Okubahal Occupational
Craftsmen Cooperative Society Ltd.
Mahabuddha, Okubahal, Lalitpur-6
GPO Box: 4766, Tel: 525857
President : Mahendra Ratna Shakya

16 Buddhist Library, Japan
Tokurinji 28 341
Aioi Nonami Tempaku-ku
Nagoya 468  Japan
Contact: REV. SHUCHC TAKAOKA

17 Bajracharya Samrakshan Guthi

Kathmandu
President: Pandit Badri Ratna Bajracharya

18 Lipi Thapu Guthi

Na Baha, Lalitpur
President : Hem Bajra Shakya

wyo o Institution

ts and Titles 89



19 Chitrakar Samaj 23 Swanigah Foundation

Putalisadak, Kathmandu Contact Person: Tribhuvan Tuladhar
Phone : 431889, 483625 3203 Ashnut Lane
President : Bakhat Bahadur Chitrakar HerndonV A 220091
Tel:703-713-0107
20 Central Department Of Nepal Bhasha c-mail:tri@kreative.net
Tribhuvan University
Patan Multipie Campus 24 Nepal Bhasha Academy
Lalitpur, Nepal Neta Tunchhen Galli
Kathmandu, Nepal
21 International Nepal Bhasha Seva Samiti Chancellor: Baikuntha Prashad Lakaul
P.O. Box 50581 Portland OR 97290
Chairperson: Daya R. Shakya 25 Nepah Pasa Puchah America
Tel: (503) 282-0447 Washington DC. USA
President: Bhagat Lal Shrestha
22 Craftsmen Foundation Inc. 4213 Cedar Tree Lane
1508 E. Vine Ave. Burtons Ville MD 20866 USA
West Covina, CA 91791 USA E-mail: Shrestha@erols.com

Director: Buddha [.axmi Shakya
Tel: (616) 918-8877

INTERNATIONAL NEPAL BHASHA SEVA SAMITI
Nepal Study Hrogram
Announces
chhiu na chhu ? chhiu chhen gana?
BrAg? . B3 m
Conversational

. Newar Language & Culture
(NEPAL BHASHA)

A ten weeks class designed to teach basic conversational Newar language. It begins with
practice of simple conversational phrases and discussion on the cultural heritage of Newars. An
excellent class for travelers, business people and researchers.

To set up a class in our region please Contact at(503) 282-0447
E-mail: drasha@ aol.com
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Members and Subscribers’ Directory

Prof. James A. Matisoff

Dept. of Linguistics,

Univ. of California,

Berkeley, CA 94720

Matisoff @socrates berkeley .edu
Comparative Tibeto- Burmen Linguistics

Prof Dr. Bernhard Kolver,
Stieglitzstr. 35,
04229 L eipzig, Germany

South Asian studies

Prof Mukti P. Upadhyaya
Department of Economics
Oregon state University
Corvallis OR 97339

Prof.Scott Delancey

Dept. of Linguistics,

University of Oregon,

Eugene, OR 97403
Delancey@darkwing.uoregon.edu
Tibeto-Burman Linguistics

Prof.David Hargreaves
Department of English
Western Oregon University
Manmouth CA 97361 USA

Tibeto-Burman Linguistics

Prof. Dr. Ulrike Mueller-Boeker
Department of Geography

University of Zurich

Winterthurerstrasse 190

CH- 8057 Zurich

Switzerland

Human Geography, Development Studies,
South Asia

Prof. Carol Genetti

Department of Linguistics

University of California, Santa Barbara
Santa Barbara CA 93106

Himalayan Linguistics, Newar Dilectology;
Tibeto-Burman and Indo-Aryan language
contact

Kay Norton
15303 Ashworth P1. N.
Seattle WA 98133
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Prof. Linda [ltis

H.M. Jackson School of Int'l Studies,
Box 353650

University of Washington

Seattle WA 98195-3650
iltis@u.washington.edu

Comparative religion, Newar Language and
literature

Prof. George Van Dniem
Himalayan Languages Project
Leiden University

The Nethertands

Tibeto-Burman Linguistics

Nasma Shrestha Scheibler
Ruetschistrasse 21

8037-CH Zurich

Switzerland

Architecture and Town Planning, Newar
Culture

Ann Weise- Souza
1035 Minna Street
San Francisco, CA 94103

Puspa Man Joshi
2601 Muskingum court
Columbus, Ohio 43210
joshi.2@osu.edu

Planning (transportation)

Jennifer Salyer
995 Joshua Pl.
Fremont, CA 94539
Veeva@goplay.com

Cilla Brady

P.O. Box 873,

Bolinas Ca. 94924
Kathmandu Valley Tours

Dr.Gaurishanker Manandhar

Oregon Regional Primate Resaerch Center
505 NW 185 Ave.

Beavearton OR 97006
gmanandh@jps.net

Research in the field of Reproductive
Biology
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Subas/ Sachita Shrestha
15657 NW Energia ST.
Portland, OR 97229
subas.shrestha@nike.com

Manoj Kansakar Ph.D
5324 East Burns St.
Tucson, AZ 85711
Manojk@compuserve.com

Pradeep Amatya

384 Miraleste dr # 464
San Pedro, CA 90732
Amatya@aol.com

Dr.Pavitra Man Tuladhar
71 stablegate Dr.

New York NY 14580
Praju@mindspring.com

Sarba and Buddha Shakya
Objects of Nepal

1508 E.vine Ave
W.Covina CA 91791
Newar Handicrafts

Sophia Baidya
4720 0Old Ravine Court
Columbus, OH 43220

Juhee Suwal

215J Michener Park

Edmonton AB,

Canada T6H 4M5
Jsuwal@gpu.ser.ualberta.ca

Population Studies, Nepal Bhasha Buddhism

Gregory Price Grieve

The University of Chicago

Kelly Hall 309

5848 University Avenue

Chicago, IL 60637
email:south-asia-outreach@uchicago.edu
Newar Culture and History

Indra Lal Shrestha

34 Michael Court

Gaithersburg MD 20877

Classical and Nepalese Folk Music

Ashok Shrestha
2115 W. 16th way
Eugene OR 97402

Newah Vijfiana -No.2

Raju Lal. Mali
2140 Dogwood St.
Cornelius OR 97113

Binod Kansakar
2143 Hawkins Lane
Eugene OR 97405

Pradeep Amatya
384 Mirales Dr.
San Pedro, CA 90732

Rajesh Shrestha
1103 Clay St.
San Francisco CA 94108

Lauri Knytych
19111 SW Indian Creek
Lake Oswego, OR 97035

Tribhuvan Tuladhar
13203 Ashnut ane
Herndon VA 20171 USA

Juha King Tamang
4860 NW 186th Ave.
Portland OR 97229

Tanka Sunuwar
Microsoft Corporation
One Microsoft Way
Redmond WA 98052

Software Design Engineer

Kelsang Shakya
9737 N. Clarendon
Portland OR 97203

Mita Shrestha
2055 NE 44th Ave# 215
Hillsboro OR 97123

David Vala

4507 NE 20th
Portland OR 97203
Architect and Artist

Bhagat Lal Shrestha

4213 Cedar Tree Lane

Burtonsvilie MD 20866
Shrestha@erols.com

Computer Soft Ware, Social Activities
Newar Asociation (NPPA)
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Kamal Raj Singh Suwal
642 Kirkland Drive # 4
Sunny Valley CA 94087

Dhurba Gorkhali
2231 Halter Lane
Reston,VA 20191

Bikram Vaidya
815 Humbolt St.
Reno Nevada 89113

Penelope Rose
1103 Clay St.
San Francisco CA 94108

Cornell University Library
110 Otin Library
Ithaca, NY 14853-5301

Gifts From Afar
3101 Lloyd Center
Portland Oregon 97232

Chicago University Library
1100 E. 57thSt.
Chicago IL 60637

Central Library
Tribhuwan University
Kirtipur Kathmandu, Nepal

Center For Nepal And Asian Studies (CNAS)
Tribhuvan Umversity
Kirtipur, Kathmandu Nepal

Western Oregon University Library
345 N. Monmouth Ave,
Manmouth CA 97361 USA

Kitao Publication Trading Co. LTD.
New Asahi Building

3-18 Nakanoshima 2-Chome, Kita-ku
Osaka 530 JAPAN

*

BEST COLLECTION OF NEPAL BHASHA SONGS &

To Order these CDs Please contact
us by e-mail: at drasha@aol.com

Newah Vijiana -No.2

Newar Folk Songs in CDs

. NEPAL BHASHA SONGS

RGN EN o
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Comments, Suggestions, Concerns and Appreciations

* “Perhaps the journal could attempt to publish in one issue a great bibliography of Newar studies in western
languages (with Newari/Nepali translations?) and those studies in Newari/Nepali (with English translation). The latter
would have to be selective in terms of studies that are original and with scholarly rigor.”

- Todd Lewis, College Of Holy Cross, Massachusetts

* “This journal is excellent example of collection of writings and anticles on Newah Studies conducted at the time
by Historians, anthropologists, and researchers from all over the world. At the same time, we need 1o support and
maintain this kind of effort in the right direction. morally and financially.”

-Tribhuvan Tuladhar, Swanigah Foundation, Washington DC. USA

* “If [ may allow myself a suggestion: the papers written in Newarn and Nepali could perhaps do with a summary in
English, for obvious reason. This would of course be especially helpful in case of papers well-documented.”
-Bernhard Kolver,Universitat Leipzig,Germany

* “As I have been not happy with so many things that have been given in this journal, | was originally thinking
to write just a brief letter to the editor. When I started reading the journal in earnest, | became increasingly unhappy.”
- Kanak K Tuladhar, England.

* *[ have one piece of advice and that is 10 just give the journal numbers, i.e. to dispense with vol. 1. No.1: that
gives hostages to fortune if you just number il sequentially 1,2.3 etc”
-David Gellner, Brunel University UK

* ] feel that an international journal that aims at professional standards require meticulous editing and it must be
entirely in English. The decision to include articles in Nepal Bhasha and Nepali cannot be justified because these do not
contribute to international readership and local readers are not motivated to buy expensive foreign journal to read articles
written by local wnters.” -Tej Ratna Kansakar, Linguistic Society Of Nepal, Kathmandu

* “The journal shows a great deal of hard work and will certainly be appreciated and welcomed by all interested in
Newar language and culture.” -David Hargreaves, California State University, Chico USA

* “Jt is a unique and important forum for the exchange of ideas, issues and knowledge about the Newars. [
especially like the fact that it is trilingual, which both brings together those who have otherwise been separated by
linguistic barriers, and also emphasizes the various contributions made by Newar, Nepalese and international scholars.”

-Carol Genetti, Umversity of Califorma, Santa Barbara, USA

* “Newah Vijnina, a journal of Newar Studies 1s highly commendable as well as invaluable to know the Newars of
Nepal, their language, their culture, thetr lives in the Himalayan Kingdom. The journal atiempts to reveal- the diversified
Newar culture based on religion, worship of gods and goddesses, feasts and festivals which have been practiced by
Newars, since centuries. Linder this situation, the publication of this journal is not only going to be invaluable to the
visitors in Nepal, but it will also be beneficial to all the people of the world.™

-Puspa La}l Chitrakar, Freelance Writer, Kathmandu, Nepal.

* “] found Newaah Vijnaana a very useful jourmal. You have done really good job. 1 heartily appreciate you for
bringing it out in this shape. | Hope you will be able 1o continue  withgut trouble.” -
-Bal Gopal Shrestha, Research School CNWS§, The Netherlands
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Cal] For Papers
Newah Vijnana ( the Journal of Newar Studies) accepts contributions for its third issue, which will
debut in November 1999, The Journal's aim is to consolidate empirical, theoretical, as well as any work
done in Newar language. culture, art, history, customs, traditions, religion, biography, music, architecturs
and the information on Newars around the world so as to serve as a 100l to preserve and expose the richness
of Newar heritage.

Submissicns (articies, abstracts of recently completed dissertations, and reviews of any work ca
Newars, translations of Newar literary works, notes on any work/ projects on Newzrs) age inviied i
English, Nepali and Nepal Bhasha. A bard copy and an IBM-compatibile, preferably Microsoft Word, file
on disk are required. All submissions must follow the MLA style-sheet, which requires an abstract. The
editors reserve the right not o process submissions that do not serve the goais of the journal.

The last date for submissions js Augpst 31st, 1999

Daya R. Shakya
international Nepal Bhasha Seva Samiti(INBSS)
P.O. Box 90581
Portland, OR 97290
Ph. (503) 282-0447 Fax (303} 284-2548
E-mraiil; drasha@aol.com

From South Asi.&u'l Countries

Siddhi R. Shakya
P. ©. Box. 571
Kathmandu, Nepal
Ph: 977-1- 265348
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